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ABSTRACT 


Ateh, Bamu. Impediments in a Cameroon Government Service Subverting Christians 
from Rendering Equitable Services That Free Casualties of Injustices, 2024. International 
Theological Seminary, Degree. 200 pp. 


Christian service providers including receivers in a Cameroon Ministry of State 
Property, Surveys and Land Tenure are blocked by impedimnets from engaging in 
equitable services from a Christian ethical perspective for the good of all. This writer 
sampled the experiences of twenty eight knowledgeable participants from the Regional 
Capital city of Bamenda and the National Capital City of Yaoundé to provide information 
for this research problem and experiences. Exploratory sequential mixed survey was also 
selected which probed into the experiences of these participants to generate a practical 
theory to free them unto holy sustainable equitable services. The data was collected 
through open ended semi structured questionnaires through two contact persons in the 
two cities with specific protocol guidelines and a follow up by this writer through 
WhatSapp. The practice of double standard by actors of this ministry in the course of 
assessing this writer’s land for certification moved him to undertake this project. He also 
wanted to investigate why despite the presence of Christian service providers in the 
ministry yet double standards prevail therein. Subsequently through the interviews he 
discovered the prevalence of an all- inclusive, indiscriminate national culture in the 
Ministry which markets ought to be free services. More so, the practice of some moral 
ethics seem to be the spirit maintaining this predacious culture which has dichotomized 
Christian service character. Remedially, a deployment of deontological ethics in the 
public services and ventilation of the historical concept of state Church separation to 


iti 


Church/state separation and cooperation can dismantle these blockages. More so, the 
findings demand a recodification of land laws in Cameroon; digitalizing land titling 
procedure for contemporary realities; the implacability of Christian identity as light from 
the Church to the public space and the meritocratic vestment of Christians for their just 


services as dispellers of injustices. 


Mentor: Dr. Neal Presa 298 words 
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CHAPTER 1 


INTRODUCTION 


1.1 Background of Study 

In 2007 this writer from the Northwest Region of Cameroon, West Africa, 
witnessed double standards operations by a Cameroon Ministry of State Property, 
Surveys and Land Tenure of his country. A commission that came to assess his land for 
the granting of the land title had abnormally been in the area in his absence. It planted 
beacons claiming part of his land as state property stating that the rocks on it made it state 
owned. It was between him and a neighbor. This writer was suspicious of the action of 
the commission because the area occupied by his neighbor had more stones. It was 
discovered that the neighbor had corrupted the commission to cede part of the land over 
him in the name of a quarry.' This writer petitioned to the Minister of that ministry to 
nullify the land certificate granted to his neighbor. The minister dispatched a commission 
to the area for investigation. A report was sent to the minister, but it never reached the 
minister. This writer petitioned again. A second report was sent to the minister who 
ordered a cadastral report. The finding contradicted the previous report. Again, the 
village of this writer has been in conflict with two other neighboring villages, Nkwen and 
Banjah, over land boundaries. The government would plant landmarks and not long 
afterwards the conflict erupts all over and another team will be sent on the field by the 


government service, but the matter remains unresolved. All three villages claim to have 


| “Land and Surveys Department, Records of Land Ownership for Bacons, 2017.” 
1 


copies of colonial maps from the same ministry showing boundaries, but the maps do not 
agree. 

A third issue is that in the course of pursuing his own matter he discovered that 
there were much more deplorable cases in terms of granting land titles by that ministry. 
There are reports of people using the magic stone to cancel land titles of others and 
reinstating theirs.2 An anonymous worker in that ministry told this writer that anyone 
having more money can establish a land title overnight. Because of this double standard, 
citizens are at war with each other over land titling. In other cases, files are said to 
missing in the offices in this ministry.? Those of this writer never reached the minister’s 
table. 

There are Christians in this ministry in charge of these services. Statistics of 
September 23", 2019, show that Cameroon has 70% Christians.* On Sundays the Church 
pews are filled with them and some are in Church leadership roles. What happens to the 
Christianity they profess on Sundays that is not evident at the workplace during the 
week? But on Sundays they sing, “This little light of mine, I’m going to let it shine...” 
This writer believes that the government established the service system for equal 
opportunities for the common good. But Christians working in these serves seem to have 
been taken over by subverting impediments such that they find it difficult to render 
services from a Christian ethical perspective. It seems therefore that private interests 
prevail in the service so that some gain while some lose, forcing followers of Christ into 


the realm of those whose service ethics exemplifies that ‘might and money would at any 


2 Anonymous, Interview by (Bamu Ateh), Office of the Ministry of State Property, Surveys and 
Land Tenure, Yaoundé Cameroon, March 26", 2021. 


3 Interview by (Bamu Ateh), March 26", 2021. 
4 “Religion in Cameroon,” Best Country. (23/09/2019) —_ https:/Awww.best- 
country.com/en/africa/cameroon/religion Accessed; October 24, 2021 
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time prevail against right and justice.’’5 A research problem statement will shed more 


light on this writer’s specific worries. 


1.2 Research Problem 
Christians in a Cameroon government service can render equitable services from 
a Christian ethical perspective that frees casualties of injustices for the good of everyone 
which exemplify the Christians as the just dispellers of injustices. However, practical 
experience shows that impediments have subverted this service hindering Christians from 
rendering sustainable equitable services specifically from a Christian ethical perspective 


with no clue of how to be freed to render such services. 


1.3 Purpose Statement 
The purpose of this exploratory sequential mixed survey is to explore the 
impediments in the Cameroon government service subverting Christians to rendering 
sustainable equitable services from a Christian ethical perspective which frees casualties 


of injustice, thereby situating them as the just dispellers of injustice. 


1.4 Central Research Question 
How do Christian service providers and community members, as recipients of 
services, describe their experiences within a Cameroon government ministry faced with 
challenges which undermine the provision of equitable service from a Christian ethical 
perspective aimed at sustainably freeing casualties of injustices (The politically, 


financially or socially powerless) for the benefit of all? 


5 Matthew Henry, Matthew Henry's Commentary on the Whole Bible, PC Study Bible Formatted 
Electronic Database Copyright © 2006 by Biblesoft, Inc. All Rights reserved. Accessed: May 16, 2022. 
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1.5 Hypotheses 
Christians are inherently equipped with supernatural giftedness of righteousness 
to overcome barriers in public service to provide equitable service which sustainably 
address injustices thus exemplifying justice as prescribed in the Bible (Romans 5:17, 6:7, 


6:13; Galatians 5:22; and 1 Peter 2:24). 


1.6 Assumptions 

While Christians possess an inherent supernatural gift of righteousness that 
enables them to overcome obstacles in government services to provide sustainable 
equitable services for the common good, there is a fear of facing repercussions for their 
actions (1 Peter 2:24). 

Christians may perceive the obstacles in government service as insurmountable, 
hindering their ability to deliver equitable services that address injustices. 

There appears to be a level of complacency among Christians, viewing the 
obstacles as part of the entrenched culture of service, which discourages efforts to initiate 
change. 

Christians may lack the necessary knowledge as well as boldness to effectively 
confront to overcome these barriers in their service delivery. 

Some Christians might not even be aware of the existence of such barriers within 


the service sector, luring them to accept the abnormal as normal. 


1.7 Delimitations 
The study centers on twenty-eight people, both Christians in the government 
service as well as a cross section of community members, in the cities of Yaoundé, the 
national capital and Bamenda, a regional capital. Attention is directed to Christian men 


and women in the ministry, of mature age and are full time workers. Some are 


specifically picked out stakeholders in the community as well as knowledgeable people 
on the subject matter. The sampling is undertaken without any regard for positions. The 
respondents are those that have served in the ministry for over five years. This study 
excludes an attempt at Christianizing the government service but liberating Christians as 
well as other service providers from the impediments. Also, the focus of this research is a 
mixed survey. Some statistics are presented for the interpretation of assumptions as well 


as responses from interview respondents 


1.8 Limitations 

This writer faced some difficulties in the development of this dissertation. First, 
he had challenges in collecting interview data. He anticipated financial challenges in 
terms of flying to Cameroon from Los Angeles California, to conduct in person 
interviews. He had no such financial provisions. In order to overcome this obstacle, he 
contacted eight different people in Cameroon to work with them. He worked with them 
on a one-on-one basis. The first six, one in Yaoundé and five in Bamenda accepted. This 
writer planned with them to work by way of email for the sending as well as possible 
printing and distributing of the questionnaires. The contacts in Cameroon he discussed 
with were to list respondents according to the defined category and then served them with 
the questionnaires. The respondents would fill in and return the questions to them who 
would scan and email the material to this writer while preserving the original with the 
necessary safety measures. Recorded voice responses were to be sent to this writer 
directly through WhatSapp or telegram. These contact persons were potential 
interviewees as well. The introductory part of the questionnaire had guidelines for the 
interviewees. For the contact persons, this writer gave a deadline of two months for all 


filled questionnaires or related information to be filed in. He was in constant touch with 


these contact persons so that this work was not set aside or displaced by other 
commitments. 

This writer sent the questionnaires to the first five persons in Bamenda 
respectively who had agreed to work with him, but they later declined without stating any 
reasons. They never returned the questionnaires. The one in Yaoundé reported that he 
shared the questionnaires but was reluctant to collect and send. This writer does not know 
the number of participants that received the questionnaires. This created a delay in the 
interview process because these difficulties took over four months. He kept on praying as 
well as sourcing for different people of integrity. People of integrity were necessary 
because of the security of the identity of interviewees as well as the information on the 
filled questionnaires. God led him to Mr. Fete Franklin in the ministry under study in 
Yaoundé who accepted to do the exercise. Also, the Rev. Tarpah Roland of Mount 
Carmel Baptist Church Old Town Bamenda consented to carry out the exercise in 
Bamenda. These two contact persons are men of integrity. He rehearsed the plan with 
them individually, disclosing to them that the exercise was purely voluntary because it 
was a personal project as a seminary requirement with no funds. They were open to do 
the work. He sent the questionnaires with guidance on the security of the identity of the 
respondents and the categories of respondents. This writer got their email addresses 
through which the questionnaire was sent for downloading and printing and distributing. 
They were given the freedom to short list respondents in accordance with the categories 
indicated in the questionnaires. In both cities some participants did not return the 
questionnaires. The contact persons sourced for different ones of the same categories. 
They worked to ensure that the stipulated numbers of participants filled out the 
questionnaires. 

Additionally, there were fears as well as reluctance on the part of some 


interviewees. In order to overcome this difficulty, this interviewer disclosed his identity 


as well as his address to them in the introductory part of the questionnaires. He promised 
to maintain their information with the utmost security measures in place. They were told 
that they were not under duress to complete the open-ended questions and could stop 
where they felt like doing so. In addition, they were also reminded that the exercise was 
voluntary but that their reward would be their assistance and their views contributing to 
overcoming the subverting impediments. For more details on information to respondents 
on the questionnaire exercise see appendix. 

Time zones differences were another challenge. The differences of times between 
California and Cameroon are nine hours. This was challenging because of the follow up 
questions on one-on-one basis. In order to overcome this time zone differences, the time 
for online verbal interview was planned to favor the respondents. This writer did 
everything in his ability to avail himself at the scheduled times. Another hindrance was 
the instability of electricity in the parts of the country where respondents live. In this case, 
the respondent decided the time to which this writer adjusted his program to avail himself. 
The electricity did not fail but there was very poor network. Some of the respondents had 
to voice record responses to the follow up questions that this writer sent on WhatSapp. 
He recorded the question by voice mail, and they responded with recorded voice mail. 
Language was a barrier as well. Some of the respondents were anticipated to be French 
oriented and may not understand questions framed in English especially in the city of 
Yaoundé. Some copies of the questions were to be in French. But that exercise was not 
done because this writer did not solicit a translator. Apart from the language barrier, some 
other respondents were skeptical because the writer is from the English-Speaking part of 
Cameroon where there is armed conflict. Their fear was that their shared experience 
could be used to betray them thereby eliciting the possibility of violence. This 
researcher’s professional identity as a neutral person calmed those fears. The slot for 


filling names was also left optional. In a related obstacle, the armed conflict in the two 


English speaking parts of Cameroon was a potential hindrance for some respondents in 
terms of the questionnaires because of the unsafe situation in the city of Bamenda. One of 
the earmarked respondents had left his home to stay away for safety. This writer thought 
of recommending the sending of soft copies of the three-page questionnaire, but it would 
be cumbersome on the person’s cell phone since the internet could not support the 
operation of a computer at the person’s location. It took the Rev. Tarpah Roland a great 
deal of effort to reach the person. He entrusted one of his Christians with the 
questionnaire which the person filled out and brought to him. This writer stayed touch 
with this prominent respondent, a Fon, for follow up through WhatSapp voice mail. Still 
in both cities some participants were not open to sharing their experience for fear that it 
might be regarded as an exposition of the administration that had employed them. The 
contact persons assured them that the exercise was about issues, not people or 
administration and that their data would be handled confidentially. Another difficulty was 
obtaining the relevant literature for the topic. The ITS Library supplied most of the books 
needed but many more were needed. However, the ITS database supplied some of the 
needed books, yet they were not enough, so this writer had to go online for more books. 
He was very careful as to whose book he was consulting; he did a lot of background 
checks of the author before reading a particular book online. He also had no access to the 
archives of the ministry under study. He, however, consulted the website of that ministry, 
and newspapers, which had reports on seminars on some of the issues in that ministry that 
were related to the topic. The greatest difficulties came in terms of books on some central 
ethical theories. The ITS Library had one textbook on Deontological Ethics. However, 
the Librarian, Lu Susan borrowed books from some libraries online for this writer to use. 
Some of the books allowed him to read for one hour, return them and borrow again for 


another one hour. It was time consuming as well as very distracting. The books had no 


option for creating an excerpt quote through direct copying and pasting. After the 


delimitations/limitations, the next thing is the importance of the research. 


1.9 Significance of Research 


1.9.1 Significant Statement of the Study 

This mixed method is a narration of the experiences of the twenty-eight Christians 
including community members on the impediments subverting them from receiving or 
rendering equitable services according to Christian belief in the Ministry under studies. 
The theory and practice will yield information for the extrication of Christian service 
providers as well as recipients of services from the subverting impediments in the 


government services system. This will situate Christians as the just dispellers of injustices. 


1.9.2 The practical Significance of the Study 

The study of the topic of this dissertation is for instilling of well-informed ways of 
freeing Christians service receivers as well as providers, instill courageous zeal in them to 
exhibit their inherent giftedness of righteousness to render just services for the good of 
everyone. They can then render sustainable equitable services from a Christian ethical 
perspective to all citizens whose problems will be resolved in ways that protect the 
powerless as well as powerful rivals from all forms of injustices. In addition, the 
interpersonal tension created by unjust services resolved by this dissertation will create an 
impact of the Church in government. Additionally, vicious circles of injustices shall be 
broken or eliminated altogether. The vicious circle of rivalry among the politically, 
financially, and socially powerful patronizing the services at the detriment of each other 
shall be dismantled. In addition, the habitual conduct of the financially, politically, and 


socially strong which patronize these services to further their causes and/or oppress the 
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poor and powerless masses will be thwarted. Again, the politically, financially as well as 
socially strong who believe that they can use their privileged position to rob the 
powerless of their property will think twice before manifesting such vices because 
Christians in the service will be fetters to their plans. Also, the poor, powerless masses 
and the financially powerful rivals will then see the services as a source of remedy to 
always turn to in trust. It will equally liberate the poor and powerless masses from the 
shackles of reversions which constantly deny them equity in given opportunities. Citizens 
will be given equal services for the common good. More so, the impact of Christian 
services will make the Church relevant in the community. Again, it will serve as teaching 
materials for Churches to use to school believers who render or receive services in 
government ministry. Additionally, it will serve as a research source in the archives of the 
ministry of State Property, surveys, and Land Tenure. Moreover, a change in the 
Christian services in the government ministry will influence other Christians in sister 
ministries. Furthermore, the general public who are beneficiaries of the Christian services 
will be inclined to recommend others to direct their matters to be handled by Christians in 
government services. Most importantly, the suggestions from this dissertation will 
shatter the vicious circle introduced, maintained in place, promoted, and supervised by 
the magic stone (bribery) as well as related vices. The notorious practice of establishing 
and cancelling land titles, pitting contestants against each other in bitterness and hatred 
will be reduced so people can live peacefully with each other. Family members that are 
divided by the struggle over conflicting land titles will no longer be at each other’s throat. 
Court cases that involve the hiring of lawyers which take away lots of family money to 
defend even fictitious land titles, leaving children out of schools will end. Again, the 
consciences of Christians that have been imprisoned by the subverting impediments in 
these services shall be liberated to serve like the Egyptian midwives in government 


services. 
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1.9.3 Theoretical Significance of Study: 

The study will avail undisputed narration to theological seminaries, ethicists, 
Christian educators, civil society, government services, as well as the general Christian 
community. The latter who have been longing for Christians in government services to 
render equitable service from a Christian ethical perspective but not having any clue as to 
how it can be done because of the notorious impediments, can see the study as the way 
out. Readers will also gain awareness of the experiences of the Christians in their 
struggles with the impediments subverting their service in the government services. They 
will learn to cooperate with the Christians to extricate them from the impediments when 
soliciting service by not inducing the Christians to fell into the ditch of unholy ways. 
Again, it will make a scholarly contribution to the freeing of service providers as well as 
receivers from the practices of injustices where other methods have not succeeded. It will 
also increase the volume of the literature on theological studies on the theoretical practice 
on overcoming subverting impediments on Christian service in government services from 


a Christian ethical perspective in Cameroon and beyond. 


1.10 Summary 
This chapter discussed the contextual setting of this dissertation which is the 
personal experience of this writer in his first exposition to the double standard activities 
of the ministry under study, the research problem, purpose statements, main research 
question, a working hypothesis, sub questions, some assumptions, delimitations, 
limitations, the importance of the research explained in significant statement of study, 
the practical significance of it and theoretical significance. The next chapter discusses 


some key concepts of this dissertation in a literature review. 
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CHAPTER 2 


LITERATURE REVIEW 


2.1 An Ethical Concept Of A Community Of Christians 

This concept needs to be examined because members of the Christian community 
are present in the government service, but their impact is absent. The discussion on the 
ethical Christian community is concerned with the character of members of the Christian 
community. First, Kunhiyop looking at the concept from the Old Testament as well as the 
Jewish community states that God is the creator of a community life since the Garden of 
Eden. He adds that God shows this intention of his by calling Abraham to be leader of a 
great nation. The community of God’s people has a history as well as consciousness of its 
past. It retells past stories of heroes or some of its members that model a good lifestyle. 
The retelling of the character of good individuals explains what good character the 
community cherishes. The elements of the story depict aspects of cherished virtues. He 
alludes to the Jewish community that organized the character of her members to reflect 
what they have experienced about God in the community. Rabbinic rules as well as 
narratives of God’s dealing with the Jew constituted the mind frame of how the members 
of the community were to relate to the world. Situating the concept to the New Testament 
he states that being a follower of Jesus is inculcating Biblical teachings of Christ as well 
as handed down practices of the Church in ones’ life to relate to the world. The virtues 
become marks of the community of faith. Next, John Stott on his part in answering the 


questions if Christian involvement is necessary in a changing world. Historically, he 


12 


presents a situation in England when animals were tortured for sports, inhuman 
trafficking of slaves especially African negroes, the kidnapping of fellow countrymen for 
sale as slaves, gross infant mortality, gambling, rotten prison conditions and the penal 
code, prevalent immorality, growing lawlessness, superstition and political freedom, 
corruption, gross ignorance in the Church and the insincerity and debasement rampant in 
state and Church. He continues that in Britain people were much degraded in the same 
way as those in the Christendom.° He states that evangelicals who have a standing history 
on economic and social justice through John Wesley enacted a revival in Europe that 
engulfed Europe. He adds that the work of Wesley saved Britain from a bloody 
revolution like the one in France. Wesley was moved by the “passion of social justice and 
sensitivity to human wrongs.’’’ The evangelical revival also focused on vital practical 
Christianity for a social conscience drawing inspiration from New Testament ethics 
which upholds the Fatherhood of God and the Brotherhood of men. Man was then valued 
over property. Man’s heart, soul and mind were directed towards focusing on the 
establishment of the kingdom of righteousness on the earth. (John Stott, 26). Stott 
discloses that the evangelical revival morally influenced the character of the population 
more than any other movement known in the British history. He states, “He was a man 


who restored to the nation its soul.”*® Next is a related concept. 


2.2 Who is the Christian in a Social Context of Christian service? 
The focus of this dissertation is on subverting impediments deterring Christians to 
rendering equitable services. It is then necessary to define the Christian. R. S. Rayburn 
explains that the term ‘Christians’ is the name by which followers of Christ are known. 


They are called disciples (Acts 14:21) having a distinguishing mark for Christian on 


6 John Stott, Issues Facing Christians Today (Grand Rapids, Michigan: Zondervan, 2006), 25. 
7 Stott, Zssues Facing, 26. 
8 Stott, Zssues Facing, 26. 
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martyrdom. This gave the title a horrific connotation.’ Another name is the title ‘Saint’ 
used in the OT to refer to God’s people (Ps.34:9; Deut.7:6; Lev.19:1). The NT uses it to 
emphasis the holiness of Christians (ICor.7:14: Eph.2:19-22). This appellation connects 
the believers to their holy God by the great act by which he separated them unto himself 
and to a life corresponding to his holiness.!° Paul Jersild states that the task of Christians 
in every age as well as society is to know their social setting to see clearly the moral 
demands confronting them as well as the importance of those demands in the life of the 
Christian.'' Such awareness will instill a mindset in the Christian to develop a character 
for an objective Christian living. The Christian operates in a society filled with all kinds 
of religious. Also, the Christian operates in an environment that believes that the end 
justifies the means or get rich quickly (Jersild, 11). He reveals that the culture (American) 
encourages individuals to be self-concern at the detriment of the community. This places 
the individual at the center as the determiner of what is right or wrong such that one 
cannot make a moral assessment of the other person. This breeds moral confusion 
because what is good for an individual will not remain good as the experience of the 
individual changes. He sees this moral confusion as “a freedom from without being a 
freedom for. It is each one for oneself.”!* The lack of consent among the Church on one 
common approach on the moral life of a Christian in relationship to the community can 
be handled by responding to the question of what the Lordship of Christ means to each 
individual Christian in making moral decisions. Again, People in this world have 
blockages that bar their view of knowing Christ and Christians can remove those 


blockages by understanding the way those people see things and then setting them to 


ORS. Rayburn, “Christian, Name of,” in Evangelical Dictionary of Theology, ed. Elwell, Walter. 
A. (Grand Rapid, Michigan: Baker, 1985), 216. 


10 Rayburn, “Christian,” 217. 


1! Paul Jersild, Making Moral Decisions: A Christian Approach to Personal and Social Ethics 
(NTP: Fortress, 1990), ff. 


12 Jersild, Making Moral Decisions, 13. 
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stand where they stand to see things the way they Christians see. Arguments will not 
convince those who have the blockages. He says that Churches have different responses 
to the question of declarations of Christ as well as subjection to him. He raises the 
question on how the confession of the Lordship of Christ, the loyalty to him, can be 
practically expressed in the daily life of the Christian in their response to personal as well 
as social matters facing them (Jersild, 17). He answers that Christians who operate from a 
moral character would in the midst of a decision-making dilemma in picking a job 
question how the job will instill personal fulfilment as well as contribute for the 
betterment of society. If that is not the case, this spirit of relativism will ultimately glorify 
individuals at the detriment of the community (Jersild, 59, 97). Sherman & Hendricks 
state that though many people attend Church, their behavior had no moral effect on the 
life of their community. William H. Willimon add that those who do not see God in their 
work say that work is their prayer. But that good work as well as moral activities 
validate one’s faith.!? Doug Sherman & William Hendricks lament that, self-importance 
as well as the career ambition of the worker ranks higher than the religious commitment 
at workplace. They reveal that the Church has so disconnected herself to the professional 
life of Christians such that the “greater part of the world’s intelligent workers have 
become irreligious, or at least uninterested in religion.” ' They raise the question of how 
one can be interested in a religion that has no impact on one’s life. Yet people live in a 
society that yearns for models of religious giants. Powerful and prophetic sermons can be 
preached condemning the vices of the state but if the life of the individual worker is not 
touched, the gap between faith and work remains unabridged, work takes over the 
Lordship of Christ (Sherman &Hendricks, 20, 21). Faith has to stand up tall in the area of 


evil, politics, bargaining, relationships, profit making and debt. They hold that if sixty 


13 William H. Willimon, The Service of God; How Worship and Ethics are related (Nashville, 
Tennessee: Abingdon, 1983), 15. 


14 Doug Sherman & William Hendricks, Your Work Matters to God, (NTP: Navpress, 1992), 20. 
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percent of a worker’s life does not matter to God, then the individual does not matter to 
God. They reveal again that if there is a fight between work and religion, work will defeat 
religion, in this case religion is Christianity (Sherman & Hendricks, 21, 22). Augsburger 
says that when Christians act as prominent politicians on the world stage against 
injustices as well as economic issues the result is that God is seen working in the world. 


This last statement introduces another related concept, Christian service. 


2.3 What is Christian Service? 

After examining who a Christian is, the next thing is the service of the Christian. 
David Augsburger states, “Concrete service is the practice of serving Christ by serving 
the neighbor. Service is not about me, but about the one being served. When we do things 
for another gladly, it is not about us, not about the one doing the service, it is about the 
other.”!> A stingy service looks for those that will advance one’s course than those that 
will add nothing to it. But a service done for the other does more for the other than expect 
and can help the receiver of the service at the cost of the one providing the service. This 
kind of service flows from character than from scripted policies. In addition, people long 
for service that is truly about them than for the one serving them. Such deep honest 
service springs from deeply held values that have enshrined themselves in the personality 
of the person, moving the attitude as well as actions. He continues _ that service is the 
character of Christ Jesus. He served others. And if he served others the Christian lives to 
behave like him. He brings out the nature of Christian service in the following excerpt: 

In the dominant system of the world, the way to power, authority, public esteem, 
greatness, and self-confident assertiveness is in the serving system, serving those who can 


profit one, and ultimately serving oneself. In the way of Jesus, serving others is the way 


15 David Augsburger, Dissident Discipleship; A Spirituality of Self-Surrender, Love of God, and 
Love of Neighbor (Grand Rapids, Michigan: Brazos, 2006), 147, 148. 
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to a loving spirit, concern for the neighbor, and the authentic authority of compassionate 
service. Then the service is really about others and done out of love for the other. '° 

He says that in serving others the one rendering the service meets God in those 
who receive the service. More so, spending time on the knees to pray is one thing and 
standing on the legs to serve is another. And standing on the legs always to serve without 
bending knees makes one hollow. William Willimon says that in the world one person 
can pray in the sanctuary as well as carry out work in the world for the same purpose “the 
glory of God but we rarely do both at the same time.”!’ He adds that carnal Christians 
belief that their work is their prayer which empties their work of the glory of God. 
(Willimon, 16). On his part James M. Wall states, “...the image of an outcast Samaritan 
performing an act of love when none of the establishment leaders dared do, gives us a 
sense of who we are and what we ought to be.”!® Wall adds that the task of the preacher 
in a culture of superficiality is to summon people to see the evil they are involved in as 
they navigate their way through the realities of the mysteries of life. Part of the mysteries 
of life is the easy talking than doing the talk or staying off the path of evil. In addition, 
evil blinds the eyes. (Wall, 2). Willimon again says that most theological teachings have 
focused on what the person ought to do than ought to be. Michael Wittmer goes a step 
further to state that it is likely that evangelical teachings have focused the Christian life to 
Church activities, witnessing and personal devotional life such that once a believer is 
questioned about his spiritual life, he will immediately begin to assess it in the light of 


Church activities as well as devotional life . He stresses that the daily busy activities of 


16 David Augsburger, Dissident Discipleship; A Spirituality of Self-Surrender, Love of God, and 
Love of Neighbor (Grand Rapids, Michigan: Brazos, 2006), 166. 

17 William H. Willimon, The Service of God; How worship and Ethics are Related (Nashville, 
Tennessee: Abingdon, 1983), 15. 

18 James M. Wall, “Facing Reality in a Superficial Culture,” Editorials, (February 1-8, 1984): 99. 
https://acrobat.adobe.com/id/um:aaid:sc:va6c2:5bbee765-c725-4ab3-bff6-19646b14a84e Accessed: 
08/17/2022. 
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the Christin are an integral part of the Christian life.!? The focusing of the Christian life 
to spiritual activities is good but sets the Christian to believe that doing well in these 
areas or improving in these areas is advancing in the spiritual arena. He adds that 
attaching the Christ life to spiritual matters leaves a lot outside the Christian life. But the 
time put into daily activities is far greater than that put in the spiritual areas. He likens 
spiritual activities of the Christian to that of loving making in marriage. While the latter is 
at the center of marriage, marriage takes more than it does because the presence of loving 
making alone does not make up the whole marriage. Marriages have fallen apart despite 
the act of love making. In a similar manner the Christian advances when he learns how to 
honor God with every activity of his life. (Wittmer, 21). Moving away from Christian 


service the next is evangelism in the social context through service. 


2.4 Christian service in social Context as emblematic of 
evangelism 


The foregoing discussion looks at the Christian service, which centers on serving 
others sacrificially just as Christ gave himself sacrificially. Next is evangelism as an 
aspect of the social action of the Church. Emmanuel Katongole in discussing the place of 
the Christian in social service states that the Church is doing evangelism without ensuring 
that those evangelized obey everything that the Lord has commanded. The evangelism 
done has not made any changes that can be seen in the way of the life of those who 
believe in their nation. 2°. He laments that Rwanda the most evangelized Christian 
country faced the unthinkable genocide in the world. He stresses that though the west 
stresses separation between the state and Church, when it comes to public life, the two 


have to meet. (Katongole & Hartgrove, 94). Boyo explains that in doing evangelism and 


19 Michael E. Wittmer, Heaven is a Place on Earth. (Grand Rapids, Michigan: Zondervan, 2004), 
21. 


20 Katongole Emmanuel M & Jonathan Wilson-Hartgrove, Mirror to the Church (Grand Rapids, 
Michigan: Zondervan, 2009), 93. 
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discipleship the Church has to consider the involvement of her members in governance as 
the place where justice and righteousness are exemplified. This area is an aspect of the 
mission of the Church where the world can see that the ‘crucified and risen Christ still 
has hands and feet today’.*! John Stott, explains that the world is plaques with confusion 
of the human identity, break down in marriage giving rise to single motherhood, a huge 
gulf between the rich and poor, increase in the production of mass human destructive 
weapons like the nuclear, killing of the unborn, as well as increasing rate of poverty and 
the argument among Churches on evangelism and social duties.?* For John Stott, these 
vices eating the community question the identity as well as the goal of the Christian 
Church. (Stott, 23). He states that it is pitiful that some hold that the duty of the Church to 
the world is the commission to preach the gospel to those that have not heard about it. 
But that Jesus went about preaching the gospel and went about doing good. Others hold 
that since the world is to be set on fire at Christ coming why worry to make it better. But 
in 1966 evangelical made a pledge to evangelize with the gospel and social actions. In 
doing so they discovered that evangelism and compassionate ministry are twins in the 
mission of God. Later at Amsterdam in 1974 evangelism and socio-political involvement 
were both upheld as part of the Christian responsibility. More so at Grand Rapids, it was 
affirmed that evangelism and social activity are partners held together by the gospel 
(Stott, 31, 32). The declaration at Grand Rapids states, “For the gospel is the root while 
both evangelism and social responsibility are the fruits.”?? Emmanuel Katongole argues 
that the world has been evangelized very much but very lightly because believers have 
not been discipled to do all things that Christ commanded. The result of this half 


obedience is the production of believers who make no difference in the life of the nation 


21 Bernard Boyo, The Church, and Politics: A theological Reflection (NTP: Hippo, 2021), 173. 
22 Stott, Issues Facing, 23. 
23 Stott, Issues Facing, 32. 
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in which they live (Katongole, 93). He states that “The Political and economic institution 
in which we participate both demand and determine our lives. They shape our 
identities.”*> One of the ways in which the Church has positioned herself in the society is 
that of holiness in which she may not even question the authorities why they do what they 
do even wrongly. He thinks that such pious obedience is like that of Simon of Cyrene 
who piously obeyed the soldiers to carry the cross of Christ without asking why Jesus 
was carrying a cross in the first place (Katongole, 98). He cites a case in the Rwanda in 
the 1994 of inhuman slaughter where Christians confessed to their mourning neighbors 
that they were simply obeying government orders to kill. They were reluctant to question 
those in government for issuing those orders. Art Beal & Larry Libby state that the gospel 
stands on two legs-Christian ministry and social responsibility. They say that some argue 
that this dichotomy diminishes the importance of the gospel. The following excerpt 
shows their argument: 

Evangelism and social action are inseparable fruit of the gospel and basic to the 
mission of the Church...evangelism and social action belong to each other like two 
blades of a scissors or two wings of a bird. Social action should be the consequence of 
evangelism, it can be the bridge and social action must always be partner of 
evangelism...The love for our neighbor will leads us to serve him or her as whole a 


person.”° 


Arts &Libby continue that the mission of Christ was to proclaim freedom for the 
prisoners and to release the oppressed. Faith has to manifest itself through deeds. The 
Church has to move from the mindset of the Levi and Priest in the story of the Good 


Samaritan that were so busy with religious activities but neglected helping those in need. 


25 Katongole & Wilson-Hartgrove, Mirror, 94. 


26 Art Beals & Larry Libby. Beyond Hunger; A Biblical Mandate for Social Responsibility. (. 
NTP: Multnomah Press, 1985), 145. 
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On his part, Richard Stoll Armstrong explains that social service is a method by which 
the Church can carry out evangelism to a society that is so individualistic and privacy 
protecting and Church members resisting door-to door witnessing. They claimed that 


7 He adds that such a claim was 


such an approach was implacable in their community. * 
recurrent in most wealthy communities which the Churches saw as highly complicated. 
Armstrong holds that such a claim is from Churches that have shallow spiritual 


commitment. From service evangelism another concept for this dissertation is 


government. 


2.5 What Is Government? 

Encyclopedia Britannica defines government thus: government as “the political 
system by which a country or community is administered and regulated; the political 
direction and control exercised over the actions of the members, citizens, or inhabitants 
of communities, societies, and states; direction of the affairs of a state, community, etc. 
political administration; the governing body of persons in a state, community, etc.; 
administration.”® 

The above excerpt is the sense in which government is used in this dissertation. 
For Akinwale “a state is an instrument in the hand of the nation with which it secures the 
lives and properties of its people. But there are tragic instances, when the opposite is the 
case, instances when, instead of the state being in the hands of the nation, the nation is in 
the hands of the state. Such is the case with tyranny or dictatorship. The state is the 


government and government should serve the people.””° He adds that where the state has 


27 Richard Stoll Armstrong. Service Evangelism. (Philadelphia, Pennsylvania: Westminster Press, 
1979), 15. 


28 http://www. britannica.com > ... » Politics & Political Systems Accessed May 22, 2020 
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21 


taken the nation captive, elections are repeated rigged. The excerpt below vividly 
explains another level of the nation being taken captive: 

In a country of ethnic and religious diversity such as ours, competing ethnic or 
religious groups strive to seize the state with the presumption that since the wealth of the 
land is in the hands of the state and not in the hands of the nation, whichever ethnic or 
religious group seizes the state seizes the pot of honey. Where people are repressed 
because their rights as human beings and as citizens are violated with impunity, the 
violated tends to wait for the time when the balance of terror will turn in his favour 
before he unleashes his own venom on the violator.*° 


In the context of Cameroon, Egoh Modi Aziz?! 


explains the nature of the 
government in whose service Christians work. He reveals that after obtaining 
independence from France and Britain in the 1960, the first Cameroon President 
Ahmadou Ahidjo ruled the country, 1960-1982, with a policy that made the state an 
exploitative tool, “hindering popular or personal initiative and contestations as well as 
nurturing biased politics of tribal conflict and economic disorder.”*? This spirit block the 
operation of the civil society. With a new presidency in the person of Paul Biya, new 
bodies were allowed to operate but after a failed coup against him, all dissenting voices 
were silenced and he appointed his tribesmen to top government positions (1984) For 


Aziz this gave rise to ‘ethnofascism’ ** which plunged the state into state-led 


development, excessive bureaucracies, large public service employment, mismanagement 


30 Akinwale, “Denunciation,” 


31 The Nkafu Policy Institute is a Cameroonian think tank at the Denis & Lenora Foretia 
Foundation which provides independent, in-depth, and insightful policy recommendations that advance the 
Cameroonian economy and the economies of other sub-Saharan countries. Its reputation is founded on its 
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policies that help all Africans prosper in free, fair, and sustainable economies 

32 Egoh Modi Aziz, “Civil Society and Politics in Africa - The Case of Cameroon (Analyzing the 
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of state funds; too much state involvement in the economy and that led to economic 
crises. The population recognized that these crises were from the activities of the state. 
The state started to lose legitimacy in the eyes of the populace. This gave rise to political 
activists to put pressure on the president to listen to the demands of the people, Le., 
diversify political parties. Other external powers and organizations added pressure such 
that the regime reluctantly submitted to granting political party diversities after killing six 
people during a protest. But Aziz states that though more political parties were created 
they have been made into simple window dressings by the president. The state has 
accorded the president with too much power. The excerpt below is a vivid description of 
the government of Cameroon: 

The 1972 Constitution and its subsequent amendments in 1996 and 2008 has 
provided for a strong central government dominated by the executive. The President has 
the sole prerogative to appoint and dismiss cabinet members, judges, military generals, 
regional governors, prefects, and sub-prefects, etc. The judiciary is highly answerable to 
the executive branch of government headed by the Ministry of Justice and directed by the 
head of state. Records of human rights abuse are skyrocketing with the evidence of police 
brutality and torture recurrent in the ways citizens are being manhandled.** 

Aziz adds that there is profanity of power by politicians and high-ranking state 
officers for their personal benefits. Those at the lower level of administration in the civil 
service use their offices as if they were their private enterprises. They serve the public as 
if they were doing a favor to them (Aziz, 58). Rogers Orock *° says that it is the attitude 
of this authoritarian regime that is the fuel of the machinery for the conflict in the 


English-Speaking parts of that nation. His excerpt below states this succinctly: 
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International efforts to encourage Cameroon's reclusive octogenarian president, 
Paul Biya, to seek a peaceful resolution have failed so far. On 2 February 2021, the 
Vatican's Secretary of State, Cardinal Pietro Parolin, completed a five-day visit to the 
country, and met with Biya over the Anglophone separatist crisis. This follows previous 
statements from the European Union and US Senators asking for peaceful solutions. 
Ignoring these calls, Biya has resolutely pursued a military solution to the conflict.*° 

How does the Christian see the powers in the above excerpt or government in 
relationship to God? Kate says that the Christian sees the governing authorities or 
government not in terms of the right he has as a citizen in the country but as a powerless 
person and the government as a powerful set up. But at the same time the Christian 
believes that God is the ultimate person with all power to set up as well as tear down 
governments or authorities.*” Esther D. Reed says that Christian’s understanding of 
government stems from knowing the Lordship of Christ as the King of kings and Lord of 
lords. Such an understanding influences the ordering of one’s inner life under the rule of 
the word of truth. In the context of Cameroon Aziz shows but profanity of power by 
politicians and high-ranking state officers of the country. These discussions seem to 
insinuate that the subverting impediment deterring Christian to rendering equitable 
services for the good of everyone is historically systemic since the rulership of the first 
President of Cameroon. The next concept to focus concerns effects of the governing on 


the governed. 
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2.6 Injustice In An Out Of Step With God World 

Boyo defines injustice as “the act of depraving a person of something to which he 
or she is entitled as a right not a privilege.”** It can manifest through disregard of a 
person, snubbing or refusal to give what rightfully belongs to someone. He adds that 
injustice is rampant in Africa through set ups and causes miseries and sufferings. It is at 
its highest peak in the political arena. (Boyo, 174). In addition, he explains that the 
political theology of Africa has to demonstrate human worth which demands the 
application of justice. The African believes in a God that is directly involved with nature 
as the giver of rain as well as the just judge of all. Despite the fact that God is trusted as 
judge, Africans suffer from great injustices resulting to violence, wars that compels great 
deals of people to flee from their countries to other countries as refugees as well as 
asylum seekers. He cites Kenya of 2008 and DRC in 2018 post elections violence which 
sent great deals of people fleeing from their countries. Lives were lost from these as well 
as other forms of injustices. Katongole & Hartgrove explain that in Rwanda Christian 
shot Christians with guns whom they had branded as “cockroaches.”*? Again some priest 
sent a document to the Pope exonerating the Hutus from the genocide. (Katongole 
&Hartgrove, 102). There were others who showed submission to the government by just 
watching the wasting of human lives by the government. Katongole & Hartgrove explain 
that by standing and watching they were giving approval to as well as participating in the 
genocide (Boyo, 176) While Boyo, Katongole & Hartgrove look at injustice in Africa, 
Chap Clark & Kara E. Powel discuss it in a wider dimension. The latter question if it is 
justice when the September 11", 2001, incident which took away over two thousand 
seven hundred lives received universal attention whereas AIDS had taken away over six 
hundred thousand lives on same day the world over, but nobody raised an alarm. They 


question whether it is justice when over half a million homeless people suffer cold at 
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nights on streets while people enjoy the comfort of blankets as well as thermostat- 
controlled temperature in their houses. They add that over two billion of the world’s 
population comprise of Christians, yet poverty and injustice prevail in the world.*° 
These authors laud the various efforts at various levels to combat injustices indicating 
that while some provide some straight paths others do the reverse. Placing the Church at 
the center of addressing injustices they state, “The Church should consist of communities 
of loving defiance. Instead, it consists largely of comfortable clubs of conformity.’”’*! Acts 
of injustices are carried out against individuals who are human beings with names. The 
concept of Injustice in an out of step with God world above shows the adverse results of 
complacency. Before this writer examines the concept of poverty, he will first of all 


present one of the crucial areas of injustices in the context of Cameroon. 


2.7 Corruption A Diseased Garment Of Government 

The concept of corruption as one of main injustices in the context of Cameroon is 
one of the key areas of this dissertation. The impediments subverting Christians to 
rendering equitable services have corruption as a diseased garment of government. 
Augustin Vondou says that the germ of corruption hatches from each human person and 
that assisting people to live uprightly can usher in an upright society with minimal 
corruption. In addition, corruption concerns the moral character of man calling for moral 
theology to address man’s character to be a better person to live better. Again, that many 
pronouncements against corruption, write ups about it on newspapers on a daily basis on 
civil servants and private stake holders guilty of taking bribes do not make things better 


but an approach aim at change championed by action can add to the well-being of the 
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person as well as a better society. He states the web nature of corruption in the following 
excerpt: 

Although practiced by individuals, corruption is a corporate and social affair as 
well since individuals make up the society. Fighting corruption at the social level 
becomes even harder than at the individual level, just as fighting social sin is more 
difficult than an individual sin... Corruption may be perceived as a socio-cultural 
problem as it evidently affects the way society relates with business, and the way public 
officials interact with private individuals and corporate executives in a particular culture 
42 

He moves on that every corruption case has a social stigma as people denounce it 
as a social vice which cannot be cherished. In answering the questions whether corruption 
can be measured, Petter Langseth states in the following excerpt thus that corruption: 

Undermines the fairness, stability and efficiency of a society and its ability to 
deliver sustainable development to its members. Levels of individual bribes and the 
incidence of corruption are merely symptoms of the deeper distortions introduced by 
corruption.** 

He continues that corruption has plunged the majority of countries into debts that 
they are unable to pay. Corruption cuts across great deals of practices ranging from the 
sale of fertilizers meant to be given free, sale of free examination papers, free drugs 
whose proceeds go into private wallets as well as other practices that “double tax the 
public.”44 Mark Philip adds that “corruption involves the distortion of the exercise of 


public office so that it meets private rather than public interests — so that some gain who 
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should not and some lose who should not.”4° There is also embezzlement in which a 
person not entitle to an assert converts them by use of his position to his private use. 
More to this, fraud is a person using lying information to induce someone to cede a 
property over to the liar. It can be manifested through the engagement of ghost workers 
on the pay roll or unauthorized withdrawal of money or using public funds to buy private 
merchandise. On the other hand, theft differs from corruption in that it is the taking of 
property by one who has no right to such property (Petter Langseth, 28). Extortion on its 
part engages threats or brutality or scandalizing information that can tarnish the image of 
someone to compel the someone to submit. Extortion is usually carried out by public 
officials who can also be victims of it. More to these there is favoritism and nepotism in 
which people are given preferential treatment because they are related to the official by 
family or political party or religious group, tribe, same club membership, same 
organization, race, and many other cases. On the contrary Petter Langseth, denies that the 
donation made to a political party by a candidate to be elected is corruption because such 
a practice might be enshrined in the country’s constitution. Though the practice can be 
difficulty to regulate, he gives a guide in the following excerpt: 

Regulating political contributions has proved difficult in practice. Donations may 
take the form of direct cash payments, low-interest loans, the giving of goods or services 
or intangible contributions that favor the interests of the political party involved. One 
common approach to combating the problem is to introduce measures that seek to ensure 
transparency by requiring disclosure of contributions, thus ensuring that both the donor 
and recipient are politically accountable. Another is to limit the size of contributions to 


prevent any one donor from having too much influence*® 
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He reveals that collecting data for corruption is a difficult exercise because those 
involved will give wrong information and that in such a case the data collector can use as 
many sources as possible to gather data) Moki Edwin Kindzeka reports that 
Transparency International says that in 2021 sub-Sahara Africa faced a rough year. It 
refers to Africa as a continent where “Corruption plunders precious natural resources and 
impedes access to public services for millions of people.”*’ In the following excerpt a 
journalist in Cameroon reports the finding of transparency International on Cameroon 

She says corruption is a cancer that is eating Cameroon. She says in hospitals, 
train and police stations, public offices and schools, corruption is practiced openly, and 
some people are no longer ashamed of it. She says it is unfortunate that her country is one 
of the most corrupt nations in the world. In a new report, the non-governmental 


organization Transparency International found that Cameroon was among the most 


corrupt states in sub-Saharan Africa. The survey included 43,000 respondents from 28 
countries who were interviewed between March and September 2015.*8 

Issa Tchiroma Bakary, a Cameroon government spokesperson rebutted that the 
report did not have concrete data but information from a thousand people who have no 
criteria. But Moki Edwin Kindzeka continues that Transparency International reveals that 
“corruption creates and increases poverty and exclusion. The report says that ‘whistle 
blowing is key to fighting graft, but that many people are afraid to come forward as they 
feel it is too dangerous or ineffective.” 4? On his part, Dieudonne Massi Gams, 
chairperson of Cameroon's national anti-corruption commission, CONAC, explains that 
corruption remains a big impasse in Cameroon. He expressed hope that awareness is 


gaining grounds as many more Cameroonians now forward complaints to his 
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commission. The complaints are on the increase from 200 a year to over 3000 in 2015 


especially involving government officials. Njoh Manga Bell Henri& Stéphanie Obam 


on their part lament, “Despite Cameroon’s unfortunate ranking in the Corruption 
Perception Index for the past three years, the phenomenon of corruption tends to increase 
under the helpless gaze of the state institutions in charge of fighting against this 


” 20° Daniel Ketuama Tangumonkem in his Assessing Governmental 


plague. 
Anticorruption Strategies states that the people of Cameroon want government to take the 
lead for combatting corruption to leave their community. He adds that since 1982 the 
head of state of Cameroon had a slogan to fight corruption “rigor, integrity, and 
moralization.”°! He continues that after over thirty years corruption has not decreased 
and the country remains among the most corrupt countries in the world. There is an 
argument that even though corruption was present in Cameroon public service by 1980, it 
was not as prevalent as it was in 2000. And that it is so endemic that it invades every 
aspect of Cameroonian day to day life. The creation of a special court to deal with 
corruption cases ranging from fifty million and above CFA ($30.000) as well as other 
anticorruption set-ups are still viewed by the public with mixed feelings whether such 
institutions can root out the disease. He cites parliament’s decision in December 2011, 
“which stipulated that charges against individuals found guilty of corruption would be 
dropped if they paid back missing funds to the government.”** The measure was aimed at 
assisting those that might had fallen into the practice by some enticement and were 
remorseful of their behavior. But the approach can open doors to money trafficking by 


public officials. Tangumonkem looks back into the history of the fight against corruption 
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citing punitive measures like fines, loss of freedom, incentives and formation of 
anticorruption sets ups including the United Nations Convention Against Corruption 
2003 and that member countries are signatories to it (Tangumonkem, 280). These set ups 
are considered the remedy to corruption. For countries fighting corruption, budget 
transparency is one of the methods of fighting it because politicians as well as public 
officials are answerable in this approach. But there is the argument whether the rule of 
law or performance can curb corruption. Performance seems to have the upper hand in 
that it upholds the citizens as the reason for service which demands effective and efficient 
service from government. An effective and efficient system that is accountable gives no 
room for corruption. Some tools for fighting against corruption are policies that work 
through campaigns, laws that punish, leaders as well as the community (civil society) that 
can bring transformation in organizations and the involvement of the citizens 
(Tangumonkem, 31). Most important is the involvement of international bodies like 
“international organizations, international NGOs, transnational actors such as private 
foundations, think tanks, multinational business and some very active western 
governments...in developing and transition countries changing norms of behavior 
through education and public information campaigns”*? Another approach to confront 
corruption is viewing it from several theories . The excerpt below is a catalogue of 
theories on corruption: 

The main theories discussed in corruption literature include: historical and 
cultural theories (colonialism and inherited traditional values); economic theories (for 
example, rent-seeking and natural resources transactions, and cost-benefit analyses); 
institutional theories (the nature of governing institutions); agency theories (individual- 
bureaucrat client-principal relationships); and development theories (human development 


dynamics) (Pellegrini & Gerlagh, 2008, pp. 249-250; Sims, Gong, & Ruppel, 2012). To 
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these five approaches, it is good to add a moralistic or spiritual tendency that is based on 
the assumption that naturally, people are corrupt due to the sinful nature inherent in 
humankind, and this is where moral philosophers and religious authors make their entry 
into the discussion on corruption (Gouinlock, 1994).*4 

He reports that five international conventions have been held from 1996 to 2007 
to fight against corruption. That for Africa was held in 2003.Also of the several factors of 
corruption, one is social. This aspect is rooted in man and the moral character of society. 
This implies that the fight against corruption touches on the population to make a change 
on the effects of the vices of corruption. Another way to fighting corruption in Cameroon 
according to Tangumonkem is transparency in the fiscal budget which can deter 
politicians from developing loopholes to pocket public money. (Tangumonkem, 43). He 
however raises the question whether the law should police anticorruption or performance. 
Also, among the mediums for combatting corruption is the responsibility of 
transformative leadership, change in organization and the participation of the community- 
civil society. He cites Slovakia in which the deputy prime minister set up a many-faced 
approach to effect change in both official as well as no official functions. Punitive steps 
for corruption involve all three arms of government, legislature, judiciary, and executive. 
Tangumonkem seems to hold that the law bans bribery as well as gifts in exchange of 
service. Citing Eliason he states, “The federal criminal law prohibiting bribery and 
gratuities, as part of an intricate web of laws and regulations governing the behavior of 
federal officials.”°> He refers to gifts as passive bribery which is classified as a criminal 
act. The gifts influence the public officer from discharging duties according to the 
normal. He reveals that article 15 of United Nations’ Convention against Corruption 


(UNCAC) in 2003, classified gifts to influence service as criminal. Other forms of 
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punitive measures are exiling and in some extreme cases executions. He states that this 
takes place when corruption results to genocide as well as political treason 
(Tangumonkem, 78). The acts of genocide are proofs of bad leadership. He cites a group 
of states in Europe that banded together to apply an international law against corruption 
in their individual states. He suggests that Cameroon as a member of Central African 
Economic (CEMAC) Association can adopt such an approach. Tangumonkem reveals 
that the majority of the world can have good laws that are anticorruption at all levels of 
society, but the implementation is a serious setback. He refers to this setback as the lack 
of righteousness. One of such laws is article 134 of the Cameroon Penal Code which 
stipulates thus: 

Its provisions in Section 1, stipulate five to ten years imprisonment and a fine of 
200,000 FCFA to 2 million FCFA for a public official or any functionary who, for 
himself or for a third party, solicits, accepts, or receives donations, gifts, promises, 
presents, for doing, not doing or adjourning an act of his duty (Nguemegne, 2011, p. 96). 
Other administrative sanctions might include suspensions, dismissals, layoffs, reduction 
of pay, and other forms of reprimands °° 

The presence of corruption in Cameroon reveals the incapacitating nature of this 
diseased garment. For Tangumonkem, the world puts up anticorruption bodies to combat 
this vice. In the following excerpt he shows the latest ones formed in Cameroon under the 
Presidency to fight against corruption. 

In Cameroon, these bodies include the NACC, the “Ministry under the Presidency 
of the Republic in charge of Supreme State Audit,” and the “National Agency for the 
Investigation of Financial Crimes (NAIFC)” (Nguemegne 2011, p. 96, 101). NAIFC and 
NACC are currently the specialized bureaus assigned with the daunting task of stopping 


the pervasiveness of bureaucratic corruption in Cameroon (Nguemegne, 2011). Other 
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government departments, programs, and movements of NGOs function as auxiliaries to 
the special bureaus.*’ 

The names of the anticorruption set ups can take different appellations, but the 
function remains the war against corruption with all might. While some European 
countries have witnessed marked progress against corruption, African countries despite 
the formation of anticorruption bodies, a mark decrease is yet be noticed. Tangumonkem 
holds that at the bottom of corruption lies the issue of behavior. And that since behavior 
has been affected by corruption, to remove corruption from behavior another thing has to 
be used as a replacement. The new behavior to replace the old one is anticorruption 
(Tangumonkem, 103). He adds that a great deal has been written on corruption and to 
ensure the termination of corruption is the building of a new culture of behavior 
enshrined in the culture of the community. David Hall in Corruption and Public Services 
says that corrupt pays for decisions which ‘benefits the interests of the rich and powerful 
elite. It is not a practice only in the majority countries as is usually insinuated and 
attributed to poverty.** Another argument by Tangumonkem is that traditional African 
culture has no fertile soil that breeds corruption but that it is an upshot of political 
democratic systems. Notwithstanding, corruption is part of the wrongdoing nature of 
humans. No matter the causes of corruption, it remains an enemy that not only the 
government should fight but civil society set ups. He sums up his stand on the fight 
against corruption in the following excerpt: 

The control of corruption remains a significant indicator of good governance. As 
such, to curb corruption, good governance principles must be in play. If a government 


desires to see levels of corruption reduced in society, but negates transparency and 


57 Tangumonkem, Assessing, 86. 


58 David Hall. Corruption and Public Services. (Public Services International Research Unit 
d.j-hall@gre.ac.uk November 2012, 4. PSIRU, Business School, University of Greenwich, Park Row, 
London SE10 9LS, U.K. Website: www.psiru.org Email: d.j.hall@gre.ac.uk Tel: +44-(0)208-33 1-9933). 
Accessed: January 16, 2023. 


34 


honesty in public services, the rule of law, freedom of speech (which means people being 
empowered to freely denounce corruption), public officers held accountable for bad acts, 
and building strong institutions in the place of strong individuals, then such a government 
would be making a serious mistake.>? 

Emmanuel Egbeyong Bechem cites one of such serious mistakes in the 1990, 
when Garga Haman Adji the then Minister in charge of Supreme State Audit and Public 
Service of Cameroon, put up a fight against corruption, submitting the names of guilty 
persons that have pocked state money totaling some 357 million francs CFA to the 
Presidency for action. The reverse took place. His ministerial duties were revised 
limiting him to particular areas. “He thus lost his authority over the Supreme State 
Audit.” He protested with a quiet resignation. But progressively other institutions were 
set up against corruption. Despite these lapses Bechem investigated with an interview in 
which over 78% of his 360 respondents of both sexes and varied educational levels 
demonstrated very high levels of awareness of the corruption in Cameroon and the fight 
against it. Effects were poverty and low living standards, underdevelopment, and brain 
drain as skilled laborers travel abroad to places where competence takes precedence over 
corrupt practices (Bechem, 4). Assessing the effectiveness of the bodies set up to fight 
corruptions, Bechem’s respondents said the bodies were too many for “too many cocks 
spoil the broth.” ®' A team of economists, political scientists, sociologists, and 
anthropologists put up by USAID to investigate the combat of corruption among civil 
servants stated that giving a healthy salary to servants is not a solution. The excerpt 


below vividly describes the reason for the failure of anticorruption organizations 
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Corruption reforms fail in the long term when they are focused only on cases of 
individual deviance—the “bad apples” who need to be rewarded for good behavior and 
punished for bad behavior. In many developing country contexts, the problem is that 
corruption represents not individual deviance from a social order, but an alternative social 
order. This means that programs to reward good behavior or punish bad behavior 
eventually fail because those tasked with doing the rewarding and punishing are 
themselves corruptible, and programs of monitoring are only as corruption-free as the 
monitors themselves ‘ 

The team states therefore that the long-term successful fight against corrupt can 
be germinated from within the system where a stake holder or individuals function as 
well as operate. It can be requested for a group of people or even individuals to combat 
this vice (USAID/DCHA/DRG Working Papers Series, 7). Again, they advance the award 
to integrity and punishment for bad character as one of the effective means to combat 
corruption. The award can take the form of promotion or salary increase. In addition, the 
issue of higher pay as deterrent to corruption as insufficient, works in some societies than 
others. The argument for added salary as a possible cure for corruption in the public 
service is brought out in the following excerpt: 

There is a near consensus across disciplines that poverty-level wages for civil 
servants contribute to corruption, and that sudden declines in salaries can be particularly 
detrimental. But although adequate wages may be necessary for reducing corruption, 
qualitative and macro-level quantitative studies indicate they are often insufficient, 
though it should be noted that micro-level quantitative research and laboratory 


experiments are somewhat more optimistic. Evidence from field experiments remains 
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scarce, as is scholarship on the effects of pay-for-performance systems on anti-corruption 
efforts © 

But they stress that the morale of staff is an effective measure against corruption 
more than exacting penalties which needs more research work to authenticate its 
argument as a cure for corruption (USAID, 17). Also fighting corruption through 
monitoring from top down can be effective but demoralizes staff morale as well as halts 
their participation in the fight against it. In his findings Bechem explains that some of his 
main top respondents complained that there is duplicating of functions among the various 
actors as well as a lack of cooperation. In addition, some complained of lack of resources 
(CONAC) while others complained of limited authority to prosecute those with reported 
cases (Supreme State Audit Office). Bechem further says that the fight against corruption 
whose effects are felt by all both low and high has been mostly among men but in 2015 
Transparency international involved women in the fight. He adds that women are less 
prone corruption and their involvement in the service can be a tool against corruption. 
(Bechem, 4). Again, the most vulnerable group of corruption as victims are young people 
who want education, business, and employment. Despite CONAC’s efforts in organizing 
symposiums with some ministries like transport and education, the vice of corruption is 
still prevalent. But the National Agency of Financial Investigation and the Supreme Court 
Audit Bench have saved some thirty-five billion FCFA from some completed projects. 
Bechem discloses that one of the most corrupt areas is that of Public Contracts in which 
the highest bidder, not the most competent, is awarded contracts. A body was created to 
dismantle this machinery with positive outcomes (Bechem, 5). Notable of all in the fight 
against corruption is the creation of Special Criminal Court (SCC) which has prosecuted 
as well as sentenced a great number of defaulters ranging from those close to the 


presidency to directors of state ministries. Some turned in big sums of money and 
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pleaded for pardon. Bechem states that even though success is recorded in recovering as 
well as punishing perpetrators of corruption as well as some successes recorded over the 
years the disease is very much alive. David Bull holds that corruption can be beaten 
hands down when public officers uphold the interest of the public than those of wealthy 
persons and powerful organizations and causing them to be accountable. In addition, 
corrupt companies as well as individuals are to be banned (Bull, 4). Such individuals sell 
services to those who earned it as if it were a private gain making office. Bull argues that 
the belief that the cultures of the majority countries is cause of corruption is false because 
over 90% of the people in the majority world like Africans stand against corruption. He 
indicates that about 24% of corruption is among the high executives of the USA and UK. 
Though it is prevalent in the majority of the world, the citizens deplore it as it compels 
them to give to obtain court judgment or obtain building permits. For Joseph-Pierre 
Timnou and Dorine K. Feunon, corruption does not only prevail in public services but 
people who do bad work and are paid for it by government are active participants in 
spreading the germ.“ Augustin Vondou in his Virtual Ethics, describes the effect of 
corruption thus: 

The distortion of right reason, the modification of moral reasoning capacities, the 
influence of moral imagination and behavioral conduct; there is a feeling of guilt or a 
state of guilty consciousness in whoever is involved. 

He adds that corruption wars against human virtues and spreads its germs 
contaminatingly as people deal with one another. In public places when service is carried 


out reluctantly, there reasons are that the users have not “Spoken well”. For Vondou 
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this means that the users have not given an envelope. Condemning corruption is not 
sufficient but placing value on the person who is a potential agent of the vice. The 
emphasis can be tilted to assisting the person with honesty, uprightness, excellence as 
well as other virtues that directly stand against corruption. Vondou states that the vices of 
corruption like duplicity, betrayal, robbery, extortion, cowardice, cheating, rotting, evil 
passions, and untruthfulness are hard to dismantle. (Augustin Vondou, 18). He adds that 
no public service areas in Cameroon are corruption free, even police as well as custom 
officers on the highway and that the bishops of the Roman Catholic Church have 
included a prayer slot in their liturgy to pray against corruption in Cameroon in all their 
Churches. Vondou wonders why despite the measures taken by the government to fight it, 
it is on the increase. He hopes that the power of prayer can prevail against corruption in 
that unless the Lord build the house the laborers labor in vain and there is no 
impossibility with God. Notwithstanding, man must not stand by to watch God do for 
man what man ought to do. Vondou views corruption theologically saying it is a breaking 
of the covenant of God in the Decalogue in which man is to worship God, live in integrity, 
respect of the property of a fellow man. And that it is a characteristic of selfishness, 
avarice, and a preoccupation with one’s interests while closing up to others. In such a 
characteristic selfishness man want of be like God without paying any attention to God. 
Vondou cites Pope Francis who said that corruption has enveloped the clergy to abandon 
his pastoral care to care for his power. He adds, “For the Pope, corruption is to be fought 
proactively in order to preserve the hope that Jesus gives.”°’ For him education, can 
inform the use of neglected virtues. He frames his argument in the excerpt below: 

At the level of primary, secondary and university education, applied virtue ethics 
can be incorporated into all subjects taught. Virtues taught at a young age will hopefully 


develop lifelong character and virtuous living. At the professional level, a “better late 
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than never” approach needs be taken. Workshops can be instituted on a regular basis on 
professional and virtue ethics in all ministerial departments. 

He adds that globalization that is fast engulfing Cameroon can entice the citizens 
away from moral values. In addition, technological advancement can create imbalances 
where morals are less emphasized. Notwithstanding the prevalent numerous tribes of 
Cameroon of over 280 are another bed rock of corruption in the form of tribalism. 
Vondou describes the practice of tribalism in the following excerpt: 

Before rendering justice, many office holders take the pains of looking at the 
region where people come from. In many cases, the name of those seeking a service tells 
which tribe they are from. If he or she is “one of us” in terms of belonging to their clan or 
larger family, they probably will benefit from the services of the office holders.” 

Because cultures carry with them their distinctive boundaries and corruption 
flows through them Vondou wonders whether the core virtues of justice, fidelity, self- 
care, and prudence cannot be built up in these cultures. He argues that since cultures are 
always exclusive whereas justice is inclusive, it is focused on others. Another area of 
partiality is finding out if the person is rich or poor and the usual thing is that the former 
is treated well, and the latter neglected. But justice disrespects these divides. The 
language of justice is: “the rights that I have are also the rights that the other has.””° This 
voice of justice is the same to all whether in the womb, handicapped or otherwise. He 
reveals that even children can be aware of unfair actions as well as can frown at unfair 
conduct when they see the uneven distribution of food or another gratuity. More so the 
core virtue of fidelity is demonstrated on many occasions when people make vows of 
faithfulness to handle what has been entrusted to their care, but corruption sets in and 


shatters this oath or vow. Infidelity, besides taking bribes, can manifest through late 
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coming to work, fictitious excuses of absence from work, inefficiency at work especially 
if one is the boss. Vondou says this inefficiency is one of the corruptions in Cameroon 
where the inefficient give bribes to be covered up. He categorizes this type of infidelity as 
deceit (Vondou, 85). 

The next concept shows the incapacitating nature of corruption in the practice of 


human rights. 


2.8 Human rights, a right denied by corruption 

Boyo explains that theology that is African has to address the right of human 
beings not as a favor given but as the dues of the human being. He defines human rights 
as “the rational basis of a justifiable demand regarding any aspect relating to human 
existence. In this respect it is then, any demand being claimed by an individual and 
warranted, not as a favor or privilege but a basic entitlement without any bias in ethnic or 
social or sociopolitical, religion or gender parity ”’! He says the United Nations 
General Assembly made a declaration of human rights in 1948 under resolution 217 of 
December 10". Every state as well as international set ups are to ensure that the rights of 
all citizens are secured (Boyo, 171). He adds that the duty of government is to ensure 
that rights are not denied the citizens. He states, "The legislation of laws, policies, and 
structures that promote justice and equity for all is a cardinal requisite of any government 
that seeks to promote the wellbeing of its citizens.”’"Ecclesiastically, Carl F.H. Henry in 
addressing the Christian and political responsibility states that evangelical evangelism 
and charismatic experientialism have nursed a “Dead Sea Caves” of distancing 


themselves from the middle of the present development crises of nations.’? They do so 
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when they are supposed to uphold the principles of high level justice. He adds that it is 
the place of believers to ensure that the will of God is embed in the civil laws where he 
works out his aims to retrench fallen humanity. And that human rights are not just man’s 
preoccupations but equally God’s. He argues, “If evangelical Christians concentrate 
simply with moral and spiritual freedom to the exclusion of legal freedoms, they do not 
only imperil themselves but also diminish love for the neighbor.””* They are to stand in 
support of sound policies. When it comes to interpersonal dealings, public policies, 
programs as well as structures are not options. These areas are tenets of building social 
behavior and must not be taken for granted (Carl F. H., 436). Where morality is defined 
by an institution, justice is compromised. Some institutions have become too powerful 
that they are a law to themselves like Pharaoh and Pontus Pilate. Human interest is no 
longer the center but the life of the institution. When evangelicals distance themselves as 
well as their constructive proposals from institutionalized power, they forfeit the chance 
of advancing public objectives. While evangelical relay on sermon preaching for morality 
as well as divine providence to attend their goals political decisions are made on the basis 
of political parties. The political parties assist the government in functioning. But 
Christians have to be aware that they stand on the position of the prophets of old who 
declared the justice of God as well as denounced injustices even at the cost of their lives. 
Also, as salt and light the Church is to exhibit the will of God in the world (Carl. F. H., 
437). The Church has to know for sure that wherever injustices are displayed, it reveals 
that the character of God as a just God has been compromised as well as demonstrate 
apostasy. Where the Christian population demonstrate a given percentage of the 
populations, it presupposes a Christian influence on the policy making decision of that 
nation. If that is not the case there shall be a manifest of decisions taken by radical 


secular politicians (Carl F.H., 438). Candidates soliciting for a given position in power 
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make decisions that promote self and not social interests. From human rights with its 
theological implications, the next literature discusses poverty which results partly from 


the denial of rights. 


2.9 Poverty Keeps Victims Locked Up In Miseries 

Kunhiyop says that of the poorest of countries, five are in Africa. For the rest of 
Africa, living standards continue falling (Kunhiyop, 137). Population increase keeps 
increasing while there is great rivalry over limited supplies. There is a reduction in life 
span as well as high rates of deaths of children. Poverty gives rise to a great deal of 
immoral acts as well as widespread beggary. More people have less resources. Kunhiyop 
states, “The saying is true: ‘The rich continue to get richer while the poor continue to 
have children and to get hungrier and poorer’.”’> More so the rampant wars drain lots of 
resources. Most of African governments are weak as well as are further weaken by 
ethnics strives. The leaders seek political solutions through guns. Billions of Dollars 
bring in guns that killed millions of youths and men leaving countless orphans and 
economies shattered, while diseases and poverty is on the rise billions are spend on 
killing. Villages destroyed, towns looted, gross stealing of food stuff, roads rendered 
impassable, and homelessness rampant (Kunhiyop, 140). Kunhiyop says that the remedy 
to these vices is “honest government.”’° He reveals that corruption has infested most 


‘ 


African governments. He states, “...Cameroon also ranks among the world’s most 
corrupt countries.” ’’ Besides the need for honest government, Kunhiyop adds that 
Christians are to live out what they believe. He blames Christians including pastors for 


the corruption and wars in Africa. He also says that poverty can also be the result of 


75 Sunday Bobai Agang, “Work,” in African Public Theology, eds. Sunday Bobai Agnag and 
Forster Dion A. (NTP: Hippo, 2020), 139. 


76 Samuel Waje Kunhiyop, African Christian Ethics (Grand Rapids, Michigan: Zondervan, 2020), 
141. 


at Kunhiyop, African, 142. 
43 


laziness. He continues that the solution to the poverty in Africa is not the right 
government or political system but a change of hearts. He raises the question whether the 
Church has good news for the people, or if she has taken sides with the oppressors. 
(Kunhiyop, 153,154). The bringing of good news implies the Church maintaining her 
saltines as well as her light. Nevertheless, Christians have taken the path of disobedience 
to Christ by being exploiters of the poor. Kunhiyop states that believers cannot bring 
good news to the people unless they themselves are good. He insists, “When Christians 
are involved in furthering the rottenness, darkness, degradation and depravation of others 
it is indeed grievous.”’® He recommends that Christians can ban together in a conference 
to pledge to be the solution to the moral down train in their country whether in 
government or personal life. He adds that God loves the poor, so believers are to care for 
them than treat them as people. Chap & Powell argue that poverty as well as 
powerlessness cannot be halted by weekend public protest of activists but an intentional 
examination of the social system to unruffled that which is in it that renders the poor, 


poor (Chap & Powell, 16). 


2.10 Secular As Well As Biblical History On Poverty 

Mark R. Cohen explains that during the pre-Christian era the Greeks had no 
concern for the poor right up to the period of the Roman Empire. The Greek states could 
give gifts to the cities in various philanthropic ways but not to an individual poor. He 
continues that when Christianity came on the scene in the 4th century even with her roots 
from Judaism, there was no concern for the poor in the Roman Empire. Help reached the 
poor from the Church through the bishop and monasteries. While the introduction of 
commerce further rendered the poor much poorer, with the rise of commerce poverty was 


no longer seen as mark of spiritual anointing but the poor were seen as casualties of 
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economic growth. Roman Catholicism had exalted poverty as a sign of holiness as well 
as well as exalted generosity as mark of being saved (Cohen, Mark R., & Mark R. R. 
Cohen, 14). The begging poor were opportunities for the rich to reach out to them as a 
means of their own salvation. The begging poor became the means of saving grace for the 
rich. The sins of the rich were also forgiven because of their gifts to the poor. They 
equally benefitted from the prayers of the poor as beneficiaries of their gifts. Those who 
stood at the apex of poverty as spiritual heroes were the mendicant friars. They were 
regarded as the holiest. Cohen, Mark R., & Mark R. R. Cohen state that relief for the poor 
left the ranks of the Church in the 16" century in the hands of the secular. With the 
involvement of secular groups in the provision of relief aid, measures were also 
developed to cut down the begging population and wonderers. The Protestants came up 
with the ethics of work that controlled begging and the Roman Catholic also reviewed her 
approach to addressing poverty. Again, in the 16th century Britain made laws which 
mandated the poor to be supported from taxation. On the other hand, Jewish writings 
commanded that the poor are to be assisted and not oppressed. Cohen, Mark R., & Mark 
R. R. Cohen explain that the righteous acts of charity of the Jews were anchored on 
agriculture. They state: “The poor collect crops left in the field each year at harvest time, 
benefactor’s charity consists in his leaving them for the needy to gather. The stranger, the 
widow, and the orphan are particularly singled out as beings deserving charity.” In 
addition, the Law commanded a loan free of interest for the poor (Deut. 15:8). Because 
all things belong to God, gifts to the poor were considered heavenly given. Extending 
help to the poor is like lending to the Lord. Mark R., &co explain that Jewish records 
reveal that collections were publicly made for the poor in the form of food, clothing, cash, 
and shelter. A yard stick was used to determine who the poor was. More so, the poor 
were placed for relief in the order of priority. This was so because there were the local 


poor and the stranger poor. While the ruling Romans had no regard for the poor, Jews set 
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up a relief program for they saw poverty as the most unfortunate situation (Mark R., &co, 
16). They add that Judaism and Christianity influenced the pagan world to be involved in 
assisting the poor. Other world religions like Islam picked it up. They reveal again that 
some dug up records, the Cairo Geniza 79 show the names of recipients of gifts of relief 
as well as donors of the relief. Some of the content reveal the complaints of the poor, how 
they consider themselves, their need, and the method they used to lobby for assistance.80 
Among the classified poor some were said to be the dangerously poor, others were 
stealing while some were criminals. Some letters written by the poor to their helpers were 
specked with religious tones showing how religion had filled their lives as they shared 
their lived experiences to the recipients of their petitions. Citing how the Rabbi view the 
giver to the poor Cohen, Mark R., &co state, “A sentence in a rabbinic homily reflecting 
a widespread Jewish notion about charity, quoted in several Geniza letters, states: ‘The 
giver should give thanks that he is one of the givers and not one of the takers’.”®! Chap 
Kara E. Powell say that the solution to poverty given by some countries to the poor is like 
placing a light parch over a deep crack on the highway. The causes are not addressed but 
the effects are addressed like providing some relief funds or supplies. They hold that the 
better way is to help the poor fix their own poverty problems. More so those concern with 
the poor work with God who will show them the way of doing it (Chap &. Powell, 13). 
Alluding to the story of the Good Samaritan as a relief provider they add that the 
condition of the Jericho Road has to the made safe to avoid more casualties. Can work 


solve the problem of poverty, is the next discussion from the pages of literature. 
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2.11 Work that Matters to God 

One of the several reasons, according to this writer for Christians to be engaged in 
government service is work. Alam Storkey says that the aim of economic activity is to 
add possessions, get more money or gather more while that of firms increases profit, 
efficiency and increase in size. He adds that the economic life is very inclusive wrapping 
up all areas of life including religion (Storkey, 335). Biblically, God set man in creation 
that will keep and uphold man. Creation was not only to keep as well as uphold man but 
to order his relationship with God. The first work of man was agriculture and has 
developed into the most sophisticated economic activates. God’s blessings come to man 
through man’s work. And it is by man’s work that man dominates the world as God 
mandated. He explains that work must of necessity be situated in its proper context of 
creation and stewardship. If this is not the case several philosophical, religious as well as 
cultural views of work will rob the concept of creation and work of their true meaning. 
(Storkey, 345). In creation as God appreciated his work so man can look as his own work 
with admiration as good in relationship to nature. But when he sees it as a means to boost 
his power, fame, status as well as payment it tends to be frustrating when these ends are 
not achieved. For Storkey, the philosophy of Christian work is that all who work 
contribute to the work as well as to decision making It not pruned to function like the 
entrepreneur, using other workers, labor, as factors of production (Storkey, 347). Rebecca 
Miles states, “Work is good. God works and creates humans to work.’”*? In addition work 
serves God as well as other human beings. Humans are to be fair in the work they do. 
Irrespective of the classification of work pitting the spiritual above the secular, the issue 
is that by work humans participate in the creative work of God in the world (Rebekah 
Miles, 847). Those that are sluggish at work are told in Proverbs to learn from the ants. 


Again, those that refuse to work poverty will come upon them like a thief. Doug Sherman 
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& William Hendricks say that people in several professions have expressed some tension 
between the world of work and the world of religion. Some argue that one cannot serve 
God and mammon implying that one cannot work and serve God and in religion one 
cannot serve mammon.*? They add that Christian over the years have allowed a gulf to 
develop between their faith and their daily routine work contrary to the intentions of God. 
Sunday, Bobai Agang explains that African believers make a distinction between faith 
and work. The former is spiritual while the latter focuses on the material. Biblically the 
two are interrelated. In them honesty, wisdom, judgment, relationships as well as the 
fortitude to persevere, character, attitudes and mindset are to be emblematic of one that is 
saved (Agang, 81). Those saved see work as areas of bringing honor to God. God at 
creation endowed man with hands and brain for work. As he worked and rested, he gave 
man six days of work and a day off to rest. The fall distorted work such that while some 
dodge from work others want to die at work. Despite the fall affecting work Jesus became 
man in the world of work. The final arrival of the kingdom of God with its righteous 
standard will eliminate the present nature of work with all the headaches and injustices. 
While Agang sees work in light of divine creation, Doug Sherman & William Hendricks 
say the world sees work philosophically. Work is for self-satisfaction.** The individual is 
at the center of life and works to meet personal needs. The more needs the individual 
meets the more the individual feels satisfied. With this mind people fight all the odds, 
headaches, brokenness of spirit, gastric ulcers, accidents as well as violence at the work 
place because at the end of it all a pay check brings satisfaction. They add that people see 
work as their destiny. The individual becomes the author of his fate. They are to do all it 
takes to get what they want, for if they don’t no one will do it for them. Their slogan is, 


“success depends on your energy or your intellect, your strength or your smarts...It 
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doesn’t fall from the sky into the laps of dreamers.”*> Another thing is that life success 
means success in work. The world sees career as life itself such that individuals can have 
broken homes, drugs troubles, but if business moves well, they believe that they are fine. 
The officer can be carrying a multitude of stars on the shoulder as an officer yet children, 
wife, drugs, are out of step in his life. People can be outwardly successful but inward they 


have ceased to live. 


2.12 Summary 

This chapter discussed an ethical concept of a community of Christians, examines 
the character of her members as the people of God beginning with Old Testament; Next, 
the person named Christian in a social context of Christian; Christian service and 
Christian service in a social Context as emblematic of evangelism; what is governance? 
Injustice in an out of step with God world; Corruption as a diseased garment; Human 
rights, Poverty Keeping some under captivity of miseries; a glance at poverty from 
Christian and secular history and Work Matters to God. The next chapter focuses on the 


Biblical, theological as well as historical concepts on the topic of this dissertation. 
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CHAPTER 3 


BIBLICAL, THEOLOGICAL, HISTORICAL 
FOUNDATIONS 


The discussions on this chapter are on the Biblical, theological, historical, 
reactions of the Church in addressing social justice and injustices in discussing the 
Biblical concept hermeneutics on some important Biblical passages that relate to this 
dissertation be discussed as well. And under the historical reactions of the Church in 


history, a contemporary view of it shall be examined too. 


3.1 Biblical Views On Social Justice And Injustices. 

First, Old Testament Biblical imperatives against injustices reveal God’s character 
towards injustices. Hollinger hold that because God who is the foundation of Christian 
ethics, is just, all Christians are called to actions that are just as well as in behavior 
(Hollinger, 219). The Bible in Genesis shows God’s uncompromising character against 
social decay, narrating how he took drastic measures to deal with it. “The Lord saw how 
great the wickedness of the human race had become on the earth, and that every 
inclination of the thoughts of the human heart was only evil all the 
time. The Lord regretted that he had made human beings on the earth, and his heart was 
deeply troubled. So, the Lord said, “I will wipe from the face of the earth the human race 
I have created—and with them the animals, the birds and the creatures that move along 
the ground—for I regret that I have made them.” But Noah found favor in the eyes of 
the Lord.” (Genesis 6:5-8) Again God favors those who follow his ways in the reign of 
evil administration. Some mid-wives in Egypt worked under very oppressive as well as 
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cruel, racist, infanticides tyranny of Pharaoh, fearing God, they defiled the tyrant’s 
infanticide decree. “Then the king of Egypt summoned the midwives and asked them, 
“Why have you done this? Why have you let the boys live?” The midwives answered 
Pharaoh, “Hebrew women are not like Egyptian women; they are vigorous and give birth 
before the midwives arrive.” So, God was kind to the midwives and the people increased 
and became even more numerous. And because the midwives feared God, he gave them 
families of their own.” (Exod. 1:17-22). God, a non-laisez-faire being, ordered his people, 
“You shall not follow the masses in doing evil, nor shall you testify in a dispute so as to 
turn aside after a multitude in order to pervert justice (Exodus 23:2). To the rulers of 
Israel, he ordered them, “Hear the disputes between your people and judge fairly, whether 
the case is between two Israelites or between an Israelite and a foreigner residing among 
you. Do not show partiality in judging; hear both small and great alike. Do not be afraid 
of anyone, for judgment belongs to God.” The Bible says that God is “no respecter of 
persons.” We must show “no partiality” in our attitude to other people. The Bible 
declares, “The Lord your God is God of gods and Lord of lords, the great God, mighty 
and awesome, who shows no partiality ...” Therefore, the Israelite judges were to show 
no partiality either, but rather give justice “to small and great alike” (Deuteronomy 10:17; 
1:16-17; cf. 16:18-19).“You shall do no injustice in judgment; you shall not be partial to 
the poor nor defer to the great, but you are to judge your neighbor fairly. (Leviticus 
19:15) The Book of Judges narrates hostilities between God and the nation of Israel for 
substituting the fear of God with the fear of other forces which eventually impeded their 
fear of God. God allowed the enemies to invade the nation of Israel of its liberty and 
progress (Judges 2:16-19).Job the richest man as well as a God fearer said, “If iniquity is 
in your hand, put it far away, And do not let wickedness dwell in your tents (Job 11:14). 
King David ordered, “Give justice to the weak (innocent) and the fatherless (innocent); 


maintain the right of the afflicted and the destitute. Rescue the weak and the needy; 
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deliver them from the hand of the wicked” (Ps. 82:3, 4) (Ps 106:6); The Lord maintains 
the cause of the needy and executes justice for the poor (Ps140:12); The Monarch, 
Solomon says, “To do righteousness and justice is desired by the Lord more than 
sacrifice (Proverbs 21:3). Do not rob the poor because he is poor, or crush the afflicted at 
the gate; for the LORD will plead their case and take the life of those who rob them 


(Proverbs 22:22-23). If you see oppression of the poor and denial of justice and 


righteousness in the province, do not be shocked at the sight; for one official watches 


over another official, and there are higher officials over them (Ecclesiastes 5:8). This 


Bible verse seems to insinuate that one may not speak out against injustices but allow the 
perverse of justice to be addressed by hierarchy. This can be one way of working with 
tyrants in the ministry of State Property, Surveys and Land Tenure for fear of some 
hostile effects. The Bible reveals that sin can be sweet to the sinner. “Stolen water is 
sweet; food eaten in secret is delicious!” But little do they know that the dead are there, 
that her guests are deep in the realm of the dead.” (Proverbs 9:17-18). Sin is not only 
sweet to the sinner, but the sinner takes delight in it. “How much less mortals, who are 
vile and corrupt, who drink up evil like water! How much less mortals, who are vile and 
corrupt, who drink up evil like water! How much less one that is abominable and corrupt, 
a man that drinketh iniquity like water! (Job 15:16) The fact that “there is no favoritism 
with God” is the foundation of the Biblical tradition of the prophetic protest. The 
prophets were courageous in denouncing tyranny in leaders, especially in the kings of 
Israel and Judah. Isaiah preached, “Learn to do good; seek justice, Reprove the ruthless, 
defend the orphan, Plead for the widow (Isaiah 1:17). Jeremiah declared, “For from the 
least of them even to the greatest of them, Everyone is greedy for gain, And from the 
prophet even to the priest Everyone deals falsely ( Jeremiah 6:13) To deprive a man of 
justice in the presence of the Most High, To defraud a man in his lawsuit-- Of these 


things the Lord does not approve ( Lamentations 3:35-36) Amos vividly describes the 
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character of the unjust persons in their activities as well as their wages “There are those 
who turn justice into bitterness and cast righteousness to the ground .... There are those 
who hate the one who upholds justice in court and detest the one who tells the truth. You 
levy a straw tax on the poor and impose a tax on their grain. Therefore, though you have 
built stone mansions, you will not live in them; though you have planted lush vineyards, 
you will not drink their wine (Amos 5:7-11). Micah adds to the list of Amos “They covet 
fields and then seize them, and houses, and take them away. They rob a man and his 
house, a man and his inheritance (Micah 2:2). Habakkuk questions why God would 
permit injustices to be prevailing like service seekers in the Ministry of State Property, 
Surveys and Land Tenure usually wonder. “Why do you make me see iniquity, and cause 
me to look on wickedness? Yes, destruction and violence are before me; Strife exists, and 
contention arises. Therefore the law is ignored and justice is never upheld .For the wicked 


surround the righteous; therefore justice comes out perverted (Habakkuk 1:3-4). 


Second, the New Testament reveals the root of injustices as the suppression of the 
truth well as tells its perpetrators to desist from it. “For the wrath of God is revealed from 
heaven against all ungodliness and unrighteousness of men who suppress the truth in 
unrighteousness (Romans 1:18) In addition it regulates the behavior of masters and 
slaves to each other by reminding both that they have the same heavenly master, and that 
“there is no favoritism with him” (Ephesians 6:9; Colossians 3:25). James says that there 
must be no “favoritism” between rich and poor among believers in Jesus Christ (James 
2:1-9). The Bible prescribes that “We who are strong ought to bear with the failings of 
the weak and not to please ourselves. Each of us should please our neighbors for their 
good, to build them up. For even Christ did not please himself but, as it is written: “The 
insults of those who insult you have fallen on me.” (Rom. 15:1-2) Paul the Apostle tells 
his Church members as well as contemporary Church members, “You yourselves know 


that these hands of mine have supplied my own needs and the needs of my 
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companions. In everything I did, I showed you that by this kind of hard work we must 
help the weak, remembering the words the Lord Jesus himself said: ‘It is more blessed to 
give than to receive.” Giving equitable service that frees casualties of injustices brings 
blessing. (Acts 20: 34, 35). “To the weak I became weak, to win the weak. I have become 
all things to all people so that by all possible means I might save some.” (I Cor.9:22) 
Each of you should not look only to your interest, but also the interest of others. (Phi.2:4, 
5-8). 

The commentator, Hollinger looks at how God exercises justice on several texts 
on this, “The Lord works vindication and justice for all a who are oppressed.” I am the 
Lord, I act with steadfast love, justice and righteousness in the earth for in these things I 
delight (Jer. 9:24); Here is my servant whom I have chosen....I will put my Spirit upon 
him and he will proclaim justice to the Gentiles, ...He brings justice to victory 
(Matt.12:18, 20); And will not God grant justice to the chosen ones who cry to him and 
night? (Lk. 18:7) 

A third matter for discussion on the Biblical concept centers on the magic stone. 
Do all gifts induce the services of the receiver or is bribery the same as gratuitous gifts? 
Kunhiyop draws a contrast between a gift of gratitude and a gift with the motive of 
inducement (Kunhiyop, 166). He explains in the context of Africa that gifts were given in 
various settings. In one setting gifts were offered to gods for atonement or appreciation 
for the favor given by them to the giver. Such gifts could not be rated as bribing the gods 
to do wrong, a thing they cannot do. Another kind of gift was approaching the elder of 
the land. It is expected that the elders were custodians of morals and to approach one was 
expected normally to present a gift to them not to induce them into wrongdoing but 
acknowledging the role they play in the life of the community. Again, diviners were 
approached with gifts to hear what the gods had to say. Giving the diviners gifts to induce 


them to speak otherwise than what the gods say was unimaginable. If such a practice took 
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place both priest and the consulter die in terrible circumstances. “A gift opens the way 
and ushers the giver into the presence of the great.” (Prov. 18:16) Is King Solomon 
talking about bribes here? On the other hand, a gift could be given to the medicine man or 
woman to induce them to harm one’s enemy or cause one to have one’s way to a lover. 
He adds that anything given to anyone to cause anyone to act immorally for one’s favor is 
a bribe. More so, in traditional Africa gifts to public service have turned out to an 
established principle of “No gift, no service.”86 He adds that some may accept this 
principle as the prevailing practice in Africa, but it adversely affects the sense of right 
and wrong. “The right becomes the wrong and the wrong becomes the right.”87 Petter 
Langseth states that bribe derails the course of a process, rewards the wrong person, 
demoralized the innocent party as well as convert public funds into private wallets. ** 
Gifts with evil motives blind the eye of the receiver (Exod. 23:8; Deut. 16:18-20; Is. 
1:23) As God shows no partiality his own is not to show no partiality either (Deut. 
10:16-18). Those who request pay for public service are turned from being wise to be 
being fools (Eccl 7:7; Ps62:10). God banned the practice, but an immoral woman wanted 
to bribe her offended husband (Prov. 6:35). Kings were guilty of bride (I Kings 15; 18- 
20). Judas is numbered among the bride takers (Lk 22:3-5). The chef priest bribed the 
tomb guards to tell lies (Matt.28:11-15) And Felix expected Paul in detention of bride 
him (Acts 24:26) The Bible uphold those who honestly work without expecting a bride 
(Is. 45:13) Kunhiyop states that the culture of bribe expects pay for every service such 
that Simon in Acts 8 could think of buying the Holy Spirit. In the Christians’ reaction to 
bribery, Kunhiyop says that the condemnation of the act is feeble to avert it and that it 
takes the power of the Holy Spirit to break one lose from its grip ((Kunhiyop, 


171).Michael A Bynkieeich says that while the New Testament does not issue out a clear 
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warning against bribery it presents captives of bribery like Judas Iscariot, the guard at the 
tomb of Christ and those who witnessed falsely against Stephen (Bynkieeich, 109). Bribe 
frustrates the poor as well as kills the virtue of society. From the Biblical views on 


justice/ injustices as well as vices of bribery, next is the theological view of impediments. 


3.2 Theological Views On Social Injustices/Justice 

First three theologians present insights on the theological concept of social 
injustices. Anthony A Akinwale in addressing a conference in Abuja, Nigeria on social 
crises that were orchestrated by religious and political violence says that the task of the 
Church is seeing what theology can do for her so that she can be of service to the society. 
And that persistence occurrences of national crisis necessitates theological education and 
social transformation.*? Akinwale says that he sees theology as the prophetic voice in the 
Church and society. He states that the denunciation of evil acts is the first step. The 
denunciations are acts of righteous anger. He continues that the Hebrew prophets did not 
just denounce evil in the community. They launched a vision of rebuilding. Moreover, it 
takes an anatomization of the underlying cause to bypass the surface to go deeper into the 
foundational causes of what is creating the toxic atmosphere. In the light of the 
impediments in the Cameroon government services, the reason d’ etre of the impediments 
has to be unearthed. That is the reason for the interview exercise in chapter five. In the 
face of the crises in Nigeria which Akinwale discusses, religion becomes the prominent 
scape goat. This writer has assumed the absence of the practice of Christianity at 
workplace to the failure of Christians to exercise their faith practically. But Akinwale 


sees a similar crisis as the nature of the system of politics in Nigeria. 
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In the following excerpt he diffuses the various concept people harbor in 
addressing national crises almost like the impediment in this dissertation. 

While some have reduced all the problems to religion, some have reduced them to 
politics, some others to the economy. If all the problem were reducible to politics, then 
fixing our politics would fix all of our problems. But politics is only one dimension of 
being human. Therefore, solving the political problems leaves us with problems in other 
dimensions. To those who hold the opinion that the problem is religion, and to those who 
hold the opinion that, if we pray, God will do it in Jesus’ name, we must admit that the 
religious dimension is of vital importance in the life of the human person. Yet even 
religion calls us to be responsible in other spheres of human aspirations. There is need, 
therefore, for a more holistic understanding of what it is to be human if we are to find a 
way out of our problems. ”° 

Akinwale continues that the theology of service is not to make better that which is 
malfunctioning but to rebuild it in collaboration with God to comply with God’s purpose 
for mankind. In the light of this dissertation, it can be the rebuilding of the conduct of 
Christian service providers for all duty as well as Christian service receivers. Akinwale 
explains that the rebuilding is anchored on faith on the One God as well as apostolic 
teachings. More so, the foundation of that theology stands on the Hebrew Prophets who 
sacrificed their lives to speak to the people to be careful in respecting the holy covenant 
that God made with their ancestors. They reminded the Jews that the calamities that 
befell them was the effects of their unfaithfulness to the covenant. Such a faith in the One 
God flew from the prophets to Christ, to the apostles and then to the Church as well as 
through the Church. Akinwale seems to see the tap root of the crises as how people relate 
with God as well as with each other. He states that these poor relationships are erupting 


from corrupt politics and corrupt religion. This assessment according to this writer seems 
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to suit the situation in the ministry under study. Akinwale defines politics as “the 
intelligent regulation of common life for the sake of common good.”*! This a catch point 
that is completely absent from the service of Cameroon government Ministry. He says 
that politics is corrupt because its actors separate the practice from morals. In the context 
of the impediments, Christian service providers as well as Christian service receivers 
separate Christianity from services. Akinwale states that “The moral quest is the personal 
quest of the best way to live, which is inseparable from the political, that is, communal 
quest of the best way to live together.’”°* He continues that the separation of morals from 
politics is corruption which rains down ruinous effects to a community. And that politics 
which is meant for the common good has been hijacked for the gaining of power and the 
keeping of power. In relationship to the impediments in this dissertation, service meant 
for the common good is being used for private interest and for the promotion of private 
interest. He states again that despite the many writings as well as philosophies on the 
issue in focus there is still a big gap between theory and practice. He holds that progress 
can be done to bridge the gap between theory and practice by carefully examining the 
nature of human nature. The quote below vividly paints the mental picture of his 
argument: 

But just as you cannot manufacture an efficient car without an adequate idea of 
what a car looks like, we labor in vain to resolve political and moral, issues that is to 
evaluate our human action without pre-available and adequate even if imperfect, 
understanding of what it means to be human.” 

He discusses some areas of the nature of man. One is that man desires the truth 
and that even a liar does not want to be lied to. God has wired man with the inner desire 


for truth. Secondly people long for what is good which unfortunately cannot be supplied 
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by other humans being but by God alone. These first two cravings of man find their rest 
in God as the third yearning. God is met in loving and being loved by him. He is found in 
a communal life where individuals interact with each other and just as one who aspires to 
be a star of football cannot isolate oneself from other football stars. The fourth nature of 
the human is the desire for friendship and relationships. These aspects of human nature 
require their development, not just one aspect. For Akinwale, the development of the 
whole person must be seen as technological, moral, intellectual, and spiritual. He again 
summarizes these elements in the excerpt below: 

At the root of our distress is the absence of right relationship between us and God 
and the absence of right relationship amongst ourselves. The absence of right relationship 
is the absence of justice, and the absence of justice is the beginning of conflicts. The 
absence of right relationship is sin. Sin is the root cause of distress in our nation.” 

On his part, Michael A Bynkieeich explains that the kingdom of God is “the 
kingdom of right relationships.” Sin disintegrates relationships. On the other hand, the 
salvations ushered by Christ rebuilds broken relationships. Christ the peace maker has 
ordered his followers to be peace makers. Again, Bynkieeich says that the other party as a 
victim is an embodiment of humans in the image of God deserving respect as well as 
owing those serving them their own respect. John Stott says that abusing the powerless is 
ridiculing their maker and ministering to their needs is respecting their maker (Stott, 254) 
Leaders who feel comfortable with their positions, tolerate complacency while the masses 
suffer are under divine judgment of confiscation of their possessions (Amos 6:1). For 
Akinwale, the theology of service prepares human beings to the service of God among 
human beings. It ensures that all what is said of God truly reflects God. He himself has 


communicated what is true about himself as well as ensures that what he has 
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communicated is correctly interpreted. A people with a quest for God has a quest for the 
truth and people. He sums up what theology of service/justice can mean in the excerpt 
below: 

While the Church does not pretend to offer scientific solutions to economic or 
social problems in the form of public-policy recommendations or precise legal 
prescriptions, what it does offer is far more important--- a set of ideals and moral values 
that uphold and affirm the dignity of all. The application of such principles to economic, 
political, and social realities can result in justice and peace for all, genuine development, 
and the liberation of people from oppression, poverty, and violence.... Since it is a 
doctrine aimed at guiding people’s behavior, it consequently gives rise to a “commitment 
to justice’ according to each individual’s role, vocation, and circumstances” 

This writer understands Akinwale to be saying that besides other things Christians 
are to be schooled for service by theology that takes cognizance of the human nature, 
frees politics and religion from corruption, set the ideals for service and morality such 
that each converted person render services for the common good. Akinwale quotes 
Christ’s theology of service, “Whatever you neglected to do to the least of these people in 
need, that you neglected to do to me; and to those on his right: whatever you do to the 
least of these people, these people in need, that you do unto me.” *” He says that those 
that were excluded from the Kingdom as goats were not treated thus because of what they 
did but because they failed to do, which was a display of the absence of solidarity. I was 
hungry and you gave me no food, I was thirsty, and you gave me no drink, I was in need 
of shelter, and you gave me no welcome, naked and you gave me no clothing. I was ill 
and in prison and you did not come to comfort me.”?* The character of one standing for 


the good of all as part of all separate this individual from the anti-solidarity individual 
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who uses others for his aims as his victims. He further states that when solidarity prevails 
in a set up people are not seen as tools with the ability to work that can be exploited to do 
work for low pay or discarded when not needed but as one’s essential companion, co- 
sharers of the good in the journey of life. But what can the individual who serves in an 
environment void of the spirit of solidarity do or where others are used as means? What 
can those who are victims of standing for the right do? Biblical relational teachings are 
the next discussion. 

Second, another area of Biblical teachings on social injustices is on relationship 
between the governed and the governing. In discussing this aspect of the dissertation, the 
questions raised above will be answered. The hermeneutical teachings on Romans 13:1- 
7 Ephesians 6:5-9; I Tim 6:1, 1-3; II Tim 2:1-6 and Rev.13; examine these matters. 
Matthew Anslow holds that the interpretation of Romans 13 has to be done in the light of 
Revelation 13 where the leaders are vividly presented as beasts, dragons, prostitutes 
( Rev 17). He adds that these rulers in Revelation oppose God as well as stand in contrast 
to those presented in Romans 13 portrayed as servants of God. He sees Revelation 13 as a 
progression of Romans 13. He continues that Christians are not under obligations to obey 
regimes having _ beastly characters. Delving into the meaning of the beast in Revelation 
13, Bob Fraley, says that only God’s word is proper to give the meaning of the beast in 
Revelation thirteen.” Relating Revelation 13 to Daniel 7, he discloses that the meanings 
of the various beasts was given to Daniel by an angelic being. Bob Fraley states thus: 

The passage from Daniel shows that when the word ‘beast’ appears in prophetic 
scripture it refers to powerful governmental authority-a kingdom, an empire, or a 
superpower. Daniel uses the word ‘beast’ in writing about the vision he had, and John 


uses the word in the same way. But a current interpretation of Revelation 13:1 is that the 


99 Bob Fraley, The Beast of Revelation 13: A Comprehensive Bible study about the Beast 
(Scottsdale, Arizona: Christian Life Services, 1995), 9. 


61 


beast refers to a man. This idea runs contrary to the angel’s interpretation of Daniel’s 
beasts and stems from an incorrect reading of the Greek word for beast used in this 
verse, !0 

Fraley shows that the King James and the New International Versions of the Bible 
do not give the right interpretation of the Greek word used in the above text for beast. 
Whereas the Revised Standard Version and the Phillip’s versions give a proper 
interpretation of it. He explains that the beast coming out of the sea speaks of empire or 
nation that is ‘culturally and ethnically diverse.’!°! The horns on the beast depict nations 
with power and authority over other nations. The people of these nations are unconverted 
and are outside of the kingdom of God. In Revelation 13:2 the (beast) powerful 
governmental authority-a kingdom, an empire or a superpower have power given by 
Satan to govern over his throne, the world. Power is exercised through military strength, 
agriculture, economy, politics, industry, and production of goods and services. Simon J. 
Kistemaker sees the beasts in Revelation 13 as the “combined forces of world 
governments set against the saints on earth.” The seven heads form a united front against 
God, his word and his people and they attack with the complete power of ten 
horns...Though staying in the background, Satan is using the beast-an image of world 
governments-to do the work for him’”!®*. On his part Walter Wink states that powers in 
this text are human beings since they carry the sword as well as collect taxes as ministers 


t 103 


and servants worthy of honor and respec In addition, Mark D. Nanos sees the text in 


the light of Gentile relationship to the synagogue. He sees the governing authorities as the 


synagogue leaders to whom the Gentiles believers were to submit in the new way of life 


100 Fraley, The Beast of Revelation 13, 10. 
101 Fraley, The Beast of Revelation 13, 11. 


102 simon J. Kistemaker, Revelation: New Testament Commentary (Grand Rapids, Michigan: 
Baker, 2004), 377, 378. 


103 Walter Wink, Naming the Powers: The language of the New Testament (NTP: Fortress. 1988), 
46. 


62 


in Christ prescribed for Gentles fellowshipping in the synagogues in the dispersion 
throughout the empire. He uses many Greek words in the text to bring out who these 
authorities are as well their relationship with those they govern. They are governing 
authorities with their mandate from God; rulers who are not a terror to proper behavior 
but to evil; a minister of God for the good of the people as well as an avenger to bring 
furry on one bent on wickedness; servant of God responsible for tax collection. Nanos 
states that this text describes the general outlay of the Hellenistic style of government and 
that Paul would not attribute the rulers of Rome who were vicious with authority from 
God (Nanos, 298). He adds that the authorities Paul has in mind those with whom God is 
working with such that to stand against them is standing against God, incurring his 
judgment. While Nanos sees the authorities in this text as synagogues leaders or powers 
throughout history not elected by God, Walter Wink states that Paul would not contradict 
I Peter 2:13-17, “Be subject for the Lord’s sake to every human institution whether it be 
to the emperor as supreme or to governors as sent by him to punish those who do wrong 
and to praise those who do right....Honor the emperor.”!° Hendriksen again says that 
Paul could have written to assure the Roman authorities that the gospel of Christ was not 
at knock a head with the authorities. This text implies that the vicious criminal must not 
be allowed to reign and that it is for the best interest of the people as well as the spread of 
the gospel that God places authorities to control human behavior (Hendriksen, 432). It 
does not say what the citizens can do when the government becomes corrupt as well as 
oppressive. The text does not equally say whether the citizen can change or not change an 
oppressive government by some means to instate a different one. Roberts Gaventa on 
her part says that the reading of Romans 13:1-7 is to be approached with an open mind. 


She defines power as, “we would say “power,” as “that which makes a thing” of whoever 
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is subjected to it.”!° She continues that even though the force does not kill, it renders the 
person powerless. The excerpt below shows Gaventa’s assessment on the effect of force: 

Force devastates its victims without pity, but the wielder of force scarcely escapes. 
Force may crush the victim, but it intoxicates those who possess it, leading each side to 
regard the other as so alien as to belong to a different species. As a result, force destroys 
everyone: both those who use force and those who endure it are destroyed !°° 

Gaventa explains again that the poem, Iliad, exposes the lack of devastating 
good sense for man’s yearning for power. Relating this to Romans 13:17 she states that 
the powers in the Roman Empire in the days of Paul existed with a mandate from God 
and that standing up against them is standing up against God. In analyzing chapters in 
Romans, she says that the first eight verses present sin as the main force just as the force 
in the Iliad. It wells power over all people both Jews and gentiles and went on to 
challenge the holy laws of God and taking captive the ego in Romans 7 breeding death. 
Gaventa holds that Paul’s writings in Romans influenced the Iliad. She however explains 
that the command in Romans 13:1-7 seems to stand in contradiction of the teachings 
about the force of sin that rules over man. She brings out the argument in the following 
excerpt: 

The text seems to conflict with the first half of the letter as regards the human 
being, who is subject to the power of Sin, who does not do what is right, who may desire 
the good but produces evil. At least as this passage is usually read, there is in Rom 13 an 
expectation that rulers both know and serve the good, an expectation hard to reconcile 


with Paul’s insistence in chapters 1—8 that all human beings are subject to the power of 
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Sin. To state my question directly: how is it possible for the person who wrote Rom 1-8 
also to have written Rom 13:1—7?!07 

Gaventa continues that the history of hermeneutics in this passage concerning the 
actual character of government in the text of Romans has questions which are as old as 
the text. In addition, early theologians as well as commentators say that this passage has 
to be interpreted in the light of Acts, 5:29 and that Paul does have in mind governments 
that fight against the Church. She states that there are some who take the passage of 
Romans just as it is especially some who used it to authenticate the apartheid in South 
Africa. More so, while others stand for the use of the rest of the Bible to explain this text 
others say that the more people want to explain the text, the more the text frustrates them. 
For Gaventa, the possibility of understanding the text is to read it in the light of the first 
eight verses. She explains that one can read the text “with the assumption that it does 


108 For her the mentioning of tax paying was to preempt any 


continue Paul’s argument. 
possibility of tax strike among believers. The believers were to respect the authority and 
pay their taxes. Again, Paul is not addressing the government and that any interpretation 
that sees the government first is in error. She states, “Paul is not instructing authorities 
regarding their roles; neither is he licensing their activities.”!° In the text of 1 Cor 2:8 
she does not see them as doing any good or stopping any wickedness. Nevertheless, in 
the excerpt below she gives a clearer understanding of Romans 13 in relationship to 
Pharaoh in Romans 9: 

Paul’s use of one authority, Pharaoh, helps us see Rom 13 more clearly. First, to 
say that authority is established by God is to make a statement about God rather than 


about any authority or ruler. Pharaoh is of no interest to Paul apart from God’s action in 


him, and the same would be said of the authorities in Rom 13. Taking Pharaoh into 
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account confirms that, when Paul identifies the authorities as established by God, Paul is 
not exalting the authorities—he is instead putting them in their place, their subordinate 
place.1'¢ 

Nevertheless, Robert McAfee says there are three forces that the Christian must 
say no to them. These forces are Pharaoh, Caesar, and Hitler.'!' He explains that these 
forces share a similar zeal of wanting to be God. They are accountable to themselves. 
And anyone who dares raises a finger against them, they raise the bullet against the 
anyone. He adds that a state which exists for itself rather than for the people is a 
reincarnation the gods above. He reveals that in a ‘do all to survive state, secret police 
keep records of suspected citizens who could be tortured at any time to get information 
from them why they act the way they do. Another thing is that the military not the police 
then take up peacekeeping. He continues that the Church in such a state has to be pro- 
government to guarantee her own survival as such. MacAfee continues that some of the 
totalitarian regimes are backed by some superpowers irrespective of the cruelty of those 
regimes against citizens. In addition, the police forces of those regimes have high training 
in human torture. But more torture takes place in nations with national security states 
than in those superpower nations sponsoring the totalitarian regimes. He states that some 
states engage secret spies who monitor church members as well as leaders, and/or their 
own ministers, who might be aiding enemies of the state. Explaining how the Roman 
Empire wielded authority over its subjects, Mitri Baheb reveals that there was state 
terror.''? The empire employed the cruelest method to suppress the citizens which in 
some cases involves the destruction of whole villages, killing hundreds as well as 


subjecting thousands to painful tortures to compel them to submit to the authority of the 
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empire. He continues that other nations like Israel now adapt a similar policy. The 
treatment of victims of disloyalty is so cruel that no one dares to travel on the lane of 
disobedience. There was demand for worship of the Roman Empire and that it is the same 
as Christ Jesus was asked by the devil to worship him there. Christ Jesus rejected the 
request and paid bitterly for it, by painful death on the cross. He adds “Self-censorship 
becomes a powerful method of silencing people.”!!? More so stubborn people were exiled, 
and some took refuge in other countries and their hope was waiting for a regime change 
to return to their homes (Mitri, 61). Nevertheless, he reveals that these actions are a 
global pattern of regimes. He states that in the face of such an omnipotent empire, where 
there seems to be no one to bring about regime change, the Christians have no one to look 
to but God. In believing that there is someone higher and powerful power than the empire 
is a positive step to call the empire to question. This looking unto God strengthens 
citizens against the omnipotent empire even up to the point of giving one’s life up (Mitri, 
86). The cruelty of the empire in such a case has thus offended God and he takes steps to 
dismantle it. He says again that this pattern of the fall of cruel regimes runs through the 
course of history. However, Matthew Anslow questions whether Romans 13 which spells 
out submission to governing authorities can also be applicable to leaders like the ISIS in 
the east or the Hitler? Are the latter terroristic rulers also the agents of God as stated in 
Romans 13? Explaining Romans 13 in the context of the Canon, he cites some historical 
protagonists to government policies. The Midwives in Egypt rebelled against Pharaoh’s 
decree of infanticide, Daniel and his friends disobeyed the idolatrous decree of the ruling 
monarch of Babylonia and that Christ’s violation of the Sabbaths by healing on it, in 
contemporary settings would be acts of disobedience to ruling authorities. Moreover, the 


actions of the Apostles as well as their declaration, “We must obey God rather than men 
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could equally have been disobedience to the law in contemporary settings. ''t Matthew 
explains that disobedience in this theological context is indicative that it is not based on 
what the disobedient want but on the injustices or adulterous practices of the state. 
Besides, R.C.H Lenski states that Romans 13 does not streamline what the Christian can 
do nor tells how Christians can function under pagan regimes. Also, the question of a 
persecuting government is not answered by the text. In addition, no governmental figure 
is named but simply superior authorities.'!> Again, the kind of authority is not specified 
as whether it is a monarchy, emperor, president, democracy or oligarchy or king. Neither 
does it state how such an authority came to power. No matter the type of authority, the 
world is harboring contingents of wicked men and women, and God has assigned rulers 
among human beings to check these excesses through the instruments of law and justice 
(R.C.H Lenski, 789). While R.C.H Lenski, does not answer what can be done when 
governmental authorities command like Pharaoh, McAfee explains that when a 
government invades another nation it is acting liking God but is a false god. It acts on 
ideology and self-interest rather than on a standard that considers the welfare of all. Also, 
it applies force in the place of negotiation or law. It also takes a unilateral decision 
instead of international dialogue like the US that invaded Grenada, October 1983 
(McAfee, 78). But the action showed that the nation had no respect for international 
borders as participant of international treaties. More so when gods want to act, they 
fashioned an accusation to justify their actions to escape criticisms. He states that the 
only way to stop stupidity is to react in ways that deter the reoccurrences of such in future. 
Such actions are actions with the nature of ‘No’ answers. The following excerpt shows 


one of the noes in a narrative of an Egyptian uprising on 2011 January 25" 
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The date was set by various youth groups to coincide with the annual Egyptian 
"Police holiday" as a statement against increasing police brutality during the last few 
years of Hosni Mubarak's presidency. It consisted of demonstrations, marches, 
occupations of plazas, non-violent civil resistance, acts of civil disobedience and strikes. 
Millions of protesters from a range of socio-economic and religious backgrounds 
demanded the overthrow of Egyptian President Hosni Mubarak. Violent clashes between 
security forces and protesters resulted in at least 846 people killed and over 6,000 injured. 
Protesters retaliated by burning over 90 police stations across the country.!!® 

Khalil Al-Anani writing ten years later after the revolution in the above excerpt, 
explains that though the revolution failed to remove the president from power the 
protesters take pride in their action as a historical event. He continues that millions of 
Egyptians from almost every part of the country publicly congregated asking for the 
departure of President Hosni Mubarak from power.!'’ He adds that the president was 
forced to resign, handing over power to the military. According to Khalil Al-Anan it was 
50% revolution and 50% coup. While the revolutionists’ quest for freedom, dignity, and 
social justice were not achieved the military took some measures in “amending the 
constitution, facilitating the establishment of political parties, and dissolving Mubarak’s 
National Democratic Party (NDP). It also manipulated Egypt’s political factions— 
Islamists, secularists, liberals, and leftists.” ' On his part Eric Miller presents the 
Archbishop Desmond Tutu who in 1984 won Noble Price as Peace maker in the south 


African’s struggle against apartheid.!'® Miller states that while some were jubilant about 
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the award, some murmured. Desmond Tutu preached in Churches as well as funerals of 
victims of the apartheid regime. He visited the US and invited congress personnel to visit 
South Africa. He also addressed the United Nation Security Council. In addition, he 
urged world leaders to exert pressure on the apartheid leadership with economic sanctions. 
Miller states again that Tutu was committed to a non-violent approach but expressed his 
sympathy that the blacks took up violence as none other option to get themselves free. 
The National African Council took as its stand to render the country ungovernable by the 
apartheid regime. On his part Tutu lead protests, championed reconciliations, and called 
for a day of protest for prayers. Again, he met with the United Nation in New York, the 
British Prime Minister Margaret Thatcher, asking for economic sanctions against South 
Africa. Tutu alongside other Church leaders mediated between protesters and the police. 
He also intervened to save the lives of many under capital punishment. He met with PW 
Botha and clashed with him over the issues. The government circulated fliers against 
Tutu. It hired protesters as well as harassed the wife of Tutu. His stand against apartheid 
is brought in the excerpt below: 

Tutu supported an economic boycott of his country. He vigorously opposed the 
"constructive engagement" policy of the Reagan administration in the United States, 
which advocated "friendly persuasion". Tutu rather supported disinvestment, although it 
hit the poor hardest, for if disinvestment threw blacks out of work, Tutu argued, at least 
they would be suffering "with a purpose". In 1985, the US and the UK (two primary 
investors into South Africa) stopped any investments. As a result, disinvestment did 
succeed, causing the value of the Rand to plunge more than 35 percent, and pressuring 
the government toward reform. Tutu pressed the advantage and organized peaceful 


marches which brought 30,000 people onto the streets of Cape Town.!!° 
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Tutu in 1997 referred to the white regime’s chemical and biological warfare 
program led by Botha as the “most diabolical aspect of apartheid.”!?° De Klerk had 
denied taking the blame for the assassinations, kidnappings, torture and assorted crimes 
carried out by forces of the apartheid state which were heart breaking. De Klerk uttered 
the most surprising statement that apartheid was “a well-intentioned failure’ — and that he 
and his predecessor, Botha, had presided over two final phases of “reform and 
transformation’.” This was fictitious. De Klerk told the commission, that they were 
primarily concerned with the dismantling of apartheid.”!*! The excerpt below shows that 
nature of the conflict between state and the Church. 

Church and state were locked in combat, however, and choices had to be made. 
Anglicans, Catholics, Methodists and others condemned apartheid, while the Dutch 


Reformed churches in South Africa defended it. !22 


While Eric Miller presents the Archbishop Desmond Tutu struggle against 
apartheid, Lisa M. Bowens explains how slave masters and white preachers in America 
used Paul’s writings on master/slave relationship to authenticate the cruel treatment of 
slaves. And that being a slave was the will of God. 123 On the other hand while the blacks 
wondered how Paul could write such instructions, they equally used the teachings of Paul 
“as a voice of liberation and freedom.” 124 Bowen states that African American 
hermeneutics worked to safeguard the teachings of Paul from the white interpretation 


aimed at securing their white supremacy. She states thus: 
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(The African Americans) see themselves as divine mouthpieces bridging the gap 
between the divine and the human, uttering interpretations of Paul that defy the prevalent 
oppressive interpretive trajectories of the apostle as exemplified by the “master’s minister. 
For these interpreters, a gap in understanding Paul existed, and they sought to rectify this 
reality in their speeches, in their petitions, and in their work overall. Rather than being 
like messengers of the gods of Olympus, however, they were messengers of the God of 
the Bible, the God that spoke through Paul and who now spoke through them, providing 
them with true understandings of the apostle that were to be shared with the world. !*° 

Bowens says that the tone of the hermeneutic of African American is that of 
resistance applied to confront the oppressive sets up of the society as well as reject the 
white’s interpretation of Paul. In addition, the history of African American dictates their 
reading of Paul. But not all African Americans interpret Paul the same way. However, the 
overall tone is that of resistance against oppressiveness and protest to inhuman treatment 
(Bowens, 16) She reveals that Paul’s concept of race at his time was completely different 
from the understanding of race in contemporary language. She adds that race in the mind 
of Paul was a matter of transformation in that all who pledged allegiance to Christ 
“suspend the bonds of allegiance to their birth identity” and become part of a new race, 
that of Christian.” '!*° Bowens continues that the inhumane treatment of African 
American was at its apex in 1787 when blacks were placed in the constitution as either 
less than human or if human were counted as three-fifth of a person. More so the 
Southern states eliminated black Churches, drove away freed blacks as well as turned a 
blind eye to the killing of a black. This popular view of the black was said to have been 
taught in the Bible. The Biblical passage they drew such views was Genesis 9:18-27 


where Noah is said to have addressed Ham. The latter is the ancestor of the black race 
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and Canaan who was cursed displayed divine ordination for black slavery. She brings 
out the hermeneutical interpretation of this passage by one Priest at the period in the 
excerpt below: 

The appointment of this [Negro] race of men to servitude and slavery was a 
judicial act of God, or in other words was a divine judgment. There are three evidences of 
this, which are as follows: First—the fact of their being created or produced in a lower 
order of intellectuality than either of the other races ...is evidence of the preordination of 
their fate as slaves on the earth as none but God could have done or determined this thing. 
Second—The announcement of God by the mouth of Noah, relative to the whole race of 
Ham, pointing out in so many words in the clearest and most specific manner, that they 
were adjudged to slavery ... that they were foreordained and appointed to the condition 
they hold among men by the divine mind, solely on account of the foreseen character 
they would sustain as a race, who, therefore were thus judicially put beneath the 
supervision of the other races. Third—The great and everywhere pervading fact of their 
degraded condition, both now and in all time ... that the negro race as a people, are 
judicially given over to a state or peculiar liability of being enslaved by the other races. !?7 

She adds that the hermeneutical interpretation equally propagated that the black 
was not only inferior but incapable of improving himself as well as carries an _ evil 
character and that such an evil heart disposition mandated their bondage to slavery 
including their posterities. Bowens discloses that the scriptures were refused the slaves as 
well as altered from its truths because within the Scriptures are tendencies of revolutions. 
But most Africans would not believe such preaching. Current African writers considered 
the writings of Paul as sources of liberation and a piece that links religion and politics 


tying the two unbreakably together. She discusses a petition put up by the slaves to the 
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governor, council, and representative of Massachusetts, 1774 in which Paul was applied 
in the appeal made therein. The following excerpt is from their petition reading this: 

By our deplorable situation we are rendered incapable of shewing our obedience 
to Almighty God how can a slave perform the duties of a husband to a wife or parent to 
his child How can a husband leave master and work and cleave to his wife How can the 
wife submit themselves to their husbands in all things. How can the child obey their 
parents in all things?!?8 

The above excerpt shows the hindrances that oppression did to the obedience of 
the gospel. Again, the above argument shows that oppressiveness of slavery does not bear 
each other’s burden but rather increases the burden. She again shows that while the slave 
masters being their Biblical interpretation of Eph. 6:5-6 or I Tim 6:1-2, the African slaves 
held that the beginning point was 5:22. Slavery put asunder whole households of slaves, 
another trampling on Paul in Romans 5. In this way slavery hindered them from obeying 
God in this text. In the petition the slaves condemned the conduct of their slaves’ master. 
They refused to be complacent with such conduct. In addressing the Ham/Canaan issue, 
Bowens explained how the blacks were skeptical of such teachings and used Paul in 
Ephesians 2; 14 and Galatians 3:13 which states that when the sun of righteousness arose 
all walls of hostilities are dismantled, and Christ destroyed the dividing wall between 
Gentiles and Jews. For the claim of the cures of Ham and Canaan, the Africans cited Paul 
that, “Christ hath redeemed us from the curse of the law, being made a curse for us: for it 
is written, Cursed is everyone that hangeth on a tree. !*?” And if the African were 
subjected to slavery by that curse, then Christ has broken its effects. But the popular 


belief about the black filled the minds of whites as stated in the excerpt below: 
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Katie Cannon observes that the belief that enslaving blacks was a “judicial act of 
God” and “necessary to the veracity of God Himself” enabled whites to see blacks as 
nonhuman property. With this basic belief system in place, it became easy to portray 
“people with Black skin as demonic, unholy, infectious progenitors of sin, full of 
animality and matriarchal proclivities...And for some whites it even provided the idea 
that part of the curse was a curse of blackness. Enslaved Africans’ black skin proved that 
they were evil descendants of Ham deserving subjugation. !°° 

Despite this claim, Bowens states that blacks stated that Christ’s death on the 
cross as preached by Paul cancelled it. Again, slaves’ masters used I Corinthians 7:21 to 
maintain their hold on the slaves. But the slaves used the subsequent verses to argue that 
Paul sanctioned the freedom of slaves. Again, that even though slaves were in the society 
in the days of Paul does not make it acceptable neither did it change the permanent 
changeless nature of the word of God. Again, the slaves used Paul in Acts 17:26 to show 
that God generated all men from all nations from one bloodline. As all men are from God 
so liberty is for all men in all nations “No race has a monopoly on liberty, and no race has 
the right to withhold it from another.”131 Another thing propagated on the American 
pulpits and social media was that the enslavement of blacks was a blessing because they 
have been removed from the realm of heathenism, savage lands unto Christianity and 
civilization. Some American slave keepers even advocated that more slaveholders can be 
sent to Africa to civilize them in their wilds. While they claim slavery as divine mandate, 
Bowens, says a black could be flogged to death if caught on his knees praying. She shows 
the difference between the Christianity in America and of Christ thus: 

For between the Christianity of this land, and the Christianity of Christ, I 


recognize the widest possible difference— so wide, that to receive the one as good, pure, 
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and holy, is of necessity to reject the other as bad, corrupt, and wicked. To be the friend 
of the one, is of necessity to be the enemy of the other. !*? 

Bowens discloses that imagery of the body by Paul made blacks to see themselves 
as one collective, unified for the purpose of bringing about liberation and life for each 
other.”!3> Bowens states that the Blacks in their hermeneutics embedded themselves in 
Paul to several dimensions to confront slavery, racism, white domination as well as other 
forms of segregations. They used Paul to show what man is in essence, the requirements 
of a Christian family in bearing the burdens of each other and well as address the other 
ills of the slave trade and the activities of Satan in the lives of slave traders and owners. 
He says that the blacks saw the Bible as indispensable because they believed that it came 
from God. In addition, they saw Paul as one who believe in the world of human beings as 
well as that of spirits and God. They also saw sin not as an individual act against God but 
as an act affecting others. The sin in the light of Romans 7:21is entangling not just the 
individual but the social set ups. For the black’s salvation from sin and its power is 
exhibited not only in the liberation of the individual but also the system (Bowens, 231). 
While Bowens states that the writings of Paul were at the heart of black hermeneutics, 
Esau D. McCaulley focuses on what he calls ecclesia interpreters and explains what he 
means by this phrase in the excerpt below: 

I have in mind Black scholars and pastors formed by the faith found in the 
foundational and ongoing doctrinal commitments, sermons, public witness, and ethos of 
the Black church. For a variety of reasons, this ecclesial tradition rarely appears in print. 
It lives in the pulpits, sermon manuscripts, CDs, tape ministries, and videos of the 


African American Christian tradition. !3* 
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The above excerpt according to McCaulley shows the works of black scholars and 
ministers as very confining. But what the black ecclesia interpreters propagate is 
orthodox same as that held by mainline Churches including the National Baptist 
Convention, the African Episcopal Church, and the Church of God in Christ. He argues 
that these bodies ought to stand for theology that upholds justice, the significance of the 
black color, and a philosophy of diverse ethnic community. His studies revealed that the 
Bible has been interpreted by the whites in America to justify the evil of slave trade and 
other vices, but black Christians see their worth in the same Bible. His professors in the 
course of condemning the evangelicals were also taking the Bible away from the blacks 
as the only source of hope. Again he discovers that theology has been tailored to favor 
the white man thereby making Christianity a white man’s Christianity Relating this 
argument to Romans 13:1-7 He argues that the duty stated there in is to maintaining 
public order, safety, and health as well as the enforcing of laws with legislative and 
judicial powers but does not have the mandate to terrorize innocent citizens. !3> He 
believes that this passage has been misapplied by many who call on citizens to submit to 
evil leaders because Christ is coming with a better kingdom. (McCaulley, 30). The 
submission of the citizen to such evil authorities, stands on the fact of God in his 
sovereignty remove evil rulers using human’s agents as he did to Pharaoh. Besides 
Pharaoh the Old Testament is saturated with bad leaders removed from their thrones by 
God showing his active role in human affairs. God in acting through human agents to 
display his active involvement in human matters of government is beyond man’s ability 
to understand. He deposed Pharaoh because of his despotic rule. God acted through 
Moses to remove Pharaoh from the throne of Egypt. He sees such actions as “grounds in 


a democracy for a structural advocacy on behalf of the powerless.” '°° McCaulley 
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wonders whether these authorities bear the sword or direct the sword because in a 
democracy, power is with the people who have to ensure that those of direct the sword do 
so in line with cherished values. The laws, cherished values are drafted by the authorities 
to direct the direction of the sword. For McCaulley the theology of persons implies that 
“the state is only a steward or caretaker of persons. It did not create them, and it does not 
own or define them. God is our creator, and he will have a word for those who attempt to 
mar the image of God in any person.”!*’ He explains that Romans 13 spells out the 
source of the authorities of government while Luke 3:14 through the Prophet John the 
Baptist spells out the honest dealings of those in service of the government like tax 
collectors as well as soldiers of the. Such people addressed in Luke are not Jews but 
Romans. John’s order bans extortion of money as they serve. Ethically, Karolina 
Rozemarynowska says that society or nation is built on some basic rules put in place by 
law or custom and that when these rules collapse citizens can easily turn against each 
other. She adds that these rules are not set up once for all for all times but are constantly 
“challenged in a perpetual and dynamic social process.” 138 She continues that when a 
certain law is considered as inconsistent with prevailing situation the citizens voice their 
objection to it in a way according to the current development. She adds that this can be 
done in two ways-passive and active. In the former an individual becomes lukewarm in 
public matters of developmental nature. She refers to this type of protest as mental. Again, 
she explains that this type of disobedience may not lead to a change in the particular law 
creating undesirable results, but it can be noticeable. The person takes this type of 
approach to avoid repercussions from tyrannical leadership that can endanger the 


person’s life and that of family members. This can be seen as cowardice but not in the 
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real sense of a coward. The matter is that the person feels helpless in the face of the 
prevailing injustice promoted by tyrants. She states that passive protest takes place in 
nations where the slightest suspicion of rebellion is fatal. But the behavior carries moral 
responsibility as well as the desire to protect self and others. Moreover, it is mental 
disobedience which is conscious of evil as evil in society. Again, it carries with it a moral 
duty in which one does not want to become a weapon of crime. On his part Louis Fisher 
states,” (An) individual who breaks the law that tells the conscience that it is unjust and 
who willingly accepts the penalty of imprisonment in order to arouse the conscience of 
the community, is in reality expressing the highest respect to law” 139 On the other hand 
active disobedience can take violence or non-violence. The latter respects law and order 
but violence does not. Active disobedience takes the form of a dialogue. It works with 
intelligent arguments than using force. The use of force contradicts man’s freedom as 
well as his rational powers. Moreover, it renders civil cooperation difficult. Again, it has 
no moral incentive but breeds hatred. Rational arguments work with morals as well as 
treating the opponent not as an enemy but works with methods that are morally justifiable. 
Politically, Professor Kimiec explains that government is constituted by a wide range of 
philosophical thoughts. It seeks to stay off the path of religion not to be dictated to by any 
religious group or gets involved in the affairs of religious groups. But has a duty to 
protect believers of all religions. He continues that religious leaders can get involved in 
the affairs of government for matters calling for the good of all." He add that this noble 
path has taken a different dimension because religion and secularism have been 
incompatible. The latter centers around working with religion and politics. Besides, there 


is also ideological concept of peace keeping in a political and religious sense even at 
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international or global setting. Theologically, Parr'*° presents four levels of authorities 
that need control. First there is the personal self that takes decisions on what can be eaten 
or worn or where to go. He adds that God has printed his laws inside a person to govern 
the individual but that when the inner law is disobeyed there is the necessity of the eternal 
law to call the person to order. The second authority is the family which as an external 
authority teaches the person that people are to take instructions from others. The Bible 
teaches parents to instruct their children on the ways of life. He adds that children who 
fail to govern themselves or by the family will have the civil government to govern them. 
Another level of external authority is the Church which is the watchman over the souls of 
God’s people in the hands of able elders. The next level of authority which is for both 
believer and unbeliever is civil authorities. The state or civil authority carries the sword 
which is not given to the individual, the family, or the Church. Parr states that one 
common factor that is present in all levels of authorities is that of none “absolute” God 
alone is.'4! He continues that when the sword bearer commands the Christian to carry out 
a sinful act even under threats or coercion, the Christian can show the authority the evil 
nature of the act and call on such an authority to repent. He cites the experience of Moses 
and Pharaoh as a case study. 

Gordon D. Fee explains in his interpretation of I Timothy 6:1, 2 that Paul 
addresses leaders in general in verse 1 and then believing masters in verse 2.'4? In verse 
1 he calls all to respect their masters. In verse 2 He states again that though slaves are 
free in Christ they are still in a social community to respect their master. But Gordon 
questions if the pagan leaders were fit for all honor and what if their policies stood 


against the law of a clear conscience? He answers in return that the order for Christians to 
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respect secular authorities stems from their eschatological nature. As people who are 
looking forward to being raptured their present status is not very important (Gordon D 
Fee, 138). With such a view of life in mind, the Christian has to lead a life of obedience. 
He adds that such an obedience is that the name of God as well as Christian teaching may 
not be slandered. The unbelieving society will not respect the name of God which has 
been downtrodden upon by those who call him their God. Fee in I Timothy 2 states that 
the all-in authorities include the emperor, provincial officials as well as local magistrates 
needing Christian prayers. Fee relates this passage to Romans 13 saying that the motive is 


9143 


to display the Christian faith in the eyes of ‘outsiders.’’*? From the Biblical as well as 


theological teachings on injustices, the next discussion is on the historical aspect of it. 


3.3 Historical Actions Of The Church In The Face Of Injustices/ 
Justices 


This concept examines the Church in history including the contemporary Church. 
First, history shows the standing of people as well as the Church against social injustices. 
Bowens, Lisa M says that in 1787 the American Churches were divided on the issue of 
slavery. The slaves in 1774, petitioned the governor of Massachusetts at a conference that 
the oppressive laws against them were destructive to their family lives as well as impeded 
their obedience to God.!*4 The believing African Americans applied the tone of resistance 
using the Bible to confront the oppressive set ups of the society as well as reject the 
whites’ interpretation of the writings of Paul in relationship to slavery leading to its 
abolition in 1808. Later, McCaulley accuses black scholars and ministers of confining 
their works in the pulpits like sermon manuscripts, CDs, tape ministries, and videos of 


the African American Christian tradition. '4*He argues that the mainline Churches 
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including National Baptist Convention, the African Episcopal Church and the Church of 
God in Christ ought to stand for theology that upholds justice, the significance of the 
black color, and a philosophy of diverse ethnic community (McCaulley, 6) Next, Eric 
Miller presents the Archbishop Desmond Tutu of the Anglican Church in South Africa 
who preached in Churches, visited other countries, addressed international bodies and 
leaders to create awareness of injustices in his country and inviting some to visit to see 
for themselves. Miller states that Tutu seemed to have justified black violence as a non- 
other option to get themselves free. Other bodies like the National African Council joined 
to render the country ungovernable by the apartheid regime. He, alongside other Church 
leaders mediated between protesters and the police. The end of apartheid in South gave 
room to the formation of the ‘truth and reconciliation commission. '4° Again, on January 
25", 2011, there was an Egyptian uprising when the people rose up against their leaders. 
It was a quest for freedom, dignity, and social justice. On the other hand, in the 18" 
century evangelicals championed by John Wesley set their minds on social and economic 


justice. 147 


John Stott, says that evangelicals are famous in history for their role in 
opposing injustices. The revival of John Wesley removed Europe and America from 
inhuman practices. A catalogue of other revival leaders mounted the stage to intensify 
practical Christianity for social transformation. The moral character of the citizens of 
these nations involved was shaped. Wesley the champion of these revivals is quoted as 
“the man who restored the nation its soul.”!48 


Furthermore, the Church in history had acted diversely in the face of social and 


political injustices. The Holocaust Encyclopedia '*° reveals that in 1933 all the Churches 
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in Europe and about sixty million Germans comprised of twenty million Catholics and 
forty million Protestant and Christians in Germany spectated Hitler deported, persecuted, 
and exterminated millions of Jews. The Holocaust Encyclopedia adds that almost 
everyone in Germany was a Christian in 1933. The German traditional interpretation of 
the Scripture was used to justify the cruelty against the Jews who were considered as an 
inferior race. The Catholic Church was more united in her stand while the Protestant were 
divided over the matter. But Dietrich Bonhoeffer confronted his Church for siding with 
evil. His fellow ministers who were pro-Nazists opposed him. His influence convinced a 
section of the Church to side with him. One of his well-known essays in April 1933 is 
brought out in the following excerpt 

“The Church and the Jewish Question.” Addressing the challenges facing his 
church under Nazism, Bonhoeffer in this essay argued that National Socialism was an 
illegitimate form of government and hence had to be opposed on Christian grounds. He 
outlined three stages of this opposition. First, the church was called to question state 
injustice. Secondly, it had an obligation to help all victims of injustice, whether they were 
Christian or not. Finally, church might be called to “put a spoke in the wheel” to bring the 
machinery of injustice to a halt. °° 

In 1935, the voice of opposition in the Church against Nazism increased. Seven 
hundred pastors were jailed. After 1937 an encyclical of the Pope that was read on 
Catholics pulpits was seized by the Nazists Gestapo, the infamous brutal police force that 
uncompromisingly enforces the authority of the Nazism. The role of the Gestapo is stated 
in the excerpt below: 

Political policing is a specific type of police work. Its goal is to maintain the 
political status quo. Political police forces protect a state or government from subversion, 


sabotage, or coup. They use surveillance and intelligence gathering. These methods help 
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them identify domestic threats against the government. Political police forces are 
sometimes referred to as ‘secret police.’ The Gestapo’s mission was to “investigate and 
combat all attempts that threaten the state. 151 

It was in the opposition and attempted overthrow of Hitler that Dietrich 
Bonhoeffer and his brother died. Robin W. Lovin, discusses the work of the synod of 
Barmen where Protestant Church leaders met to examine the word of God in order to 
present an appropriate respond to the prevailing situation in Germany (1934). He presents 
the work of the Church at the period in the following excerpt: 

The competing claims of the world, based on history, politics, and power, offered 
no direction; and the Christin response based on reason, nature, or a reading of the order 
of creation provided nothing better. The only way beyond the confusion is a single- 
minded reliance on the word of God which comes however not to individual Christians in 
isolation, but the Church assembled together. !*? 

He explains that with Hitler becoming Chancellor of German in 1933, the Church 
welcome his policy without first scrutinizing." Most of the Churches saw the approach 
of Hitler as restoring their dignity as German people without assessing how the 
restoration of that dignity was consistent with their beliefs in the Bible. Lovin states that 
the German Christians acted like most Christians in history do in accepting political 
renovations. He notes that the family of Bonhoeffer was afraid of Hitler as well as were 
stubborn to his policies. Next, was the Confessing Church, drawn from Protestantism that 
resisted Hitler. She took a resolute stand that “Jesus Christ as he is witnessed to us in the 
Holy Scripture is the One Word of God to whom we must listen, whom we must trust and 
obey in life and in death.” !°3 Lovin adds again s that this stand of the Church answers the 


question of how obedience to the word of God can influence the making of choices in the 
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public. It strengthened believers to band themselves together to resist Hitler and that such 
an approach is what can influence the Church in the contemporary world (Lovin, 102). 
He says that the Church is a community, is an object of attention, and obedient to the 
command and word of God. The Church takes orders from one source of authority which 
is the Bible and resists authorities from other powers or set ups that bring confusion. 
Other powers, whether they believe in the teachings of the Church, are to view her as 
independent as well as refrain from interfering with that independence. He cites Barth 
who holds that the Church is completely independent such that no authority is permitted 
to interfere with that freedom. Her behavior is not ordered by society. Other set ups 
which think that they can define as well as prescribe moral standards and program society 
to practice those standards are to be aware that the Church is outside of such programed. 
The Church is to distance herself from such a self-determining body. In Germany Hitler 
set up a national Church that would cooperate with him in his philosophy. Jew were 
excluded in such a national Church. The Roman Catholic stood with Hitler. On the other 
hand, the schism which fragmented Protestant Church since the Reformation now split 
the Protestants into groups. The Confession group would not yield to state orders and the 
other faction that worked with the state. The former stood for what the Church is and 
does. She was greatly influenced in her stand by Karl Barth who drawing inspiration 
from the statement of Christ in John 14:6 and 10:1, 9, developed series of declarations 
that will guide the Church. One is brought out by Lovin in the following excerpt from the 
synod of Barmen, May 29", 1934: 

Jesus as is witnessed to us in the Holy Scripture, is the one Word of God to whom 
we must listen, whom we must trust and obey in life and in death. We reject the false 
teaching that the Church could and must recognize as source of it proclamation in 


addition to and besides this one Word of God, other events and power, concepts and 
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truths as God’s revelation...from him we receive a joyous release from all godless bonds 
of this world for free and thankful service to his creatures...!*4 

The implication of these declarations presupposes that not reason, history, orders 
of creation, have power over Scripture. It refutes the claim of the German Christians that 
the laws of the state are the laws of God. Bonhoeffer as well as others hold that since the 
fall, the orders issued by states are not from God but “...They show us how after the fall, 
God preserves us from the worst consequences of sin. All the orders from our fallen 
world are God’s orders of preservation on the way of Christ...they have no value in 


themselves.” !>> 


The synod equally refuted other theological declarations from other 
theologians whose write ups supported the state. Barth in the synod explains that the 
duties of the state are defined by the Bible not history. The synod equally obligates all 
Christians to render service to all of God’s creatures. (Lovin, 108). Again, the synod 
acknowledged that the state has the dual duty to punish as well as restrain evil but refused 
the claim that the Church was an organ of the state. The secular authorities had asked that 
the Church should exclude Jewish membership as well as leadership. The synod also 
declared that the Church is totally free to carry out its functions without any obligation to 
promote the political philosophy of political racial cleansing. The Church is the preacher 
as well as the agent of the free grace of God to all people. Lovin says Barth interpreted 
Colossians 1:15ff to mean that the state is a creation of Christ that it is subject to him. He 
adds that the Christian is called to test the spirit which includes the states to know if a 
given state is of God in rebellion or subordinate to Christ. The Church is to assess the 
nature of previous states and contemporary ones. She is to regard the state as well as its 
form of government in the light of God’s justice and peace for the world. Lovin says that 


the Confession Church stood against a state that overstepped its bounds and that though 
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her leaders as well as members suffered, she emerged victorious, and her stand bore 
testimony. One of the testimonies is presented in the excerpt below: 

Only the Church stood squarely across the path of Hitler’s campaign for 
suppressing the truth. I never had any interest in the Church before, but now I feel great 
affection and admiration for it, because the Church only had had the courage and 
persistence to stand for intellectual and moral freedom. !*° 

Lovin continues that though the Church stood for the truth she did so to secure her 
own freedom but did not denounce the injustices carried out against millions of Jews as 
well as those who opposed Hitler. Also, other Church leaders mounted pressure on 
people to submit to Hitler. In Africa Emmanuel Katongole cites injustices spectated by 
the Church in 1994 Rwanda genocide. Christians killed Christians orchestrated by the 
state. He says that the place of Christian in social service as proven by the genocide 
shows that the Church is doing evangelism without ensuring that those evangelized obey 
everything that the Lord has commanded. The evangelism done has not made any change 
that can be seen in the way of the life of those who believe in their nation. !°’. He laments 
that Rwanda the most evangelized Christian country faced the unthinkable genocide in 
the world. He explains that though the west stresses separation between the state and 
Church, when it comes to public life, the two have to meet.!*° 

Notwithstanding, the Church has also drawn the attention of the world to the 
universal social problem of poverty. Mark R. Cohen explains that during the pre- 
Christian era the Greeks had no concern for poor right up to the period of the Roman 
Empire. The Greek states could give gifts to the cities in various philanthropic ways but 


not to an individual poor. He reveals that Judaism and Christianity in the 4 century 
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influenced the pagan world to be involved in assisting the poor.'*? This influenced the 
Roman Catholicism to review its theology on poverty. (Cohen, Mark R., & Mark R. R. 
Cohen, 14). The begging poor became the means of saving grace for the rich. The 
Protestants came up with the ethics of work that controlled begging. Progressively the 
March for Jesus which started in London 1987, in a conference in Atlanta, Georgia, with 
pastors across America, examined the possibility of removing poverty from the poor. !® 
Reverend William Cummings adds that while previous marches were focused on 
community and prayer that of Atlanta, Georgia was focused on community and serving. 
The emphasis was setting prayers on moving feet and being vigilant to the pressing needs 
of the community. People in the majority of the world are poor but are in great debt to the 
developed nations. The debt is huge such that in 1998 fifty-two countries owed three 
hundred and seventy billion Pounds. The great nations agreed to cancel one hundred 
billion Pounds but ended up cancelling just forty-eight billion in 2005. While the poor 
countries have diseases to handle, they also have huge debts to pay because the interest 
on the loans kept adding to the loan. The Christian body led by prominent leaders 
inspired by the Old Testament practice of the Year of Jubilee mobilized for the 
cancellation of the debts. A large number of Christian organizations and secular groups 
joined the campaign wagon. Twenty-four million people appended their signatures on the 
Jubilee 2000 Campaign document. Stott discloses that it was the “sense of injustice and 
moral outrage that fuelled the desire for change and provided the energy to take 
action.”!¢! 

Away from social action, W. Phillip Keller examines the Church in the light of 


social relationships. He says that human beings find happiness in social relationships. ! 
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In all human society old as well as new ideas continue to influence human character 
either for good or evil. But in any case, human beings are an interwoven mass. He refers 
to this interwoveness as “Belonging to the family of man.”!® Such belonging can be 
racial, national, tribe, creed or denomination, group or culture or Church and that man’s 
identity is hooked up in this way. But the self-esteem of the individual springs from his 
career as well as property. Human behavior in this mass interwoveness can be light or 
darkness which gives direction to way of conduct. In this mass interwoveness Christ steps 
in cutting across all the other connections calling on those who believe in him to alter 
their former ways of orientation to follow his (Keller, 115). Following him means 
transferring from a former sense of security over to his. The transferring of self from 
former loyalties as elements of security has been one set back of the Church in teaching 
believers to break from those loyalties which are oppose to Christ. In addition, the weak 
teachings on some pulpits have not prepared believers to confront vices in their 
communities or families. They are afraid that such confrontations can set the others 
against them. They yield to peer pressure. This breeds rottenness of character, distrust, 
discord as well as broken lives and hopes in a fractured society. It is a fractured society 
where young people just put one another in a family way, abort babies, men seducing 
women and the latter laying fetters to men with no commitment of loyalty and the media 
propagating all its sorts. Out of such a fractured society Christ calls the believer to stand 
out for him. The overcoming life of Christ infused in the believer energizes the latter to 
move against the contrary tide of the decaying society. Keller states, “It is his presence 
which dispels the darkness, his power which overcomes the powers of pollution of our 


generation.”!°4 Away for the diverse acts of the Church in history in the face of social as 
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well as political injustices, the next concept discusses the contemporary voice the Church 
in the face of injustices. 

The Contemporary Church carries a prophetic finger pointer on_ social 
Justice/injustices. Hughson, Thomas, S.J., and D Thomas Hughson see the contemporary 
Church as prophetic finger pointer in her public theology. They present some definitions 
on public theology as “the effort to discover and communicate the socially significant 
meanings of Christian symbols and tradition.” '® An elaborate definition is brought out 
in the excerpt below: 

Religiously informed discourse about public issues, addressed to the church, 
synagogue, mosque, temple, or other religious body, as well as to the larger public or 
publics, argued in ways that can be evaluated and judged by publicly available warrants 
and criteria....Public theology is theological reflection— with an orientation to 
contextual social justice, in witness to the kingdom of God and consultation with 
nontheological fields of study— that interprets, evaluates, and promotes ideas on the 
public life of pluralist democracies for the sake of advancing the temporal common good 
of society. !®° 

But for Forrester public theology reflects on that part of the gospel that 
encourages social concern for just public policies that benefit especially the poor and the 
marginalized, whether church members or not. He adds public theology “seeks the 
welfare of the city before it protects the interests of the Church”!®’ Public theology from 
a Christian perspective does not seek to benefit Christian but uphold cherished values that 
are beneficiary for the good of all. Public theology answers questions: How does a 


Church enter the secular public sphere once the institutional presence, perspectives, 
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ideals, and value judgments of Christianity have ceased being formative in a society and 
culture? How are churches and theology to comport themselves in ministry and in 
postcolonial social mission after Christendom? (Thomas, S.J., and D Thomas Hughson, 
25) Public Theology testify of the love of Christ and care for total wellbeing of man and 
all of creation with no hidden motive like conversion. The presence of the latter as a 
motive presupposes the concept of colonialism. This stand seems to deny the first two 
definitions presented before. But it is an expression of loving God by loving the neighbor. 
It is an “unconditional Christian concern for people’s well-being independently of their 
relation to Churches.”168 The goal of public theology is that it “contributes meanings 
and possible choices to the public sphere for the sake of discussion on policies and 
structures enabling all members of a society to enjoy proportional access to the major 
institutions of a society (i.e., social justice). Access brings opportunity for human 
flourishing. In relating public theology to Christian character Richard Dahlstrom presents 
a quote from Mahatma Gandhi, “I like your Christ, I do not like your Christians. Your 
Christians are so unlike your Christ.” '°’He then went to present a testimony when 
natives Hindus in a Nepal village had been burning down the Church building to scare 
Christians away. But their medical work among the Hindus led to a change of view in the 
minds of the Nepalese. More Hindus than Christians benefitted from the Christian 
medical team. They testified that they had never seen love so expressed as the one they 
experienced and were considering the person of Christ whose love they had just benefited 


° This is noticeably absent from the services of Christians working in the 


from. !” 
Cameroon government service and it is the concern of this dissertation. Though the 


Hindus had been tormenting the Christians, the Christians love them still. Dahlstrom adds 
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that the eternity that God has put in the heart of men yearns for justice, mercy, rest, and 
abundance. The Hindus seem to have discovered in the Christian service that for which 
they have been hunting. He shows how Christian men as well as women left their zones 
of abundance to go to labor for the relief of those in need in distant land to give people 
the hope that is found in the kingdom of Christ Jesus(Dahlstrom, 49) He states that the 
service of mercy and justice are works of arts that paint the picture of Christ Jesus. The 
hope of the world is in the kingdom of God because warring countries sit on negotiation 
tables, sign treaties, and go home only to break them and war begins all over again and 
the signed papers burn up in the smoke of guns. He explains that the U N office in New 
York has the emblem of war weapons turned into farming tool as in Isaiah but the span 
between the emblem and reality on the ground are several miles apart. He adds that in a 
world ruled by aggression and authenticated stealing, the teachings of Christ on the 
Sermon the Mount calls for gracious generosity from a purified heart of the people under 
God’s reign. The gracious generosity foreshadows the expected full reign of God. For 
Gordon MacDonald pursuing a noble course requires resilience. He cites Paul and Silas 
imprisoned under deplorable conditions in Philippi transformed the miserable prison cell 
into sanctuary as they filled it with worship and the other prisoners were paying attention 
to them.'’! He adds that the Book of Hebrews lists people who went thought thick and 
thin to maintain their faith in a pagan world. Stephen Arterburn and Kenny Luck argues 
that Christians have taken up a false identity needing God to bring out their true identity 
to stand out. They do more in order to correct their character whereas they ought to do 
more in order to connect with the character of God. He adds that God is searching for a 
man that will not be plagued by fear to stand out for him with an undivided heart.'7* And 


that God as the Lion of Judah is looking for lionhearted children of his. Such a person is 
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like Christ whose doing and being are one. But others that are not Christ like know that 
what is before them is evil but choose to do it. Arterburn and Luck argue that those that 
belong to Christ have to choose comfort or character (Arterburn and Luck, 33-37). They 
hold that “Justice in the life and conduct of the state is possible only as it first resides in 
the hearts and souls of the citizens.”!7? In another sense injustice is so systemic that an 
individual in it finds himself helpless to live without it. They cited in Bangkok where 
some hotel entertaining mates were being led to Christ and taken to worship. They 
entered the sanctuary and fled back resisting to enter into it. When they were asked the 
reason for their refusal, they said that as they entered into the worship hall, they saw their 
clients there. Their clients who carry Christian beliefs had no Christian character. Also, 
the interpretation of Isaiah sixty one at Nazareth by Jesus angered the worshippers 
because God’s meaning of Justice is justice for everyone irrespective of race including 
the Romans whom his audience had thought he came to liberate them from. It was this 
social implication of the gospel that maddened the. Nazirites against him and they wanted 
to push him on a cliff. These authors hold that “Jesus was doing justice all his days.... the 
God of the Bible is deeply committed to justice and invites us his artisans to do justice as 
a means of making his reign visible”!”* They state that the prophet Amos preferred good 
justice to good singing. Some people have spiritualized Biblical teachings against 
oppression such that they ignore the physical reality of it in systemic set ups. They 
provide some relief donations to the poor, preach against sin, and tell people how to be 
ready to go to heaven but do nothing to oppressive systems breeding the injustices that 
generate sufferings (Arterburn and Luck, 81). 

Taylor presents three arguments on the issue of Church/state and a middle way. 


He says that Augustine and Aquinas have opposing views on the matter. While Aquinas 
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advocated for Church/state drawing inspiration from eschatology, Augustine refused this 
belief saying that the Constantine’s Empire was the rule of God, adding that the Church 
cannot be absorbed by the society. Even for those whose stand is that the Church has to 
act for social justice, the argument continues that it is the institutions of the state to 
promote social justice not the Church. His view sees the Church thus: 

The Church’s mission is to foster sanctification in its members, forming them in 
worship, and in faith, hope, and charity. An appropriate public task for the church is 
pronouncing prophetic judgments against state, society, and culture in their unredeemed 
fallennes!” 

Still others consider the Church/state matters as accommodating a destructive 
element. But others have drawn inspirations from revelation as well as faith in looking at 
the public space. The excerpt below answers this objection: 

Since social mission belongs to the missionary nature of the Church, social 
concern and teachings likewise pertain to the church actualizing its Trinitarian nature in 
various historical and cultural contexts. Public theology relates systematic-theological 
content (e.g., Christology, ecclesiology, pneumatology, theological anthropology) to 
multidisciplinary interpretations of the public life of society. Connecting Jesus to Social 
Justice takes its rise in response to a contextual issue but ventures into the preceding 
seven specialties to varying extents in order to develop a contribution to a theological 
platform for public theology.!7° 

Taylor argues that public theology has to penetrate the public atmosphere. It links 
religion with public life. He states that while one writer speaks of the public sphere as 


one in which the male is the principal actor thereby defining the female as minority, the 
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others view public space as consisting of various sets ups like the family, economics, 
cultures, religions, and state. He explains that a public space is “a large, open...., typical, 
modern space for deliberation on public concerns independent from political power yet 
influential upon it. This view does not deny that, for example, a distinct cultural public is 
a site for the exchange and appreciation of more important works of art, ideas, values, 
and practices... Public sphere is porous and open to every individual adult member of 
society and citizen in the state.”!’’ In the public sphere minority ideas at times carry 
greater truth as well as weight. The public sphere is further defined thus: 

The public sphere is a secular, prepolitical, free, metatopical space for the clash of 
ideas. The expectation is for enough agreement in public opinion that the political order 
has to take notice. Yet the clash of ideas does not guarantee that procedural justice in the 
public sphere will be or lead to substantive justice!”® 

Speaking about minority ideas carrying weight, Hughson, Thomas, S.J., and D 
Thomas Hughson say that in the US the Supreme Court, the judiciary, are expected to 
guard the rights as well as the liberty of the minority. Notwithstanding, there is the 
constitutional provision for the safeguarding the freedom of individuals in addition the 
public sphere is to be opened to everyone and free ideas on the God of the Bible are 
deeply committed to justice and invites his artisans to do justice as a means of making 
his reign visible, guided by the principle of justice . In some cases, the opinion of the 
majority or some contradictory opinions as well as religious voices are crushed. The 
excerpt below describes their view of what happens at the public sphere 

Simultaneously restructured and dominated by the mass media, developed into an 


arena infiltrated by power in which, not only by topic selection and topical contributions, 
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a battle is fought not only over influence but over control of communication flow that 
affect behavior while their strategic intentions are kept hidden as much as possible!”’. 

In addition to the happenings on the public sphere there are conflicting ideas 
therein which cannot provide an atmosphere of justice. Though the ideas or voices are 
conflicting they can well up to opinions that can influence politics. The purpose of 
politics is essentially to provide freedom of expression such that human beings can excel. 
Again, Taylor in answering the question whether social justice is actually an issue, saying 
that Roman Catholics in the US are divided over the issue of social justice. He explains 
that 47% want social justice to be the primary attention while 57% does not consider it a 
matter of public concern but that some others can handle the issue of the poor or children. 
Taylor affirms that in the extra political public sphere opinions are formed that come to 
exert political influence. In principle but not in practice, that public sphere is porous and 
open to every individual adult member of society and citizen in the state. Also, Taylor in 
Connecting Jesus to Social Justice says that the Church has not develop a social theology 
but ethics. Notwithstanding there is a Roman Catholic social theology which relates faith 
to reason as well as interprets, enlightens, frees, and frames application of the Word of 
God and human reason to meanings, practices, structures, and situations in society that 
touch on a spiritual dimension. Even the concept of public theology was born on the 
cradles of relating Christianity to secularism in Europe. Christianity has to address what 
was carrying the human society to that which is all secular. He adds that the concept of 
public theology also addresses the stand of US Roman Catholics on the dichotomy of 
social justice and social charity. The stand of public theology in the context of social 
justice and social charity is that while the latter seeks to assist the poor, the former seeks 
the dismantling of systems orchestrating poverty. The excerpt below vividly describes 


these two dichotomies: 
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The poor, asserts Benedict in explaining the internal logic of the Marxist error, 
need justice, not acts of individual or organized charity that allow an unjust social order 
to continue uncontested and unchanged. Marxism demands an exclusive primacy for 
systemic overhaul that renders works of individual and social charity nugatory and worse, 
counterproductive...For Benedict, social charity and social justice are first of all 
ecclesiological.!8° 

Hudson alludes to Augustine who placed both secular and sacred under the 
sovereignty of God. There should be no division between the rulership of God and all that 
goes on in the world. The present is an inferior realm. Another argument is from the 
Pope’s interpretation of Acts 6:1-6 which tells of the duty of the Church for the common 
good of the society which stands as indicative of social mission and social justice 
projecting the character of the Church. What caused the problem in Acts 1:1-6 as 
Benedicts sees it was the absence of a caregiving set up within the Church that works for 
the equality of the common good. Some had been benefiting while some were not thereby 
displaying injustice (Hughson, Thomas, S.J., and D Thomas, 13). The response of the 
apostles was that leadership has to serve the good of all without preference. The Church 
has to care not just for the eternal welfare but for the temporary welfare of people. The 
practice of the Church of the common good as well as social justice is not taking over the 
state. But the Church has a prophetic stand on moral protection of the yet to be born and 
social justice. In addition, the leadership of the Church is to inform, enlighten as well as 
give guidance to the civil and political aspirants. These give direction to the conscience 


on social justice. (Hughson, Thomas, S.J., and D Thomas, 15). 
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3.4 Summary 
The foregoing chapter examined the Old and New Testament teachings on social 
justice and injustices, theological including hermeneutical views, and the historical aspect 


spiced with contemporary views. The next chapter is on methodology. 
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CHAPTER 4 


METHODOLOGY 


This chapter presents an overview of this writer’s research methodology and 
explains his research paradigm of exploratory sequential mixed survey, philosophical 
assumptions, positionality, data collection methods and procedures, data analysis 


strategy, validation strategies, and ethical considerations. 


4.1 Research Design 

Research design is exploratory sequential mixed survey which “draws on the 
strengths of both qualitative and quantitative research”!®! to enhance the research data 
that answers the research question. The answers pain a clearer picture of the experiences 
of the Christians in the ministry including service receivers being investigated. This 
method also presents a broader picture as both qualitative and quantitative data bring 
their peculiar data to address the research question. Again, this method examines the 
experiences of the participants, investigates virgin areas not explored by other 
researchers, and it takes up a holistic approach to study the data from respondents. In 
addition, responses from the interviewees can be very interesting, appealing and exciting 
because while qualitative data narrates their experiences, quantitative data validates the 
narration with statistical accurate data. More so it opens doors of discoveries for this 


writer to transform a chaotic situation into a much cherished one. Just like any other 
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research it seeks to improve the social conditions of the participants, explore the attitude 
or behavior of those who are the focus of it.'8? This design also will develop a balance 
picture of the problem that is being explored. It reports the various views, sorting out the 
matters in a given issue and finally developing the big picture of it. All views have to 
contribute to painting the holistic picture. Furthermore, the contrasting definition by 
Gogo, S. Musonda, I. provides a clearer perspective: 

A progressive strategy that is used anytime that quantitative (QUAN) results are 
augmented by qualitative (QUAL) data. As a result, quantitative data analyses and 
explains the QUAL results in succession. The exploratory sequential technique is distinct 
from the explanatory sequential technique because it explores a concept before validating 
it, allowing for greater versatility in discovering novel ideas offered by the QUAL 
approach. !® 

This excerpt indicates that exploratory sequential method explores a concept 
before validating it and it is pliable giving room to new ideas. Again the “data are 
collected and analyzed separately, and integrated — either concurrently or sequentially — 
to address the research question.” '** This writer delights in a well validated or 


substantiated data for credibility. 


4.2 Philosophical Assumptions 
The philosophies here are transcendental phenomenology 'Y and Constructivism. 
While exploratory sequential method draws on the strengths of both qualitative and 


quantitative research transcendental phenomenology and constructivism describe the 
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lived experiences and world views of the participants. Transcendental phenomenology is 
explained in the excerpt below thus: 

Transcendental phenomenology (TPh), largely developed by Husserl, is a 
philosophical approach to qualitative research methodology seeking to understand human 
experience (Moustakas, 1994). Pure TPh is grounded in the concept and conditioned 
upon setting aside all preconceived ideas (epoche) to see phenomena through unclouded 
glasses, thereby allowing the true meaning of phenomena to naturally emerge with and 
within their own identity (Moustakas, 1994), !85 

Creswell also explains the term phenomenology as a process in which 
researchers (this writer) collect data from participants, develop a composite description of 
the essence of the experience that consist of “what” they experience and “how” they 
experience it.'8* He further states that researchers who are conducting a research in such 
an era, like this writer, have to set aside their own experiences to look at the phenomenon 
with a different frame of mind as they carry out their investigation. Transcendental 
Phenomenology also binges out what participants share in common in their experiences 
with the phenomenon. In the light of this dissertation, it is the common shared 
experiences of both service providers and receivers in the ministry under studies in the 
two cities. Criswell adds that the purpose of phenomenology is to reduce the experiences 
of the participants with a given phenomenon to a description of a universal essence. !°7 
This means that this writer collects data from respondents, builds up a unified description 
of what the experiences as well as how they are experiencing it. Another philosophical 
framework is constructivism. While transcendental phenomenology focuses on the 
experiences of the participants bringing all into a unified hole, constructivism focuses on 


the world views of the participants. The following excerpt vividly explains it. 


185 Stephanie Sheehan: “Emerging Leadership Journeys” Journal No 7, 2014 
186 Creswell, Qualitative Inquiry, 2e. 
187 Criswell, Qualitative inquiry, 2e. 
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Social constructivists believe that individuals seek understanding of the world in 
which they live and work. Individuals develop subjective meanings of their 
experiences—meanings directed toward certain objects or things. These meanings are 
varied and multiple, leading the researcher to look for the complexity of views rather than 
narrowing meanings into a few categories or ideas. The goal of the research is to rely as 
much as possible on the participants’ views of the situation being studied !**® 

The above excerpt presents the necessity of the development of a theory that is 
generated from the world views of interviewees. It is their views that will give this writer 
a broad spectrum of the subverting impedimnets in the government services. In the light 
of this dissertation, constructivism seeks to uncover the world views of participants who 
work in ministry on how they seek to make meaning out of their working experiences 
there. It also focuses on how those who seek services from the same ministry interpret 
their experiences. 

Exploratory sequential mixed method of research, transcendental Phenomenology 
and constructivism were picked as the adequate approaches to answer the research 
question “How do Christian service providers and community members, as recipients of 
services, describe their experiences within a Cameroon government ministry faced with 
challenges which undermine the provision of equitable service from a Christian ethical 
perspective aimed at sustainably freeing casualties of injustices (The politically, 
financially or socially powerless) for the benefit of all?” But why has this writer engaged 


in this research? The concept below has a response to such worry 


188 John W. Creswell, Research Design: Qualitative, Quantitative and Mixed Meds Approaches. 
(NTP: SAGE, 2014), 37. 
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4.3 Positionality 

This writer has lived within a native community as well as witnessed contentions 
over land boundaries. He himself was in a quarter council installed by the Fon with 
various committees assigned with various responsibly including one for settling land 
matters. Some people were eager to be members of the land committee because “There is 
food in the land committee.” This insinuates the selling of justice. This writer has 
suffered injustices in land matters at these local levels, but the worst are those he narrated 
in chapter one. He then perceived that the double standard may not just be local. Those in 
chapter one involves the Cameroon Ministry of State Property, Surveys and Land Tenure 
in charge of granting land titles to applicants in a whole country of 29,148,966 million 


'89 with about three hundred diverse ethnic groups, languages, and cultures. 


people 
Seventy percent (70%) of the above population are Christians. The service providers 
practice double standards in rendering services to members of these diverse groups which 
pit individuals, families, groups, communities, and classes against each other. Court cases 
as well conflicts and fighting over land are prevalent. People look to this ministry for 
solutions, but double standards abound there. Being a victim, this writer is determined to 
investigate the reason d’etre of these double stands assuming that he might not be the 
lone victim. He undertook to investigate into the experiences of members of the Christian 
family as well as the communities who are providing or receiving services in the 
ministry. 

More so this writer was bothered by some complex questions about the absence of 
the impact of Christianity in the ministry under studies. Christianity has been in the 
country since 1884. Christian educational institutions, hospitals and Churches were 


places of building Christian conducts and values. The historical and contemporary 


discipling of believers turned 70% of country’s population into Christianity This writer as 


189 “Cameroon Population 2024,” Sources No.27 Edition UN Population Division. 
https://worldpopulationreview.com/countries/cameroon-population. Accessed: 03/02/2024. 
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a Pastor since 1991 and has worked in Church as well as administrative positions to 
disciple believers for exemplary Christian living just like all other thousands of pastors 
both presently and historically. The questions are: Is the dominant Christians population 
of the country not people who are inherently equipped with supernatural giftedness of 
righteousness to overcome barriers in public service to provide exemplified services? 
Where are the Christians conduct and virtues instilled both historically and 
contemporarily in the characters of the believers at the workplace? What is it at the 
workplace that is terrorizing or enticing or inducing them to compromise Christian 
conduct and values? What are the forces pushing or pulling them into complacency? 
What kinds of baits are at the workplace enticing them to throw off Christian ethical 
principles to go for them? What are the barriers at the workplace that are freezing their 
spirits to render cherished, exemplified, sustainable equitable services which project them 
as the just dispellers of injustices there? Can it be that the Church with all her educational 
institutions since 1884 has been nurturing Christians conduct and values for the Church 
only without the deployment of such values in the public services or both? Nevertheless, 
despite the fact this writer is a victim of the double standards practiced in the ministry 
being explored, despite his mixed feelings about the absence of Christian exemplary 
services in the public service, he shelved his personal biases in order to let others share 
their own experiences. But in some cases, he identified with the validity of some of the 
experiences shared by the respondents. But this did not influence him to project his own 
experiences onto those of respondents. He was constantly mindful that constructivism 
and transcendental phenomenology research depend mostly on what participants speak 
out, not the writer, for theory generating. 

This writer also established protocol with the participants. First, he was aware 
that the participants would express mixed feelings in filling in the questionnaires. He 


assured them that their information would be safeguarded, that they were free not to 
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disclose their identity, that the research was a personal project with no funding but that 
their contributions would assist in liberating the public service for free equitable services 
for the benefit of everyone. In order to further assure them of their security, this writer 
disclosed his personality and contact number to them. More so they were not under 
compulsion to complete all five opened questions and multiple-choice ones. For some 
who would be apprehensive of exposing the government who is their employer, they 
were assured that the exercise was about issues not administrators or persons. Also, those 
who would want their identity disclosed in the dissertation could indicate and also those 


that would want to entertain follow up questions should do same. 


4.4 Data Collection Methods and Procedures 
Data collection is gathering information for a research question or validating 
some assumptions. “Data collection allows you to gain first-hand knowledge and original 
insights into your research problem” !°°The following paragraphs state the method the 


approach. 


4.4.1 Sampling Procedures 

This writer used the snowball sampling to look for participants who have in-depth 
knowledge of the problem as well as the thrust of the phenomenon involved. He will also 
apply purposeful sampling to discover and acquire insight by which a lot can be learned. 


Participant description below has more details. 


190 Copilot. Data collection by authors PDF 
https://www.bing.com/search?q=data%20collection%20definition%20by%20authors%20pdf&form=cdxch 
e Accessed: 03/04/2004. 
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4.4.2 Site Selection 

The Ministry of State Property, Surveys and Land Tenure Cameroon, West Africa 
is the ministry under studies. It has been picked because this writer faced a double 
standard of services there as he narrated in chapter one. Two locations, Bamenda and 
Yaounde, are picked out for contrasting to see if the experience this write had is local or 
widespread even to the national capital, Yaounde. The two sites are two hundred and 
twenty-nine (229) miles apart. The two sites also have diverse ethnic groups and cultures. 
The first site, Bamenda as the regional headquarters, has regional offices of almost all the 
ministries in the country including the ministry being explored. It is also the home city of 
this writer. Again, lots of land boundary conflicts, fighting, court cases and hatred over 
land are prevalent. Moreover, field technicians who carry out feasibility studies for land 
titling in the region operate from there. The second site is the national headquarters, 
where all regional files for land titling are validated by the Minister. Yaoundé also 
doubles as national and regional headquarters. There are land conflicts there too. More so 
as national headquarters it is the seat of Ministers where with final authority in validating 
land certificates. Also, the service providers are well educated and are skilled 
professionals who work closely with the Minister. They are intermediaries between the 
Minister and service receivers and providers of the entire country. More so the diverse 
views of participants from the two cities will give this writer a broader spectrum of the 


research as well as give credibility to the data. 


4.4.3 Participants’ Description 

The sampling of participants focused on two settings, Bamenda and Yaoundé. 
Some participants are individuals while others are representatives of large segments of 
communities or offices. Demographically, there are twenty-eight participants (28) who 


are both service providers as well as receivers. Their selection is carefully intended to 
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provide knowledgeable information for research problems and experiences. The approach 
for sampling is snowballing. Each of the settings has a representative of this writer who is 
well-schooled in the process of listing potential interviewees according to a semi- 
structured open ended interview questionnaire. The two contact persons follow the 
protocols and guidelines on collecting filled questionnaires. The following paragraphs 
present a list of participants. 

Respondents in the city of Yaoundé are six government Christian service 
providers who have served in the ministry for at least five years. They have information 
to share about their day to day working experiences. One Church leader, though an 
individual, represents a great number of people in the Church or Churches in Yaounde. 
Some Church members are possibly service receivers or providers in the ministry. One 
NGO, two members of the civil society were intentionally selected for connection with 
the community. Then twenty-one participants from the city of Bamenda. Those selected 
are the teachers’ union (3), Human rights (2) denominational Church leaders (2), and 
congregational Church leaders (2) Political party leaders (2). Newspaper editors (1) 
Journalist (1), Fons (2). Legal practitioners (1) NGOs (2), the civil society (1) and 
government workers (2). These participants are carefully selected for the key areas of 
responsibility they occupy in society and in the ministry. A great deal of them are opinion 
leaders like the Fons who rule over hundreds of thousands of people in their villages with 
diverse cultures and ethnicity. They receive as settle land disputes. Some of their 
villagers as service receivers have experiences in the ministry on subverting 
impediments. The government workers are educated people ranging from first degree to 
higher ones. Some are legally oriented. They are not only well educated but live daily 
with the realities of the impediments as they provide services. 

Also, Church leaders have some members of their congregations with lands 


making them potential casualties of injustice or have suffered or are suffering. More so 
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the Church leaders have Churches with lands too with boundary crises which are solvable 
by this ministry. The Church of this writer has had and is still having serious land 
problems. In addition, some of the service providers are members of the mainline 
Churches. NGOs are legally recognized institutions as well as are advocates of human 
rights not on government pay roll. They can be very free to provide information on this 
topic because members of the public go to them when the government is lurked warm in 
addressing their land matters. Civil society is comprised of learned people drawn from 
across a broad spectrum of society that speaks out for the people against some hurting 
government practices including land matters. The teachers’ union is comprised of 
professionals from both private and government sectors of the ministry of national 
education. It is a potential source to provide information on this topic because some of 
their schools always have land boundary problems from encroachments either as 
aggressors or victims needing the attention of the ministry being explored. 

Political party leaders are usually very critical of each other as well as love to 
exploit the lapses in the camp of the opponent. They can give objectives information 
concerning the impediments because they are versed with the inconsistencies in 
government actions especially the ministries by which the ruling government carries out 
its programs. On the other hand, some of them are government divisional officers who 
are chair persons of the land commission that are charged with the responsibility of 
inspecting the land of an applicant for the issuance of a land title. Newspaper editors as 
well as journalists are versed with day to events in the country including reports of 
various kinds of injustices. The kings/Fons are traditional administrators as well as 
custodians of lands. They judge land cases, and their nobles sit on land commissions. 
Legal practitioners are exposed to all kinds of cases from their clients in court including 


land and land certificated. The next thing is the data sourcing method. 
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4.4.4 Data Sourcing Method 

The preceding paragraphs present the demographics of participants; the 
paragraphs below discuss the kind of interview that was effective for data collection. The 
method used by this writer was a survey using open ended semi-structured 
questionnaires. While twenty participants filled questionnaires, five of them were 
contacted one-on one with follow questions by WhatSapp voicemail recording and video. 
Their information was coded as given. Chapter five has some of their coded discussions. 
Also, twenty five of the twenty eight filled a multiple choice questionnaire. Online survey 
was the main source of data collection. This was so this writer is in America while the 
ministry under study is in Cameroon West Africa. The participants are also all in 
Cameroon. Had he been in Cameroon to conduct the interview in person he would listen 
to the respondents to tell their stories the way they are experiencing life at the workplace 
under the impediments in the government service and then he would ask them probing 
questions. 

Though it was preferable to be in the field to conduct the interview, this writer 
had to use a survey method. The reason is stated in chapter one under limitations. He 
contacted by phone calls some eight different potential individuals to carry out the 
exercise. Six were at first interested in his delight but later declined quietly and two 
agreed to carry out the work. One was for Yaoundé and the other for Bamenda. In 
Yaoundé Mr. Franklin Fete, a worker in the ministry under study, took responsibility. He 
is one of the high-profile officers in that ministry as a director. This writer assured him 
that he had applied to the Minister for permission to carry out the exercise in that ministry 
but left to American without getting the response but that a copied of the received 
application was available in case it was needed. The writer stressed the confidential 
nature of the exercise to Mr. Franklin. Again, he explained to him that he has no money 


to pay him for the exercise but is willing to assist in printing out the questionnaires. The 
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latter were sent to him by WhatSapp which he downloaded, printed, and addressed to the 
various interviewees as specified by this writer. This writer outlined personalities or 
organizations to be contacted but, in some cases, Mr. Franklin used his initiative to 
contact particular persons who met the criteria set by this writer. In the city of Bamenda 
the Rev. Tarpah Roland of Mount Carmel Baptist Church Old Town carried the exercise 
under the same instructions. In both cities the two contact persons, collected the filled 
questionnaires, sent pictures of them by WhatSapp to this writer and were asked to store 
the originals very safely to be collected by him upon his return to Cameroon. The copies 
sent to him are also well preserved such that no one else has access to them. 

In addition to the questionnaires being filled and sent, differences in time zones 
between GMT for Cameroon and PST for California were very challenging. He arranged 
discussions with the five who had indicated their willingness for follow up questions. 
While they were discussing with him in their afternoon, his own time was sometimes 
towards dawn. Some received the questionnaires but never responded on time. This 
writer had foreseen this reaction and so shared more than thirty questionnaires. Two other 
persons filled only some parts of the questionnaires. When twenty-eight questionnaires 
were turned in from the two sites and within an extended period, collection stopped. 


Some who later indicated their readiness of theirs were politely turned down. 


4.4.5 Data Analysis 

The important features of this exercise are data collection and data analysis, 
which go on concurrently. (Strauss & Corbin, 1990). The back-and-forth is to be 
reflecting, revisiting data, and checking to reevaluate interpretations. This writer wrote 


memos that reflect and seek for fresh interpretations. 
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4.4.5.1 Coding 

Coding according to Corbin and Straus is describing concepts to represent the 
interpreted meaning of the data collected.!®! Open, axial, and theoretical coding are three 
approaches this researcher uses in the data analyzing strategy. Straus and Corbin say that 
open coding narratively presents the finding concerning the phenomenon in a general 
descriptive way such that the real issue, impediment in a Cameroon government service 
subverting the Christians , can be seen. (Corbin, J., & Strauss, 138). In other words, 
codes mean concepts and coding means identifying concepts. In the open coding _ this 
writer calibrates upon as well as places the data into hypothetical categories. The 
calibration as well as hypothesizing take the form of notes or narration of the sayings of 
the interviewees. This is not classifying the data but reasoning out and assigning meaning 
to it. Next stage is axial coding where the data in open coding is re-examined or 
analytically discussed under causes, consequences as well as remedies. The remedies are 
conceived by the interviewees. The analysis further regroups the concepts into a netted 
way narrowing them to focal points of themes. Some of the concepts are in vivo codes. 
Both hypothesis as well as themes carry numbers, not indicating ranks but the kinds of 
phenomena or experiences deduced from the participants. 

Theoretical coding involves analyzing the coded data which lends itself to the 
generation of a theory. Corbin and Strauss explain that stories without theory end in 
abstractions. '°? In other words, explanation without an answer remains explanation. The 
theory generated clarifies the links between concepts. It also brings the main issue being 
explored to light, the impediments as experienced by the service providers as well as 
receivers; the actions as well as interactions of the service providers as related to the 


impediments and how those actions or interactions could be changed as the situation 


191 J. Corbin & A. L. Strauss, Basics of qualitative research: Techniques and procedures for 
developing grounded theory, 4th ed. (Thousand Oaks, CA: Sage, 2015), 220. 


192 Corbin & Strauss, Basics of qualitative research, 62-63. 
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changes. Theoretical coding then relates the outcomes to the actions as well as 


interactions. !%3 


In building the theory this researcher explores it from many points of 
views. He compared as well as contrasts other possible theories that are explicit or 
implicit in the practice of the impediments. For example, the responses from the 
interviewees revealed that there was an unconscious practice of consequentialism and 
utilitarianism by both service providers and service receivers. This is an implicit theory 
being practiced. The development of a theory places this writer at the center of data and 


those from which concepts were deduced and developed in terms of their diverse nature 


and integrating them around main themes. 


4.4.5.2 Analyzing data 

Data analysis is another concept in this chapter on methodology. In the data 
analysis the conditions in the government service affecting the rendering of equitable 
service to all by the service providers as well as their consequences are analyzed. Also, 
the context in which such conditions prevail is equally assessed. The controlling 
questions is in this analysis exercise are: what are the conditions that set the impediments 
in place as a national practice rendering the service providers helpless to change and the 
experiences faced by them as well as receivers? What is the nature of these impediments? 
In other words, are they historical, cultural, social, or political? What are the risks 
involved in their attempts to dismantle the impediments? This writer works with data as 
well as literature sources in carrying out this part of the research. These elaborate on the 
main concepts as well as picking out and linking them coherently. Next, the analysis does 
not only answer questions of context but equally integrates the main concepts as well as 


fine-tunes them. Again, this writer moves from the refined concepts to a core one.!”* In 


193 Corbin & Strauss, Basics of qualitative research, 62-63. 
194 Corbin & Strauss, Basics of qualitative research, 298. 
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this way each part is brought together to form the overall concept. The real issue in this 
research is impediments in the Cameroon government service as a whole but the way 
they are seen, interpreted as well as experienced by those involved in terms of the risks 
involved could be brought out by analyzing. The core concept will take a phrase or 
statement. A core concept is needed to tie the dissertation to a netted whole. This is so 
because Corbin & Strauss say concepts lend themselves to different potential theory 


formulations. !95 


4.5 Validity 

This writer used two strategies that would give validity and creditability to the 
findings of this research. These approaches provide the basis for trust on the rightness of 
the data for this research. First, the approach was detailed and thick description. The 
fifteen hypotheses that narrate the experiences of the participants provide vivid great 
insight of the phenomenon as intended by the writer for this dissertation (chapter 5). In 
addition, books, journals, Newspapers, dissertations, articles (chapter 2), authentic 
websites and personal experience (chapterl) were purposely picked by him to give 
detailed reliable and trustworthy insights to the main concepts of this dissertation. Also, 
Statistics give greater clarity as well as give validity to assumptions and responses from 
respondents (chapter 5). Moreover, the elaborate discussions on the actions of the Church 
in the face of injustices both historical and contemporary are credible elements (chapter 
2/3). The second strategy was negative and positive case studies. The arguments on 
Church state relationships (Chapter 7), the hermeneutical diverse interpretations of 
Romans 13:17 (Chapter 3), a case study on land conflict between Ntumbaw and Njirong 
villages (Chapter 6), and a contrast between laisez-faire and responsible leadership 


(Chapter 6) are approaches this writer used for the validity as well as ensuring credibility 


195 Corbin & Strauss, Basics of qualitative research, 298. 
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of his findings. Also, the data for the research was intentionally resourced from 
respondents from two cities that were separated by distance and diverse cultures, diverse 
political dispositions, varied professional disciplines and different Christian 
denominations (chp 4). More so consequentialism, Utilitarianism and deontology discuss 


different views of moral ethics (chp.7). 


4.6 Ethical Considerations 

This writer believes that deontological ethics is an effective approach to build the 
conduct as well as duty mindedness of the participants. These ethics shall be discussed in 
chapter seven. Other approaches on combating the unwholesome behavior at the 
workplace in Cameroon have been advanced by other researchers. First, Augustin 
Vondou in discussion virtue ethics as the means of combating corruption says that 
corruption concerns the moral character of man calling for moral theology to address 
man’s character to be a better person to live better (Vondou, 1). This writer resonates 
with him that the many pronouncements against corruption, write ups about it in 
newspapers on a daily basis on civil servants and private stake holders guilty of taking 
bribes do not make things better but an approach aim at change. Fruits from Vondou’s 
research are yet to be seen. Besides Vondou the government of Cameroon has set up 
several anti-corruption commissions but the Chairman of the national anti-corruption 
Commission, CONAC, Dieudonne Massi Gams, explained that corruption remains a big 


impasse in Cameroon.!”° More so, Njoh Manga Bell Henri& Stéphanie Obam add that 


the institutions put in place to fight it are weak like the Chamber of Accounts which 


published a report on the management of COVIT !9 funds but no noticeable action has 


196 Moki Edwin Kindzeka, “Report on Cameroon Corruption Sparks Anger,” 
https://www.transparency.org/en/countries/cameroon December 28, 2015, 9:07 AM. 
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been seen.!°’ On his part Tangumonkem explains that a special court was created by 
government to fight corruption which the population saw with mixed mindsets. Again he 
cites parliament’s decision on December 2011, “which stipulated that charges against 
individuals found guilty of corruption would be dropped if they paid back missing funds 
to the government.”!°® Tangumonkem looking at measures taken to combat corruption 
through the lenses of history listed fines, loss of freedom, incentives and formation of 
anticorruption sets ups including the United Nations Convention Against Corruption 
2003 and that member countries are signatories to it (Tangumonkem, 280). He discusses 
some measures to fight the disease in Cameroon like campaigns, laws that punish, leaders 
as well as the community (civil society) involvement of the citizens (Tangumonkem, 31) 
and bodies like “international organizations, international NGOs, transnational actors 
such as private foundations, think tanks, multinational business and some very active 
western governments...”!° Combatting Corruption among Civil Servants argues that 
corruption does not earmark an individual who is out of step with the community but 
represents a different social order. This implies programs to reward good behavior or 
punish bad behavior would eventually fail because those assigned with the 
responsibilities of rewarding and punishing are themselves corruptible, and measures of 
supervising are only as corruption-free vise a vise the monitors themselves. °° On his 
part Bechem explains that some of the respondents in his research in Cameroon on 
Corruption complained that there is duplicating of functions among the various actors as 


well a lack of cooperation and that too many cooks spoil the soap.7°! He says that 


197 Me Henri Njoh Manga Bell, “Corruption Remains Alarming in Cameroon.” Interview by 
Haman Mana. https://237online.com/en/me-henri-njoh-manga-bell. WebApr 11, 2022). 


198 Bell, “Corruption Remains,” 6. 
199 Bell, “Corruption Remains,” 32, 33. 


200 Combatting Corruption among Civil Servants: Interdisciplinary Perspectives on What Works 
(Northwestern University; Institute of International Education, February 21, 2017), 7. 


201 Emmanuel Egbeyong Bechem, “Corruption in Cameroon: Public Perception on the Role and 
Effectiveness of the Different Anti-Corruption Agencies,” 2018, 2, Review Pub Administration Manag 6: 
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Transparency International is working with Churches in Cameroon to fight it in schools. 
He does not show the nature of the program but seems to insinuate an investigation of 
money transactions between parents and school authorities. Dieudonne Massi Gams 
seems to see inadequacies of the measures taken so far by saying that it remains a big 
impasse in Cameroon. For this writer, these measures are great but fail to address conduct 


and duty as deontological ethics will explain in chapter seven. 


4.7 Summary 
The foregoing chapter presents an overview of this writer’s research methodology 
and explains his research paradigm of exploratory sequential mixed method, 
philosophical assumptions, positionality, data collection methods and procedures, data 
analysis strategy, validation strategies, and ethical considerations. The next chapter is on 


findings on interviews. 
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CHAPTER 5 


FINDINGS 


This chapter presents fifteen findings by this writer through on open and axial 
coding on the responses from the twenty-eight participants from the two regions of 
Cameroon. The data presents codes in exploratory pieces under hypothetical concepts, 
axial coding re-examines the data analytically under causes, consequences as well as 
remedies. It also presents statistics from 25 of the 28 participants. The statistics show 
how this writer aimed at validating some of the assumptions in chapter | as well as the 


hypotheses in the coded concepts. 


5.1 Open Coding 

It reveals fifteen coded concepts which are causes of impediments as well as 
experiences of the respondents. First there are hierarchical orders for preferential file 
treatment. The respondents said that orders from the hierarchy necessitates the 
preferential treatment of some files above others. Some of the files come with a clock 
fixed as to when the file has to be processed. Christians who resist acting as instructed 
risk losing their jobs, some suffer demotion or promotion stagnation or sent on transfer. 
Second, Urgent file treatment is for preventive measure. Some files call for urgent 
treatment as preventive measures because the government acts fast when there are threats 
of violence outbreak. Other influences for this urgent file treatments are favoritism, 
partiality, discrimination, tribal and ethnic affinity, arrogance. Disrespect of service users 


is then the role played in the ministry. Next, a traditional national practice of taking and 
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giving bribes for file treatment. There is an unwritten established practice of taking and 
giving of bribes which Christian services providers inherited in the ministry. They find it 
difficult to limit this but just become conformed to it. Some individuals demand 
compensation for the service they offer which if not given they delay the file of the client 
to compel compliance. Also, incentives are offered for exchange of service by some who 
are not qualified to benefit from such services (Those who want to forge, or fake or push 
falsified documents). Again, service providers extort money from people because others 
do so. The quest for wealth and fame are the forces holding Christians back from 
rendering free equitable service. Civil servant appointments are personal favors done to 
the individual, not merit. Again, there is influence from colleagues to do what is not right 
but what is common. Christians have gone the way of bribery because it is common in 
the offices. Corruption and mismanagement have become a way of life. The abnormal 
has become the normal. Some pertinent complaints die along the way. Service receivers 
carry the mindset that nothing can come from government services for nothing. In a brief 
dialogue below, Kamanda explains how the above practice is done. Q. In responding to 
the question,” What do people say that are some impediments subverting Christians in 
government service to rendering equitable service to all those free casualties of 
injustices? You said, “Corruption.” What is corruption because this word is too broad? 

Kamanda: “Bribery/corruption in the sense that you don’t want to receive but 
your boss instructs you to receive for him and treat the files first. Next corruption in the 
sense that in drawing up a budget the unbeliever would inflate the budget.” 

Fourth, practicing the magic stone is a professional ethics. All who treat files for 
free are regarded by fellow colleagues who love the magic stone as unprofessional for 
neglecting the professional secret of magic stone. Christians have problems with other 


colleagues for rendering free services. They fear that not receiving the magic stone will 


202 «Kk amanda Ngwang Fon of a clan in Ndu Cameroon.” Interviewed (Bamu), December 2022. 
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anger other workers who do it to hate them. Honest Christians are seen as outcasts. Some 
honest Christians are compelled to resign their job than compromise their faith. Some 
who attempt to operate against the injustices are insulted, some are simply sent away and 
accused falsely. The result is stress, quarrels and tensions, insults, time wastage. Fifth, 
Remuneration deficiencies are influences to subverting impediments. The pay package of 
workers has not been reviewed for the past ten years. No outstation allowance for 
workers. Workers pay for office papers from their pockets. They have 
difficulties/challenging economic, and social situations that subject them to the pressure 
of behaving otherwise at job side. One respondent, Julius Tubua, in responding to follow 
up question by WhatSapp video elaborates on the statement above. Writer: What do 
you mean by “Worker have difficulties/challenging economic, and social situations that 
subject them to the pressure of behaving otherwise at job side?” His response: 

The conflict in the English-Speaking part of Cameroon has displaced lots of 
people and some of them are lodged by people working in government services. With 
more people added to their households there is need for more financial resources to 
maintain them. In addition, there is increase in food prices and the pay package of the 
worker cannot support these demands. The worker is forced to take money from where he 
was not supposed to. Besides these, the desire for more money is a normal tendency to all 
human beings. Again, some service providers take money for exchange of service as a 
normal thing not being conscious that it is evil. More so, some go into budget heads to 
use money for private purpose and make false balances by providing fictitious signatures 
to authentic them. Still some collect money in exchange of service to have a good name 


from those whose files they processed.” 
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The narrations from respondents continue that files are missing or treated on the 
basis of man know man. Files not paid for are intentionally delayed compelling owners 
for payment. The more money the faster the treatment of the file. In the file submission 
money is enveloped and inserted in it. The absence of money in the file means shelving 
it. Dishing out important information to a client too demands incentives. The effects of 
this are that some service seekers abandon their files out of frustration. Sixth, laissez-faire 
attitude ranging from bosses to subordinates. Workers act at will displaying absence of 
accountability. No regular controls, no audits are done. Christians do not carry their 
Christianity to the office. Some complaints from clients to hierarchy die along the way. 
Some clients are intimidated by service providers. Julius Tubua again explains some 
reason for this laissez-faire on the part of the office bosses. Writer: You said that there is 
laxity and laissez-faire on the part of office bosses in relationship to their subordinates. 
What accounts for such attitudes? Tubua, 

Examples, every office or establishment has to start from the top. The top may not 
have full communication on what the subordinates do. Bosses are guilty of bad practices 
known to their subordinates. So, they find it hard to confront subordinates who are quilt 
of the same practices. Another thing is that bosses see the office as a general sphere 
where it is not necessary to be hard or control people. Not only government services 
behave this way but faith-based organizations are guilty of such laisez-fare as well. 
Again, some of the malpractices are covered to protect the image of the office.?™ 

Seventh, Believers’ double identities, one in Church another in the public space. 
Christians have a different identity on Sunday and on Monday to Saturday, they carry a 
different one. They are people of little faith. They are afraid of principalities and powers 
in the workplace. They also fear the unknown. They seem to have not sincerely repented 


and are not good examples of the kingdom. Fear of sanctions by their bosses. There is the 


204 Julius, “Atlantic Bilingual University.” 
120 


fear of being unpopular among other workers. Fear of losing certain illicit benefits. There 
is a lot of tribalism and favoritism in the ministry. Tribalism overrides and neutralizes 
Christian principles. In the following short dialogue between this writer and with Tantoh 
Martin over WhatSapp video chat Tantoh explains how tribalism impedes Christian 
services. Q. Mr. Tantoh Martin, you stated that tribalism is one of the impediments 
subverting Christian’s service in Cameroon government office to rendering equitable 
service to all from Christian perspective that frees casualties of injustices, how does that 
happen? Answer: 

There are so many tribal conflicts in Cameroon. This tribalistic rivalry breed 
hatred among tribal members. When a worker from a given tribe receives a file and 
discovers that the owner is from the rivalry tribe, such a file will not be given attention. 
In addition, the conflict between the English-Speaking section of the country and the 
French administration affects how files are received and treated by the worker from any 
of these divides. A French worker will delay the treatment of an English-speaking person 
and vise-visa.”° 

Eighth, Influence of office colleagues deter Christians to rendering equitable 
services. Close office collaborators who flow with prevailing practice of impediments are 
a deterrent to Christians in exhibiting their faith at the workplace. They lay accusations 
against Christians as well as brand them as defaulters or black mail them. One respondent 
said “Some disagree with Christians over rendering equitable services and then write 
petitions to other higher quarter against Christians who they consider a hindrance to these 
practices because they benefit from them””°° There is also fear of the unknown. There is 


a dread of the presence of principalities and powers in the workplace or insecurity. Ninth, 
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land cases are delicate matters inducing administration to intentionally delay decision 
taking. There is a great deal of lengthy paperwork involved in the treatment of files as 
well as oppositions. The result is that some service seekers get tired of waiting on endless 
unfulfilled appointments and then abandon their files in frustration. While some 
applicants abandon their files others pay to expedite Also CONACK which is an 
administrative structure that fights corruption may not be honest in dealing with foul 
play. Incentives can cause CONACK to hide a case. Tenth, Procedural gabs in issuing 
land titles opportune actors to exploit applicants. Stages for the issuance of land 
certificates have openings for actors to exploit applicants. No fixed amounts are charged 
by the land commissions. Survey staff use personal equipment to exploit service receivers 
as equipment from the state is in short supply. The law makes service providers in charge 
of the logistics in the field giving room for extortion. Without give or take there is no 
sincere service. If it can be given for free, it is reluctantly done and at discretional pace of 
the service provider. The client can be ignored, or the file dumped. The qualified who are 
poor or are not corruptible continue to be losers and victims of injustices. Eleventh, 
Christianity is not a requirement for work qualification in the government service. 
Christianity does not feature as a criterion in the recruitment of staff in the government 
service giving a boater for them to shelf Christian ethical perspective. Files with no 
motivation inside are not processed with kind attention and soonest and endless pay is 
expected from such transactions. Twelfth, all workers have an all -inclusive workers’ 
code. Christians do not have a separate code of conduct from non-Christians in the 
ministry. The public feeling is that there is divide between the sacred and the secular 
where the church has no impact on the government service. Thirteenth, all service 
providers in the ministry are on common source of pay roll. Remunerations of workers do 
not set Christians apart as servants. If one service provider is collecting money from 


clients to perform that which ought to be normally done as a duty for free, other service 
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providers sees it as a cheat if they do not do same. Service receivers see those working in 
the ministry as corrupt officers every time they need services. Fourteenth, the unethically 
employed render services unethically. Those who gained jobs through unethical practices 
would mostly live by such practices themselves when rendering services to others. The 
qualified who are poor or not corrupt continue to be victims of unemployment and of 
injustices while the unqualified buy the way into office. Also, some of the service 
providers are very intimidating to service receivers, especially those that would not pay 
for file treatment. There is then frustration and stiffening of any initiative in any direction 
by victims. Responding to a follow up question by WhatSapp video why some who 
gained entrance into the office by unethical means would engage in unethical practices, a 
respondent had this to say: 

The foundation is not well laid such that those at the top exploit those at the 
bottom. The pressure for financial support pressurizes one to pay to get employed. Once 
employed the individual engages in give and take to render service to recover the money 
used in paying to gain the job. The individual does not end there but equally retaliates by 
collecting money from those looking for employment. This becomes a vicious circle 
which cannot be completely broken but reducible because there is no crime free society. 
These practices are enshrined in the blood stream of some individuals. There are no 
rooms to cite cases.77 

Finally. Ought to be free civil services are Commercialized. There is a public 
impression that the Cameroon civil service is a market or business where services are 
sold and bought. Christians who attempt to operate against the injustices are forced to 
compromise their faith. Jobs are granted on a friendly basis to those not meriting while 


some who merit it end up disappointed. The open coding identified the main categories of 
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causes of the subverting impediments and experiences of respondents hypothetically. 


Next is axial coding 


5.2 Axial coding 

This coding restates causes, some consequences and proposes remedies shifted 
from the large body of data from participants. First, causative condition one, is that orders 
from the hierarchy necessitate the preferential treatment of some files above others. The 
cause according to the respondents is the long term stay of the boss in that particular 
station thereby having people to favor it. The effect is that service receivers lose who 
should not while others who ought not instead receive favor. In the light of the above 
condition, respondents proposed regular reshuffle of staff in leadership positions. Second, 
some urgent files call for urgent treatment as preventive measures. The reason is to 
prevent outbreak of violence that can cause government to act in diverse ways. 
Respondents agree with this preventive measure, as necessary. Next, the impediments are 
embedded in the service system such that Christians are helpless to limit. Here the 
respondents seem to lay the causes of the practices at the doorsteps of the state. Despite 
its listed numerous effects including Christians wearing double identities, respondents 
said that Christians have to display self-discipline to refrain from evil crowd influence. 
They are to declare victory with their mouth against an evil compelling system. Forth, all 
who treat files for free are regarded by fellow colleagues who love the magic stone as 
unprofessional for neglecting the professional secret of magic stone. The cause of this is 
the insufficient remuneration. The remedy to this set back is that Christians can use the 
monthly routine staff forum where opportunities are given to voice out any problems that 
they are facing to motivate other Christians to render equitable service. They also have 
the freedom of conscience to exercise their faith. Fifth, Remuneration deficiencies are 


influences to subverting impediments. The cause of insufficient remuneration besides 
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delayed salary increase is that workers provide some of the office supplies like 
duplicating sheets from their wallets. Counseling service in the ministry can be done 
including capacity building by both religious and government workers. Sixth, there is 
laissez-faire on the part of worker who acts at will as well as laxity on hierarchy for 
checking subordinates. The springboard of this impediment is the absence of checks and 
balances. This condition can be dismantled by periodical, regular evaluations, checks, 
audits, and application of sanctions without fear or favor. Seventh, Christians have a 
different identity on Sunday and on Monday to Saturday, they carry a different one. The 
cause of this is that Christianity is not an entry qualification in the government service. 
The remedy to this is that Christians in government service need to understand their work 
as sacred vocations where they work as a sign, a foretaste and instrument of the kingdom 
of God. Eighth, close office collaborators who flow with prevailing behavior of giving 
and taking of the magic stone are a deterrent to Christians in practicing their faith at the 
workplace. The cause of this is the fear of being branded as black legs by their colleagues 
or some negative reactions from their bosses. The effect is that the abnormal has become 
the normal. The answer to _ this is that service provider is to build life without love of 
money, letting go whatsoever for the sake of the righteousness of Christ. Ninth, Land 
cases are delicate matters so administration delays decision taking intentionally. The 
administration is said to be the cause of delaying the treatment of land case files because 
of the delicate nature of the matter. The Effect is that some service seekers abandoned 
their files out of long-term waiting frustration. A possible solution is educating, 
sensitizing users on their right on dos and don’ts vis-a-vis the Ministry of State Property, 
surveys and Land Tenure. Also, users are to be made in charge of logistics in the field, 
government to review laws, land ordinance that future insufficiencies. Tenth, Stages for 
the issuance of land certificates have openings for actors to exploit applicants. The cause 


of this is much authority entrusted in the hands of actors while the beneficiary has very 
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little power in his own matter. Respondents proposed reviews of land laws and 
ordinances that feature insufficiency. One respondent in a WhatSapp video 
communication with this writer believes that good governance can better the situation. He 
brings this out in the following responses. Q. In the case in question, what is good 
governance? Answer: 

Good governance is structured at state level. No compromise, hard or bad 
practices, creates employment room, giving helping hand to private undertakings. Next is 
transparent communication system where proposals from bottom reach the top. The top at 
times takes decisions without knowing what is at the bottom. The middle blocks both the 
top and bottom reaching each other by communication.” 

Q. How can this gap between the bottom and the top be breached? Answer, 
“Digital communication system has to be established so that the bottom can reach the top 
without the middle blocking the bottom. Where there is poor governance, the civil society 
can speak out.” *°° Q. Can civil society speak out without being brutalized by the powers 
that be? Answer: 

I know that you can be referring to the recent case where the journalist Martinez 
Zongou was assassinated by some top members of government. Few can stand out if 
more are brutalized. The assassinated journalist took the risk. People break the odds to 
face evil. Mandela also stood up against evil and became light. Even others like Martin 
Luther King stood out against evil. The present can be used as a sacrificial moment to 
build the future. In addition to the civil society, the international body can be called to 
exert pressure on stake holders.”?!° 
Eleventh, that Christianity does not feature as a criterion in the recruitment of 


staff in the government service. This argument seems to insinuate as a cause, that 
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Christians deliberately shelved the rendering of services that reflect their belief because 
in recruiting them the state ignored their certificate on religious studies that reveal their 
confession as an entry requirement. The effect is that they flow with non-Christians in the 
ocean of the subverting impediments. As a solution, they stated that change of mentality 
through civil education as well as through formal and informal ways. In addition, rules 
governing government services are be tailored to govern all so that any action taken 
involves all, not only one group. Twelfth, Christians do not have a separate code of 
conduct from non-Christians in the ministry. The cause of this seems to be the claim that 
since the government recruits all in the same way all have to function in the same way. 
However, respondents said that there should be a proclamation of the death/resurrection 
of Christ and prayer so the Holy Spirit can arrest the minds of workers. And that 
Christian values are to be placed to civil service and standing on nothing but the truth. 
Thirteenth, Job description as well as remunerations of workers do not set Christians 
apart as servants. The cause of this is an extension of the same claim as well as the 
argument above. Notwithstanding they said that anyone who has a problem with the 
rendering or receiving of service has CONAC that is reachable by all in the face of any 
attempted foul play by a service provider. Fourteenth, those who gained jobs through 
unethical practices would mostly live by such practices themselves when rendering 
services to others. This stems from some unqualified or unmerited being recruited 
through unethical conduct. The breakthrough over this impediment according to 
respondents is by aggressive teaching of the Bible in discipleship, building of Christians 
in the Church. Aggressive evangelism and Church planting and nurturing. Finally, there 
is belief that the Cameroon civil service is a market or business where services are sold 
and bought. The cause of this is traceable to insufficient remuneration as well as love for 
the magic stone. The measure proposed is moral education and ethics incorporated in 


professional schools in Cameroon. All actions stem from individual conscience and moral 
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values. A respondent attributes the practice of using the civil service for buying and 
selling to a poor educational foundation. He brings this out a response to the question in 
the short WhatSapp video dialogue below: Q. How can the conduct of treating the civil 
service like a market where service is sold and bought be rooted out? Answer: 

The educational foundation was poorly laid. It was meant to educate a dependent 
population. It was colonially imposed, and some stake holders are afraid to change it 
because it can be offensive to their colonial masters. Thousands upon thousands of 
university graduates have education that yields no jobs. This is the result of a poor 
educational foundation. Another thing is that those at the top also keeps the people below 
to be dependent on them. They have no zeal to empower others or provide aid to private 
initiatives or pay workers well. For a proper foundation to be laid ethics and 
deontological teaching have to be included in the curriculum of education. These have to 
be taught beginning at childhood. Children should see the effects of evils. In addition, 
there has to be training that is for the empowerment of people so they can be self- 
generating than relying on other people. Again, professional training has to produce 
skilled individuals who are self-employed not just office service providers. Besides a new 
educational curriculum, faith based and private organizations that own schools can 
generate good programs that empower institutional leaders and staff. They can use both 
state curriculum and an additional one that can be so attractive and effective that 
government can fall for it because doing the right can be very duplicative. Any change 
should start at family and individual levels and not at government level. We should start 
to build the community that we desire. Next, oath taking has to be done in 


professions.”?!! 
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From open and axial coding, the next thing is a table of statistics from twenty five 
of the twenty-eight participants authenticating some assumptions in chapter one as well 


as some responses from interviewees. 


TABLE 1. STATISTICS AUTHENTICATING SOME 
ASSUMPTIONS INCLUDING HYPOTHESES 


Responses from 25 respondents 
Assertions/assumptions Not 3 
Strongly agree | Agree Apiee No sure | Neutral % score 
Christians move files 
forward but files stagnant 2 16 2 5 : 74.99% 
on tables of non-Christians 8.33%; 66.66% 8.33% 20.83% es 
for pay before procession 
Some files are simply 7 12 3 3 76% 
missing 28% 48% 12% 12% : 
the political and socially 16 9 
: ie : ; } 
powerful use their positions 64% 369% 100% 
to push files 
It seems an established 
racticed that file owners yi i 5 } 84% 
eae sacs 28% 56% 12% 4% : 
must pay for the service. 
Christians detest paying for 
files to move so their files | 7 : ? 56% 
iles to move so their files 16% 40% 24% 20% 0 
stagnate 
Superiors instruct 
preference file treatment 9 11 3 2 80% 
irrespective of when 36% 44% 12% 8% ° 
received. 
Christians urgently treat > 14 4 5 
1 0 
files of friends no matter 8%, 56% 16% 20% 64% 
which came first 


While the fifteen categories present before reflecting the findings of all twenty 
eight participants the statistical survey data on this table show findings from twenty five 
of the twenty eight participants who filled the statistical based questionnaire. The 
statistics are for precision and authentication of the hypothesis, assumptions, and 
assertions from all twenty-eight participants. The scores follow the order of strongly 


agreed, agreed, not agreed and not sure. The first two ratings are meant to show the 
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reality of the concept on the hypothesis and/or assumptions while the third shows 
ambivalence and the last rejection of the assertion. 

In the first statement that Christians move files forward but files stagnant on 
tables of non-Christians for pay before procession, eighteen agree giving 74.99%. This 
percentage score seems to exonerate Christians from files’ stagnation. Second, some files 
are simply missing. Nineteen out of twenty five respondents agreed, giving 76%. This 
percentage score does not reveal in whose hands the files are missing, therefore 
insinuates inclusiveness. Third, all twenty-five respondents agree that the political and 
socially powerful use their positions to push files giving 100. The score implicatively 
reveals that the socially and financially powerless are victims of injustices. More so the 
power is also all inclusive. Fourth, twenty one of the twenty-five respondents agree that it 
seems an established practice that file owners must pay for the service. This number 
gives 84%. The respondents are therefore right in the assertion that the subverting 
impediments are a handed down national practice which working Christians fine it 
difficult to offset. Though with inherit supernatural giftedness of righteousness to render 
or receive holy services in the ministry, they find it hard to stop. Fifth, fourteen out of the 
twenty-five respondents agree that Christians service seekers detest paying for files to 
move so their files stagnate, giving 56%. The margin between 56/44 % seems to indicate 
a yes and no answer. Eleven Respondents defer in this giving 44%. Notwithstanding, 
44% have 20% that are not sure of the reality of this assertion. However, the greater 
number agree that Christians who want to avoid the magic stone suffer delay in the 
processing of their files. Sixth, twenty of the twenty-five agree that superiors instruct 
preference file treatment irrespective of when received, giving 80%. The hypothesis is 
therefore valid that superiors are displacing files of service providers below with files or 
orders from above. Seventh, sixteen respondents agree that Christians urgently treat files 


of friends no matter which came first giving 64%. This shows that service providers use 
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their discretion in treating files instead of first come first serve. Though it seems natural 
to treat a friend with kindness, this practice scoring such a high percentage seems to be 


maintaining the subverting impediments instead. 


5.3 Summary 
The preceding chapter was on findings through open coding which revealed 
fifteen causes of the subverting impediments as well as experiences of the interviewees 
expressed hypothetically. Next, Axial coding re-examines the fifteen findings by 
analyzing causes, consequences as well as remedies. There are also some statistics to 
authenticate assumptions as well as hypothesis. The next chapter is a discussion on the 


Findings. 
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CHAPTER 6 


DISCUSSION 


This chapter presents the process of theoretical coding. It discusses what this 
writer discovered through analyzing and interpreting the fifteen hypothetical responses, 
thereby bringing the fifteen hypotheses under seven themes. He validates his interpreted 
findings with written sources for authentication. Then, as a Pastor, he presents his stance 


in chapter 7. 


6.1 Traditional Hierarchical Orders Of Preferential File 
Processing 


First and foremost, the problem of traditional hierarchical orders obligating 
service providers into complacency. There seems to be a continuous national practice of 
orders from the hierarchy which obligates Christian service providers to give preferential 
treatment to some files. In a related concept, some urgent files call for urgent treatment as 
preventive measures. In either case, the service providing Christians are obligated to obey. 
Respondents themselves agree with the necessity of preferential treatment of files as 
preventive measures for peace to reign between possible contesters whose files are under 
study. But they want a reshuffling of bosses in a given political administrative area to 
reduce the volumes of files from top to bottom because not all of such files call for 
urgency. Respondents explained that those who resist such orders are treated harshly 
through punitive transfers and explicit denials for promotion in addition to other 
harassments. Their only hope seems to be the regular reshuffling of bosses. The 
implication of this practice is that the prevailing authority obligates service providers to 
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save their jobs through compliance of personal beliefs, thereby caging them in the web of 
a national tradition of favoritism (“Man know man’) resident within the government 
ministry. This condition resonates with this writer’s assumption that there appears to be a 
level of complacency among Christians, viewing the obstacles as part of the entrenched 
culture of service, which discourages efforts to initiate change. However, are the 
Christian service providers obeying the orders in obedience to the Bible which says those 
in authority (A) have to the obeyed or (B) saving their jobs or (C) for both. From their 
responses, C is obvious. Those who disobey the hierarchy are unjustly transferred or have 
their promotion withheld. Notwithstanding, Hendriksen says that in Romans 13 Paul in 
admonishing obedience to authorities (A), is concerned with peace so that the gospel can 
move on. And that all governing authorities from the topmost to lowest bottoms are all 
assigned by God to keep order, promote the wellbeing, and punish evil (Hendriksen, 430). 
As mentioned earlier, the hierarchy in this research does not seem to be promoting the 
wellbeing of all and punishing evil. Nevertheless, Gaventa seems to answer that the 
authorities in Romans 13 have power that can destroy them as well as those who they rule 
over. She seems to insist that authorities that operate with the arm of terrorist like ISIS 
are not legitimate and that authorities that enact laws that stifle Christianity are to be 
resisted like the apostles did to the Sanhedrin (Gaventa, 3). While there is truth in these 
arguments this writer seems to side with Rozemarynowska who reasons in a similar line 
but states that the society operates under certain pre-existing assumptions or principles, 
such that when orders are issued contrary to those principles by a tyrant, the Christians 
can apply passive and active resistance. The former is applied to avoid hostilities from 
the boss. The subordinates also do this to avoid being a partner in the crime of injustices. 
Active resistance takes the form of a dialogue while passive resistance takes the form of 
reluctance in duty performance (Karolina Rozemarynowska, 82). This writer as a Pastor 


who has served at congregational and administrate levels for over three decades seems to 
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resonate with Rozemarynowska’s approach. The active disobedience in the form of 
dialogue fits with the teaching of Jesus in Matthew 18:15. The passive disobedience can 
also be seen in the character of Nehemiah in the presence of a Babylonian King that he 
served. The chaotic situation of Jerusalem broke his heart and he seemed to have 
probably reasoned that Babylon carried out that aggression and there he was serving the 
head of the nation that caused the chaos. He wore a broken face on duty and the King 
noticed it (Neh 1:1-2:3). For this writer that was a form of passive disobedience. In the 
light of this dissertation the service providers could apply passive or active disobedience. 
The favored files which flow from bosses to subordinates obligates service providers to 
save their jobs with complacency of their beliefs thereby caging them in the web of a 
national tradition of favoritism. In addition, it compels Christian workers to shed their 
sense of “ought,” a moral sentiment or light that could dispel the darkness of injustices in 
the public space. A handed down national tradition of hierarchical orders obligate service 


providers into complacency. This leads to an impeding office tradition 


6.2 Impeding Office Traditions 

Secondly, impeding office traditions deter supernatural gifted service providers 
including receivers from rendering or receiving equitable services. Office collaborators 
who are lovers of the magic stone impede the righteously endowed Christians to 
rendering righteous services that dispel the darkness of injustices. Christian service 
providers who treat files without the magic stone are regarded by working colleagues as 
unprofessional. The magic stone lovers see its practice as their professional ethics. They 
can label any accusation against the Christians just because they are not toeing the line of 
give and take with them. The statistics authenticate this assertion of 74.99% of the 
respondents said that Christians move files forward but files stagnant on tables of non- 


Christians. The respondents proposed total supervision of service providers as well as 
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prayers to God to arrest the minds of people to stop or reduce this attitude at the 
workplace. However, while the magic stone can influence wrongdoing, Kunhiyop seems 
to believe that not all gifts result in influencing wrong doing but that anything given to 
anyone to cause anyone to act immorally for one’s favor is a bribe. (Kunhiyop, 167). 
Petter Langseth states that bribe rewards the wrong person, demoralizes the innocent 
party as well as convert public funds into private wallets (Langseth, 27). Vondou says 
that the many talks about (corruption) bribery in the public sector do not make things 
better, but it is an honest approach aimed at change championed by action that can add to 
the well-being of the person as well as a better society (Augustin Vondou, 1). Also, 
Firestone, Steve seems to queue in with this saying that people who have passion as well 
as determination to achieve their goal at workplace can develop a thick skin to overcome 
obstacles. (Firestone, 97). In addition to developing a thick skin at the workplace, 
Rommel P. Tabilog advocates for the supervision of workers by the boss, projecting that 
such a supervising minded boss will portray himself/herself as democratic leader. He 
defines the boss as “One who involves subordinates in considering organizational matters, 
giving them guidance in their work problems and goal achievement.”*!? While these 
researchers as well as the respondents speak of ways to handle the impediments, the 
participants need liberation from the impeding office traditions. The office impeding 


tradition sustains the conduct of laissez-faire. 


6.3 Routine Laissez-Faire Entraps Unto Conformity 
Thirdly, routine laissez-faire practices wrap services in its extremist web of 
conformity. The usual practice of laissez-faire entangles Christianity to a laissez-faire 


faith. Workers act at will as well as the hierarchy is lax in monitoring subordinates. A 
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routine practice of laissez-faire, of marketing of ought to be free government services 
deforms Christianity into a faith with no imperative ethical standards. Notwithstanding, 
respondents on the other hand said that Christians have to display self-discipline to 
refrain from the influence of laissez-faire crowds. Kunhiyop seems to resonate with the 
respondents saying that the Jews who are upspring of Abraham lived among pagan 
nations but built a community which reflected their experience with God. Christianity too 
carries stories of heroes that model a good lifestyle (Kunhiyop, 58). But can the Christian 
change that which seems unchangeable like the impediments that are a national culture 
engulfing the whole government services all over the nation? John Stott answers that it 
took John Wesley on a crusade in Europe against all sorts of social and political vices 
including corruption, gross ignorance in the Church and the insincerity and debasement 
rampant in state and Church (Stott, 25, 26). Paul Jersild states that the task of Christians 
in every age as well as society is to know their social setting, to see clearly the moral 
demands confronting them as well as the importance of those demands in the life of the 
Christian (Jersild, 9). In addition to confronting the influence of laissez-faire crowds 
participants said it can be dismantled by periodical, regular evaluation, checks, audits, 
and application of sanctions without fear or favor. McCaulley says that while an 
individual can react against evil acts of the state, the state also has a duty to call an evil 
citizen to order. An official of the state involved in evil is not to be treated just as an 
individual but as the embodiment of the system where the individual officer is operating 
from. (McCaulley, 35).Rommel P. Tabilog on his part sees laissez-faire leadership as 
“One who offers information to the members but shows little involvement and 


participation in group activities.”*"Contrarily wise, Indeed Editorial team*'* says that 
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laissez-faire leadership gives employees a free atmosphere to use their managerial skills 
effectively as they are not under some strict rules. Their employers or bosses have 
confidence in them. /ndeed Editorial defines laissez-faire leadership in the following 
excerpt. 

Laissez-faire leadership is a style of management that incorporates all members of 
a team of employees. Laissez-faire leaders consider the individual talents of everybody in 
their team and delegate responsibility accordingly. Each employee can then be in charge 
of their own area and usually does not need their manager's approval to make decisions. 
The employees are well trained, qualified, self-motivated carrying out work 
independently, programing their own deadlines, taking skilful resolutions and wear great 
zeal for their work. They are very creative because they think they are inspired from 
within not following strict orders. These managers are well relaxed without being worried 
of finding out what their subordinates do. Their subordinates have confidence in them, 
and their manager also trust them to meet given deadlines. The manager can give power 
to the subordinate based on trust. Under a laisez-fare manager, the subordinate is freer 
than working under very strict rules.?!° 

Indeed, Editorial says that not all are gifted to work under a laissez-Fare manager, 
especially those who cannot take skilful decisions. Some subordinates can exploit the 
absence of supervision to the detriment of the institution. Even though the subordinates 
work independently, the manager is responsible for the total responsibility for all the 
activities of the subordinates. More so, the independence given to subordinates to work 
can lead them to conclude that they are on their own and such conclusions can lead to the 


abuse of the organization. While Indeed Editorial sees some good in laisez-Fare 
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leadership. Ozge Tayfur Ekmekci and Hacettepe term it the absence of leadership. *!° 


They explain the concept of Laisez-fare leadership in the following excerpt: 

This leadership style resembles “impoverished management” detailed by Blake 
and Mouton (1985) by describing a leader exerting minimal effort to get required work 
done and showing minimal concern for subordinates (Einarsen, Aasland & Skogstad, 
2007). According to Lewin et al (1939), although laissez faire leaders have been 
nominated to leadership positions and physically occupy these positions, they ignore the 
responsibilities and duties assigned to them. Based on this, laissez-faire leadership should 
be regarded not only as “lack of presence,” also as “zero leadership.”?!” 

Their findings were developed in the study of a Turkish organization that works 
in teams. The following statistical excerpt presents the interviewees of their work. It is 
included here to authenticate their findings as well as its credibility in relationship to this 
dissertation: 

Majority of the participants were male (n= 92; 72%), married (n= 93; 73%) and 
highly educated (having mostly undergraduate: 63% and graduate degrees: 35%, only 2% 
high school degree). Approximately 36% of the participants were between 26-35; 24% 
between 36- 45 and % 28 between 46-55 years old. They were working in engineering 
and managerial positions (67%), while the remaining ones were working in other 
positions (23%). Most participants stated that they were working with their current 
supervisors more than one year (82.8 %); therefore, they were in a position to assess the 


leadership style of their supervisor?!® 
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Ekmekci and Hacettepe argue that laissez-faire form of leadership though some 
cherish it, destroys the intention of the institution, its real goals as well as the proper 
functioning of subordinates. This leadership is passive because it only reacts when things 
have gone wrong. In this reactionary approach it focuses its attention on errors explicitly 
embodied when things go bad. Their stand seems to be that leaders are to build trust in 
those they lead by “making their positions clearly known, supporting the employees and 


articulating and consistently providing a particular direction.”?!° 


6.4 A Sale Custom Of Marketing Ought To Be Free Services 

Fourthly, a selling custom ought to be free government services. The respondents 
said that the Cameroon civil service has become almost a market where services are sold 
and bought. More to this, some who gained entrance into the workplace by unethical 
practices, service others unethically in some way. Interviewees hold that to resolve 
remuneration deficiency the government provides comfortable allowances as well as the 
necessary pay package due service providers. For blocking the back door of unqualified 
service provider buying their way in, recruitment has to be based on merit and 
competence. While they hold that adequate pay can dismantle this vice, An Article on 
Combatting Corruption among Civil Servants in Cameroon indicates in the excerpt 
below differently: 

There is a near consensus across disciplines that poverty-level wages for civil 
servants contribute to corruption, and that sudden declines in salaries can be particularly 
detrimental. But although adequate wages may be necessary for reducing corruption, 
qualitative and macro-level quantitative studies indicate they are often insufficient, 


though it should be noted that micro-level quantitative research and laboratory 
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experiments are somewhat more optimistic. Evidence from field experiments remains 
scarce, as is scholarship on the effects of pay-for-performance systems on anti-corruption 
efforts.?7° 

David Hall in a study of Cambodia and Bangladesh seem to see it differently from 
Combatting Corruption among Civil Servants in Cameroon but taking sides with the 
respondents that the doubling of the salaries of workers in these two different countries 
cut down the practices of dishonesty among services providers. He said, “The most 
effectual method to keep men honest is to enable them to live so.... An augmentation of 
salary sufficient to enable them to live honestly and competently would produce more 
good effect than all the laws of the land can enforce.”*?! Rebecca Miles holds that it is 
through work that man provides for himself, family and the needy. She holds that work 
has to respect the dignity of the worker, moral uprightness, working conditions that favor 
the worker’s health, and a wage that keeps the family of the worker. (Miles, 845). Doug 
Sherman &William Hendricks report that people go through all kinds of odds and 
headaches at the workplace with hopes that at the end they will receive a pay cheque that 
brings in satisfaction (Doug Sherman & William Hendricks, 26). Pay at work in bringing 
satisfaction stabilizes the individual such that even if other areas of life can be broken a 
healthy job can mean success in life for the person. Respondents add that there has to be 
professional training for the empowerment of people, skilled individuals who are self- 
employed not just office service providers so they can be self-generating than relying on 
other people (systems). Erin Murphy-Graham and Alison K. Cohen in discussing world 
programs funding to the majority world, stress the imperative of professional training for 
youths. In the following excerpt they state one of the obvious reasons for professional 


training especially for the youth: 
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The scale of donor funding and involvement in this field is related to the growing 
recognition that national education systems are not adequately preparing youth with 
quality education that will improve their lives, particularly at the secondary level.?”? 

While Singh& Maclean see the omission of professional education at secondary 
level in the majority world, one of the respondents sees it in Cameroon at the university 
level. He said thus: 

The educational foundation was poorly laid. It was meant to educate a dependent 
population. It was colonially imposed, and some stake holders are afraid to change it 
because it can be offensive to their colonial masters. Thousands upon thousands of 
university graduates have education that yields no jobs. This is the result of a poor 
educational foundation.”?”° 

Besides this poor foundation, those who entered the service space unethically, 
rendering unethical services need greater discipleship. Kunhiyop says that Christians 
have become complacent such that African countries with high Christian populations 
swim in corrupt practices making the Church a looser of her identity as salt and light of 
the world. (Kunhiyop, 169,171). Robert C. Linthicum argues that it takes the people of 
power to build a shalom community. For him, power is the capacity, ability, as well as 
willingness to carry out action. It is not an act of force or dominating. He believes that the 
Church can build people of power by building individual members (Linthicum, 150). He 
seems categorical that the Church is not just to rescue people into a lifeboat but get them 
involved in economic and social action. Luther Allan Weigle on his part observes that if 
the Church fails to spice her religion with education flavor in the light of contemporary 


science to usher in new conditions of the modern life and in the face of human 
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civilization, then she is heading for undesirable ends. However, the Laisez-fare 


discussed in this section gives freedom to actors to become their own policymakers. 


6.5 A Custom Of Actors Exploiting Applicants 

Fifth, a custom of actors exploiting applicants in land titling procedures riddled 
with holes. Land titling procedures are riddled with holes for all-inclusive actors to 
exploit the applicants. Respondents explained that land cases are delicate matters so 
administration delays decision taking intentionally. Bongmba and Talla present a case 
study of a complex land dispute between the villages of Njirong and Ntumbaw in 
Northwest Region of Cameroon.?”> They said that the conflicted started in in 1973. 
Njirong Fon had invited the Fon of Ntumbaw to mobilize his village people to join his 
own villagers for farming at Mbawrong. In the course of time the invitees started 
claiming ownership of the land. Njirong objected to the annexation. As the dispute 
protracted as well as intensified, it attracted the attention of the elites of both villages to 
seek an answer. The two Fons and elites of the two villages met in 1988 and made 
recommendation on the resolution of the matter including seeking the face of ancestors to 
indicate the rightful owner of the land. While the answer was being expected tension rose 
high attracting the civil administration. Bongmba and Talla report the decision of the 
commission in the following excerpt: 

The Senior Divisional Officer of the Division set up a Land Commission 
Consultative Board in June 2004, made up of the Fon of Ntumbaw and a noble from the 
village, the Fon of Njirong, and a noble, neighbouring Fons of Ntem, Sop, and divisional 


heads of Services for Agriculture, Lands and Surveys as members. This land commission 
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met at Mbawrong and heard presentations from both villages, including a presentation 
from the Fons of Ntem and Sop, who both stated that they had boundaries with Njirong 
and not Ntumbaw and therefore the land in dispute belonged to Njirong. The land 
commission ruled that the land belonged to Njirong, but the Ntumbaw people were 
allowed to continue to cultivate food on the land, on condition that they would respect the 
mbomnta (sacred day) of Njirong. Njirong claimed victory, accepting that Ntumbaw 
should continue to work on those disputed lands under the new conditions stipulated by 
the land commission?”° 

The above decision seems to resolve the matter, but the Ntumbaw people 
petitioned the Minister in charge of such matters. Bongmba and Talla say that the 
Ntumbaw people told the Minister that the Land Consultative Board was not fair to them 
by not examining all evidence they presented. The Minister did not respond. The authors 
add that the decision of the Commission brought more anger to the Ntumbaw people who 
would not greet people from Njirong. The rift between the two villages is brought out in 
the excerpt below: 

Over the years, the Ntumbaw people launched what is called in Limbum bzini, 
which means to boycott or avoid any person with whom you have a dispute that is not 
resolved. It became complicated, especially in the Baptist Church, because Ntumbaw 
people demanded to be separated from delegates from Njirong at inter-church meetings. 

The authors explain that the heightened tension attracted more bodies to come to 
try to resolve it. The Njirong people thought of lending out the land to a cooperation for 
cash crops and employment. Ntumbaw did same and there seemed to be a scramble. This 
quest made Ntumbaw elites to sponsor a search into archives which proved that 
Ntumbaw owns the land. One of the documents showed that in 1938 Njirong was part of 


Ntumbaw. The authors say that the reason for digging into the archives by the Ntumbaw 
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people was to overturn the resolution of the Land Consultative Board. Ntumbaw people 
also used the documents from archives to petition to the Governor of the Region, 2012 
who took sides with the decision of 2004. Bongmba and Tall disclose that other 
documents show that the Fon of Njirong was certificated as Fon and documented in the 
official document called Government Gazette in 1962. With tension ever mounting, the 
SDO of the Division visited the villagers, stating that the several documents in his office 
fall short of proving that Ntumbaw has rights over the land. He advised them to adhere to 
the 2004 resolution and reconcile with their brothers. But with continuous rising tension 
and allegations that the Fon of Ntumbaw had sold part of the disputed land, the Fon of 
Njirong sought legal attention. Yet it did not yield fruit because the magistrate had to call 
off his planned visit to the site as Ntumbaw villagers stormed the area with readiness to 
fight. He invited the two Fons and told them to submit to the decision of 2004. Again in 
2012 a Senior Divisional Officer of the Division visited the disputed area with both 
parties. The authors indicate that the SDO examined historical documents including the 
decision of 2004. The visit ceded the land to Njirong adding that the decision reached that 
day ended the land dispute matter. Yet the Ntumbaw people as the authors report, decided 
to ignore the verdict and took up fighting. They carried out violence wounding many and 
killing one person, brother to the Fon of Njirong. The author reported that the bereaved 
Fon of Njirong expressed his dismay in a newspaper saying that the incidence killed his 
brother, hewed the fingers of another person and resulted in four others being 
hospitalized. The Fon continued that there used to be a dispute in the area and that the 
administration of the division would settle it. He added that Ntumbaw had written five 
petitions but were not favored for lack of evidence. Moreover, Njirong and Ntumbaw do 


not share boundary. The Fon referred to the day of the incidence as a dark one 7?” 
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Pastors of the Cameroon Baptist Convention had intervened in the fighting and 
called the attention of the civil administrator who responded with the deployment of 
forces to the disputed area to restore order. Bongmba and Talla continue that the civil 
administrator visited the conflict zone ordering the Ntumbaw people to leave the area 
because of their recalcitrant behavior. But they would not yield. The Roman Catholic 
Church attempted to bring in reconciliation, but it did not work. The authors explain that 
in 2017 the conflict took a different turn with the coming in of a new SDO and DO. The 
former had been inviting the Fon of Njirong to his office for talks on the dispute. The Fon, 
who was not in the country, asked for time but the SDO could not wait, and the two civil 
administrators turned to accuse him and the DO issued a document dismissing any case 
of land dispute and stating that he would restore the land to Ntumbaw. The SDO on his 
part declared that the Minister did not endorse the decision of the Land Commission of 
2004 and went on to nullify it. The authors state that the Fon of Njirong then arrived 
home and had stormy meetings with the civil administration and wrote to the Governor, 
copying the Minister. He contested all the decisions of the new administration 
questioning why previous resolutions were being ignored. He was not listened to. He 
complained to an administrative court against the activities of the DO. When he left the 
country the DO wrote to the minister stating that the two villages had settled their 
differences, setting aside the resolutions of the Commission. The Fon refuted the claims 
of the DO. In 2018, in two occasions the DO took two thousand Ntumbaw villagers to the 
disputed area to restore the land to them but the Njirong people blocked him. Bongmba 
and Talla report that, in despair, the DO insulted the people and ordered his forces to 
teargas them leaving many wounded. The Ntumbaw people set several houses on fire in 
addition to carrying away traditional sacred objects from the Njirong Palace. The SDO 


later visited the area, but no punitive measures were meted on the aggressors. 
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In addition to the practice of administrators delaying decision taking because land 
matters are delicate as seen in the above case study, participants said that the procedure is 
also riddled with holes which actors exploit. They advocate for the review of land laws 
that address insufficiencies, empowering, sensitizing users to be in charge of the logistics 
on the field. Akun Loh states, “The Land Consultation Boards and local government 


228 Besides 


offices have lacks in the systems, equipment, financial support and training. 
the lacks, Akun Loh further explains the inconsistencies in land titling in the following 
excerpt below: 

Land tenure insecurity has grown rather than diminished. Reports of multiple 
sales of the same land, false land certificates, and inaccuracies in boundary definitions are 
commonplace, and conflicts and disputes are frequent. In general, the registration process 
does not improve tenure security, and neither banks, land holders nor buyers rely on the 
system.?*? 

She seems to believe that the boards in charge of the procedures for land titling 
are partial, making parties disrespect their conclusions and so the boards should operate 
on local realities. Next, respondents believe that good governance structured to bridge the 
gap between the top and bottom can upset these lacks as well as inconsistencies in land 
tilting procedures. Akun Loh again explains these stages with some of the gaps in the 
process of land titling this: 

The process of obtaining a land certificate includes an administrative phase 
relating to the assessment of land occupation and development, a technical phase relating 
to the physical description of the land, and a legal phase that analyzes the conditions of 


access to property right The main actors are the Department of Surveys for the technical 
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phase, the Department of State Property and Land Tenure for the legal phase and the 
Ministry of Territorial Administration for assessments.?°° 

Those involved in these stages are the middle and the bottom. The top is 
represented by the middle which the respondents say impede the top from the bottom and 
bottom from the top. 

Mathias Lemmens adds to this that the procedure to getting a land title is hard 
besides its high cost even though it ought to be free.*?! Bureaucracy stretches the process, 
rampant corruption and endless contentions. The political powerful covet lands from the 
poor authenticating the seizure with a land certificate and the government closes its eye. 
The high cost of getting a land certificate advantages the rich over the poor. He holds that 
new technology in the hands of the existing system can work with homogeneous network 
to link all land surveyed in the local communities. In handling corruption in the process 
that breeds partiality he states thus: “Applicants should be allowed to attend commission 
meetings. The role of the Ministry should be confined to controlling whether 
regularizations have been applied correctly.”?°* 

Anne-Gaelle Javelle explains that since 2005 the procedure or stages of acquiring 
a land title has been simplified.?°* She says that it is at the discretion of Sub Divisional 
Officer to designate members of the Land Consultative Committee (LCC). She adds that 
the role of the local community chief is not spelt in the Land Ordinance Law but that the 


chief could have more power than the Divisional Officer (Anne-Gaelle Javelle, 4). She 


explains inconsistencies in the granting of land titles citing some that could not be fitted 
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in the map of the city of the national headquarters, Yaoundé, leading to their cancellation. 
Despite these researchers’ findings as well as possible prescriptions by the participants, 
the procedures in land titling remains an all-inclusive actor to exploit. The actors 
ultimately launch Christians into a national culture that markets ought to be free 


government services. 


6.6 A Custom Of Actors Exploiting Applicants Entrapping 
Claimant Culture Of Identical Workplace Conduct 


Sixth, entrapping claimant culture of identical workplace conduct. The 
participants hold that since Christianity does not feature as a criteria in the recruitment of 
staff in the government service; that Christians do not have a separate code of conduct 
from non-Christians in the ministry and that the Job description as well as remunerations 
of workers do not set Christians apart as servants so everyone has to behave like 
everyone at the work place. These arguments entrap Christians to peer pressure squeezing 
them into an entrapping claimant culture of identical workplace conduct. There is 
therefore an entrapping claimant culture which squeezes all workers to toe the line of 
collective conduct at the workplace. As if to rebut or provide a way out of this stand 
service seekers stated that Christians in government service need to understand their work 
as sacred vocations where they work as a sign, a foretaste, and an instrument of the 
kingdom of God. They are free to work according to their consciences, a free mindset to 
defeat impediments. In addition to this, their personal faith in Christ has to be re- 
examined to see if the faith is living or dead in them in service. But they did not say who 
should carry out the faith examination. Martin, in addressing ethical responsibilities of 
believers says that when service providers fail in their responsibilities consciously as well 
as unconsciously, they can be or not aware of what they are doing. While some may not 


be conscious of what they are doing some who are consciously practicing so are in self- 
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deception (Martin, 96). As ruled by self-deception they become conquered by it such that 
they are unable to control their own actions. He refers to this as “subversion of moral 
capacity ...incapacitation of moral judgment”?*4 There is no room for excuse making 
because people know very well what is expected of them. Turning a blind eye to one’s 
responsibilities does not exonerate one from moral accountabilities. He refers to this as 
the highest guilt and defilement of the moral character in its main tenets of right and 
wrong. Once these tenants defiled is the claim that there is no authority guiding moral 
conduct. (Martin, 98). The person is set on the stool of blame because he fabricated 
viciousness and lied to himself concerning those villainies in order to get away without 
them troubling his conscience. More so, the person gains undue benefits through vicious 
ways and through a corrupt view of character making one to look good when one is not 
good inside. Charles Fried seems categorical that “Whatever one does, one should not be 
the instrument of wrong.””*> Hollinger queues in to argue that an individual Christian can 
make a significant change in the community as well as its set ups through his behavior, 
actions, projection of Christian moral principles, and ideals. Christians can use the natural 
settings of jobs, communities, and civil responsibilities to create impact where God has 
placed them (Hollinger, 268). He seems to insist, “Every believer has a calling from God 
in life. Vocation is not a profession but rather the primary place to which God has called 
us and works through us in the world. Christian is to pay attention to what is wrong with 
the world and how to right what is wrong with the world. In fixing the wrong, the 
Christian can adopt what Hollinger calls Christian and remedial model. In the following 
excerpt he sees the Christian as an all-round healer: 

We need Christian people to work as healers, as healing judges and prison staff as 


healing teachers and administrators as healing, shopkeepers and bankers as healing, 
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musicians and artists as healing, writers and scientists as healing, diplomats, and 
politicians. We need people who will hold unto Christ firmly with one hand and reach out 
with the other with wit and skill and cheerfulness with compassion and sorrow and 
tenderness, to the places where our world is in pain... 7*° 

He tells Christians to work with wisdom as well as discernment to ensure that 
their endeavors are communicating their moral perceptions as well as assess any reactions 
on any unintended effects on their all-round healing conduct. In the foregoing discussion, 


the prevalence of an all-inclusive national cultural of selling ought to be free services at 


the workplace now leads to a dichotomization of Christian service character. 


6.7 Dichotomization Of Christian Service Conduct 

Seven, a practice of dichotomization of Christian service character. Christian 
workers have a dual identity, the sacred on Sunday and secular on weekdays. This double 
standard seems to have influenced Christian to practice giving to Caesar (office practices) 
what belongs to Caesar (workplace) and to God (Sunday worship) what belongs to God 
(Church). Christians who ought to mount a fierce battle against the prevalent all-inclusive 
national culture of selling ought to be free services as a display of the dispellers of 
injustices have become double standardized as well as participants of iniquities of 
injustices. Services seekers see the double standards and give counsel that Christians in 
government service have a free conscience to break through the impediments. However, 
Paul Jersild seems to attribute the double identity to the contemporary culture which 
schools the individual to focus on their personal interest at the detriment of that of society. 
He says that in the US the autonomy of individuals has been upheld to the point of 


conflicting with values. It is the individual who decides what is good or bad. (Jersild, 12). 
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Stephen Arterburn and Kenny Luck wonder how some Christians provide some relief 
donations to the poor, preach against sin, tell people how to be ready to go to heaven but 
do nothing to oppressive systems breeding the injustices that generate sufferings 
((Arterburn and Luck, 81). Sherman & Hendricks reveal that though many people attend 
Church, their behavior had no moral effect on the life of their community (Sherman & 
Hendricks, 18). Richard Dahlstrom says that the service of mercy and justice are works of 
arts that paint the picture of Christ Jesus. The hope of the world is in the kingdom of God 
because warring countries sit on negotiation tables, sign treaties, and go home only to 
break them and war begins all over again and the signed papers burn up in the smoke of 
guns. (Dahlstrom, 45). Stephen Arterburn and Kenny Luck hold that “Jesus was doing 
justice all his days.... the God of the Bible is deeply committed to justice and invites us 


his artisans to do justice as a means of making his reign visible. 


6.8 Summary 

The main thrusts of chapter are expressive of the interpretation of the findings on 
the experiences of the participants: Traditional hierarchical orders obligating service 
providers into complacency; impeding office traditions deterring service providers 
including receivers from equitable services; routine laisez-fare practices wrap services in 
its extremist web of conformity; prevalent sale custom of ought to be free government 
services; a custom of actors exploiting applicants in land titling procedures riddled with 
holes; a claimant national cultural that all that prevails at the work place involves all 
and a_ dichotomization of Christian service character. These experiences unearth a 
prevalence of an all-inclusive, indiscriminately national culture of marketing of ought to 
be free government services which is dichotomizing Christian service conduct. The 
findings on the statistics of the twenty five (25) participants indicate that (21) of the 


twenty five (25) affirmed that it seems an established practice that file owners must pay 
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for the service, giving 84%. The driving force maintaining this predacious national 
culture seems to be the unconscious or conscious practice of the ethics of 
consequentialism and utilitarianism. The next chapter summaries chapters, implications, 


recommendations and concluding matters of this dissertation. 
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CHAPTER 7 


SUMMARIES OF CHAPTERS, IMPLICATIONS, 
RECOMMENDATIONS AND CONCLUDING MATTERS 


7.1 Summary of Chapters 

Chapter 1-3 is the background of this dissertation, the problem and purpose 
statements, main research question, a working hypothesis, sub questions, some 
assumptions, delimitations, limitations, and importance of the research. Chapter 2 on 
literature reviews discussed an ethical concept of a community of Christians, examines 
the character of her members as the people of God beginning with Old Testament; person 
named Christian in a social context of Christians; Christian service and Christian service 
in a social Context as emblematic of evangelism; what is governance? Injustice in an out 
of step with God world; Corruption as a diseased garment of government; Human rights, 
Poverty Keeping Some under captivity of miseries; a glance at poverty from Christian 
and secular history and Work Matters to God. Chapter 3 is on Biblical, theological, and 
historical aspects of the dissertation. 

Chapter 4 is on research design and procedure. It presents an overview of this 
writer’s research methodology and explains his research paradigm of exploratory 
sequential mixed method, philosophical assumptions, positionality, data collection 
methods and procedures, data analysis strategy, validation strategies, and ethical 
considerations. Chapter 5 presents fifteen findings on the experiences of participants from 
the two regions of Cameroon. The chapter presents data which depicts the causes as well 
as effects of the impediments on the experiences of the participants. It also presents 
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statistics from 25 of the 28 participants. The statistics aim at validating some of the 
assumptions in chapter 1 as well as the hypotheses on the findings. Chapter 6 discusses 
the study’s findings. It analyzes and interprets the fifteen hypothetical responses, brings 
the fifteen under seven themes which are validated with written sources for authentication. 

The discussed findings reveal a prevalent of an all-inclusive, indiscriminate 
national culture of marketing ought to be free government services that has dichotomized 
Christian service conduct. Statistics of the 25 participants show 100 %, agreeing that the 
political and socially powerful patronize this prevalent, all-inclusive national culture 
while the economically, socially and politically powerless suffer injustices, even from 
Christian service providers. Again, twenty one of the twenty five respondents agree that it 
seems an established practice that file owners must pay for the service. This number 
gives 84%. Can the poor access this service? The participants seem therefore right in 
asserting that the subverting impediments are a handed down national practice which 
Christian’s service providers or revivers find it difficult to limit. Though with inherit 
supernatural giftedness of righteousness to render or receive holy services in the ministry, 
they find it hard to stop. Some who attempted suffered repercussions of several kinds. 
The spirit maintaining such a culture seems to be an unconscious or conscious practice of 


the ethics of consequentialism and Utilitarianism in the government service. 


7.2 The Implications of the Research 
The experiences of the participants show them in the captivity of the prevalence 
of an all-inclusive, indiscriminate national culture of marketing ought to be free 
government services that has dichotomized Christian service conduct. This writer infers 
two implications: essentiality of ethics in the public services, deontological ethics and 
ventilating the fog on the historical concept of state Church relations in the context of 


Cameroon as steps to liberate participants to render or receive free, equitable and 
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sustainable services as the just dispellers of injustices at work places for the good of 


everyone. 


7.2.1 Essentiality of Ethics in Public Services 

First is the essentiality of ethics in public services. The prevalent of an all- 
inclusive, indiscriminate culture of marketing ought to free government services which 
dichotomizes Christian conduct seems to be maintained by the conscious or unconscious 
practices of two ethical systems. The practice necessitates a discussion on the essence of 
ethics in the public sphere. This writer queues up with Farhad Hossain, Anthony 
Sumnaya Kumasey & co who say that the unethical conduct of public service 
administrators as well as servants has generated an interest in public ethics and values. 
Despite the fact that nations have taken several measures to keep unethical conducts in 
check yet they are persistent, necessitating an ethical approach as an imperative.**” The 
result of unethical conduct is a decline in public trust, confidence as well as decline in the 
rule of the law like in the ministry under study where respondents disclosed that the 
public considers the government service as a place where services are sold and bought 
even including Christians. Farhad Hossain, Anthony Sumnaya Kumasey &co refer to this 
practice as “disease of government.”?3® They add that billions of US Dollars are lost 
every year in this unethical behavior. Also, there is alarming public outcry against these 
unethical conducts of public service officers as well as workers. The outcry does not 
remove the unethical behavior but the instilling of public service ethics that will reduce 
the employees’ unethical conduct. These public servants are professionals who are very 


knowledgeable in the sphere of work with autonomous discretional powers such that they 
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can break principles to engage in unethical conducts. Ethical behavior besides dealing 
with right and wrong which is deontological ethics to be discussed in the course this 
section seeks to address honesty, justice, freedom, truth, decency, integrity, fairness, and 
openness (Farhad, Sumnaya &co, 147). In addition, unethical behavior is “behavior that 
violates ones deeply held beliefs regarding what is right and wrong.”*? It is a behavior 
that is out of order in addressing matters that concern others. Most regrettable of all, 
unethical behavior destroys values. In the excerpt below Farhad, Sumnaya &co state 
some of the values that are being destroyed by unethical behavior: 

Values are the criteria people use to select and justify their actions and also 
evaluate others, including the self, and events. Countries value impartiality, legality, 
integrity, transparency, efficiency, equality, responsibility, and justice. Similarly, in some 
countries, traditional public service values include, effectiveness, responsiveness and 
accountability, innovation, profit, competence, and quality.7”° 

The excerpt above presents a catalogue of values upheld by this writer some of 
which are being destroyed in the government ministry. Consequentialism and 
utilitarianism seem to be ethics being practiced at the workplace. The following 
paragraphs is a discussion on these ethical theories. 

There is a practice of consequentialism. Jeremy Bentham is usually known as one 
of the originators of consequentialism and utilitarianism. He was born in England in 1748, 
he grew up just like Immanuel Kant; he was placed in a series of strict schools and taught 
principally in classics and religion. Consequentialism holds that what is and is not ethical 
depends only on the outcome of our decisions.**! In the ministry under study maybe no 


seminars were held to teach the service providers on this ethical theory or some of them 
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might have come under its influence. This ethical theory also holds that the outcome of 
an action that results to the good of a greater number of people is acceptable irrespective 
of how the good was done. The administrative leadership in displacing files on the tables 
of subordinates to please either the political or social powerful might have not realized 
that they were practicing consequentialism. Christians who resisted those strict orders 
suffered from punitive transfer, refusal of promotion, as well as other forms of 
harassment to compel compliance. In this case the hierarchy was using the subordinates 
as means to please others. Even the files being displaced on the tables of the subordinates 
to treat those from above belong to human beings who needed equal treatment but 
because the hierarchy had people to do good to, they never cared who they offended to do 
the good. 

In a similar way Christian workers were complacent to rendering equitable 
services because they feared that their colleagues would hate them and in doing so, they 
were equally consciously or unconscientiously practicing consequentialism. They 
shelved their Christian conduct which is light that ought to dispel the darkness of 
injustices, to do good to their working colleagues. Although this dissertation is not about 
the moral theory of consequentialism, since it surfaces in the conduct of the workers in 
the Ministry under study it can be proper to take a brief closer look at it. From the various 
forms of consequentialism, Mikl6s & Attila Tanyipicked out institutional 
consequentialism saying that it solves the problem of the demandingness nature of 
consequentialism upon an individual (Miklos & Attila Tanyi, 3). They explain that the 
demandingness of consequentialism upon the individual concerns the world that is 
enveloped by poverty as well as other developments that threaten the continuous 
existence of man. Poverty has resulted to malnutrition as well as premature deaths of 
infants and other killer diseases that are preventable. They say that all promoters of moral 


theories including this writer Pastor, can subscribe to the fact that there is need for these 
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forces to be fought and possibly eliminated or reduced. This aspect of act- 
consequentialism states that whether an act is morally right, depends only on the useful 
outcomes of that act. The stand of act consequentialism states thus: “‘act in such a way as 


to produce the best possible consequences.” 7” 


In this regard the wealthy have the 
responsibility to provide for those that do not have irrespective of their nationality. This 
obligates humanitarian work until the giving individual reaches a breaking point. They 
argued that act-consequentialism can be practiced by an institution rather than by an 
individual. This is so because the individual worker works as programmed by the 
institution for the greatest good of all not for the self-pleasing. They hold that an 
institution can formulate policies as well as make background changes whereas an 
individual cannot and should not be looked upon to do so. Also, institutions can prescribe 
consequentialist morality of the individual agent, piloting the collective pursuit of its 
objectives whereas individuals cannot when they are not adequately assigned by an 
institution. Also, institutions are in a better position to handle the consequences of 
individuals’ choices that project into the future as well as spread across a greater number 
of individuals. More so people have limited knowledge and can spend all their time to 
try to figure out what course to choose that can be effected by the consequences of their 
actions and so cannot maximize the good (Miklos & Attila Tanyi, 5). Still again, 
individualistic biases can compromise the maximizing of consequences. They see the 
creation of institutions that can be fashioned to promote act- consequentialism for the 
good of the greatest majority. In such an institutional setting the yard sticks to measure 
the morality of the individual as well as that of the institution are to be made to be the 


same. But in the unconscious practice of this moral theory in the ministry by the 
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hierarchy and the Christian service providers there is no guiding principle because it 
might have never been designed nor thought. 

Nevertheless, at institutional level even though there is division of labor, the 
gathering of facts as well as making decisions can be a great hindrance. They say again 
that in the case where the rules or principles do not lend themselves out for the best 
consequences they should be broken or an exception created or revised, (Miklos & Attila 
Tanyi, 11). This stand according to this writer is indicative of the unreliable nature of the 
practice of consequentialism as a standard moral theory since its standards may not stand 
on permanent ground but can be violated when the need arises. James DiGiovanni adds 
his argument that act-consequentialism is so demanding that it expects the agent to act for 
the good of others to the point of diminishing marginal utility and as such it robes the 
individual of what he terms identity-conferring commitment. ** Felix Christian Pinkert 
sees the demandingness nature of act consequentialism as limiting the ability of the agent 
to do more charity work in the future as his resources are exhausted by this 
demandingness. On the other hand, it asks very small from the agent like in the areas of 
pollution where the agent is not called to order or where the agent cannot influence a 
change like voting against or staging a protest against a widely accepted but bad rule. 74+ 
Again DiGiovanni explains that the concept of demandingness is to be that of being fair. 
In the context of elevating poverty if a greater number of people contribute to the cause, 
it will be less demanding but in the case where more are poor and those to help are few or 
those willing to help among the many rich, the obligation is then upon the few that are 


willing to accede the moral demand. Where these good doers help the majority poor, 
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DiGiovanni sees as a moral burden placed upon the agent which can turn the agent to be 
as poor as those, they are doing the good to. He seems to hold that the concept of 
demandingness can be resolved by each person giving a fair share of his earnings to 
elevate the plight of the poor (DiGiovanni, 18). In this case individuals will welcome 
their fair share of the responsibility. Nevertheless, DiGiovanni shows that the principle of 
fair share is not a proper option because when one does one’s fair share, but the problem 
is not abated then the fair share has not solved the biting problem. On their side Germain 
Grecize and Russell Shaw in discussing the issue of good, in the ethical theory of 
consequentialism explain that welcoming human goods is the primary setting for a 
correct moral attitude.”4> They seem to stress that in doing the good one has to see that 
one circumstance is not focused upon more than the other for to do is to treat the one as a 
means to an end. The good has to be reflected in both circumstances as of equal value 
such that one is not harm in order to pursue the other. When the good in one circumstance 
is denied in favor of the good in the second circumstance, the person is saying that the 
latter has more benefit and picks this at the detriment of the former. The former good 
suffers harm because the latter has more benefit. For Grecize & Shaw, this is a deliberate 
act in which the former instance is used as means to an end (Grecize & Shaw, 23). 
Notwithstanding, human goods are at the center of human life and action. This is 
the essence of the being of man. To deny a person the good due him in a given instance is 
using the person as means. The good due a person becomes his right. R G Frey explains 
that the man who does the good has the mindset of sympathy which moves him to be 
concern about the good of the other persons. On the other hand, some actions are so 


barbaric in raining down pain on others which freezes the spirit of others. Those involve 
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in this hideous act cannot be termed a good man. 4° From the moral claim that doing 
good to the greatest numbers is good conduct, the next is promoting happiness to the 
greatest number possible, utilitarianism. 

There is also a practice of utilitarianism. John Stuart Mill, as one of the founders 
of this theory was born in 1806. He was one of the priced disciples of Jeremy Bentham. 
Mill took up the plant-form of consequentialism and wrote books on utilitarianism in 
1863. In it, he clarified and upheld many of Bentham’s ideas. “Happiness,” he wrote, “is 
the sole end of human action, and the promotion of it the test by which to judge of all 
human conduct.”47 Just like the conscious or unconscious practicing of consequentialism, 
the service providers were engaged in this theory. They said that remuneration deficiency 
as well as economic situations of their families compelled them to sell free services. In 
this case they carry out these practices to get resource to give pleasure to their family 
members or other persons attached to them. In discussing utilitarianism Jeremy Bentham 
says that man is governed by the two natural forces of pain and pleasure and that the 
more people attempt to argue off this fact the more these two fasten their authority on 
them. (Jeremy Bentham, 11). In addition, these two forces control human thoughts and 
decisions. They are the controllers of right and wrong actions. Moreover, all cause-and- 
effect flow from their abode. He describes the principle of utility in the excerpt below 
thus: 

That property in any object whereby it tends to produce benefit, advantage, 
pleasure, good, or happiness ( all these in the present case come to the same thing) or 
(what comes again to the same thing) to prevent the happening of mischief, pain, evil or 


unhappiness, to the party whose interest is considered: if that party is community in 
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general, the happiness of the community; if a particular individual then the happiness of 
that individual.**8 

Again, the law maker is concerned with pain and pleasure. These two forces are 
measured by the intensity, how long it lasts and so forth. He adds that the objective of the 
teachings of utilitarianism is the pleasure of the greatest majority giving it a universalistic 
view of pleasure and that this equates it with universalistic Hedonism- (excess pursuit of 
fleshly pleasures Gal 5:19) parenthesis by this writer (Sidgwick, 74). Nevertheless, the 
form of utilitarianism practiced by the services providers for the pleasure of their loves 
one is segregate in comparison with the standard or principle of utilitarianism discussed 
above as well as in the principle of utilitarianism in the excerpt below by, Ephraim A. 
Ikegbu and Francis I. Diana-Abasi: 

Utilitarianism is an ethical principle which promotes maximization of the greatest 
good to the greatest majority. It accepts two moral principles: one, principle of equality, 
and two, principle of utility. On the basis of equality, utilitarianism entertains no binary 
rather it holds that pain is pain regardless of the individual’s social pigmentation. On the 
basis of utility, utilitarianism urges for balanced consideration of interests or 
consequences which minimizes pain and maximizes happiness/pleasure. According to 
Tom Regan “the greatest appeal of utilitarianism rests with uncompromising 
egalitarianism; everyone’s interests count and equally with the interests of everyone else” 
249 

Another thing they say is that the objective of utilitarianism is that it seeks justice 
in political setting focusing on the good of the greatest number of people victimized by 
social action. They define a just society as one in which there are equal rights, equal 


freedoms fairly distributed to all, economy as well as imbalances are so arranged that all 
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have advantage, and office opportunities are open to all. Policies are set up to ensure that 
the least person at the bottom of society has an opportunity like others. Injustice is 
denying people these opportunities. There is an argument raised by them that such a 
system can create a dependent population that can weigh down the political set up. 
Delving back to the concept of doing good, they say that it is the business of everyone to 
uphold the common good and to fail to do so is failing to advance one’s own pleasure. 
More so everyone is expected to promote public interest. A laudable action is that which 
produces the good of the greatest number. 

Utilitarianism is cherished for the benefits it showers on the society including the 
following: It produces a just society in which its citizens will be craving after happiness 
which is so engulfing such that people will leave no stone unturned to get happiness. But 
all actions are to be assessed by their output, fruit bearing in happiness, and the pleasure 
seen noticeably in the life of an individual. Ikegbu & Diana-Abasi contend that the state 
cannot claim that its economy is advancing when the majority of its citizens are captives 
of poverty as well as in pain. In this venue, Ikegbu & Diana-Abasi say that utilitarianism 
provides the barometer to determine the advancement as well as the flourishing of a 
nation i.e., the total happiness of its citizens. In addition, utilitarianism provides the 
lenses to see good as well as bad government policies. It is not just to see the good as 
well as the bad governance but giving the means to enhance good governance. Good 
policies promote better governance as well as the rights of its citizens. It is very obvious 
for one to distinguish between good and bad policies using the principle of utilitarianism 
that good government brings the greatest happiness to the greatest majority of the citizens 
while bad governance places the majority of the citizens in pains. In addition, citizens can 
apply utilitarianism to assess the actions of the state or society. Utilitarianism is equally 
expressed in a democracy where a citizen exercises his right to choose the best among the 


candidates. At the level of the state the stake holder has to examine the best option among 
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the several who will be affected by suffering or satisfaction, by any and/or some of the 
several policies being contemplated upon (Ikegbu & Diana-Abasi, 134). The several 
conflicting interests about the several social settings of the citizens are sorted in a 
balanced manner for the accomplishment of the best as well as fair results. 

Nevertheless, utilitarianism as good as it is as a moral theory that upholds the 
greatest pleasure and justice of the greatest number of mankind, like any other moral 
theory, it has some setbacks. One, it stands for the pleasure of greatest number of people 
to benefit from a given act does not take into account the future generation. Second, 
individual integrity is placed in dilemma. Where an individual is under order to kill one 
to save the many others, the individual’s integrity is at stake. In this Ikegbu & Diana- 
Abasi say that utilitarianism is not just concern with the pleasure of the greatest number 
of people but also human integrity. Third, asking one person to kill one to save the many 
is using the person being ordered to kill to save others as a means. Deontology argues 
that a person should be treated as an end and not as a means. Fourth utilitarianism has no 
historical foundation. It does not considered merit in the sharing of goods. Fifth, must the 
greatest number of people have pleasure while the minority wallow in pain? Sixth, human 
beings have an inbuilt desire. Ikegbu & Diana-Abasi argue; “We cannot infer what is 
desirable from what is desired.”*>° Seventh, Wilde says that utilitarianism weighs actions 
as good when the output gratifies the greatest number of people. He says that in such 
consideration of output of action for the greatest pleasure for the greatest number, the 
moral behind the action is inconsequential. (Wilde, 291). Eighth Wilde sees the principles 
of gratification as the subject of utilitarianism as an external matter whereas morality is 
an internal matter as an expression of the freewill, the self-controlling self. And tenth, 


Wilde moves on to present a sharp contrast to Miller stand on morality as the giving of 
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the greatest pleasure to the greatest majority of people. The sharp contrast with that of 
Immanuel Kant’s key note is that “Nothing can possibly be conceived in the world, or 
even out of it, which can be called good without qualification, except a Good Will.”*>! He 
adds that there has to be a universal standard of an obligatory that guides morality. And 
that man in his relationship to nature has to be guided by laws. The two moral ethical 
theories focused on the good and happiness of the greatest number of people. Next is 
deontological moral ethics. 

Deontological ethics the essential ethics for addressing conduct and duty in public 
services. Immanuel Kant the founder of deontological ethics was born 1804) in 
K6nigsberg. He was one of the most influential philosophers of the 18th century who 
contributed to the philosophy of moral theory. Deontology as founded by him, assess 
actions according to whether they subscribe to a valid rule rather than to the result of the 
action. According to his theory, if you pursue a valid moral rule, like “do not lie,” and 
end up getting into some trouble, then you have still done the right thing.252 But what is 
deontological ethics? The Stanford Encyclopedia of Philosophy presents a comparative 
definition thus: 

The word deontology derives from the Greek words for duty (deon) and science 
(or study) of (/ogos). In contemporary moral philosophy, deontology is one of those kinds 
of normative theories regarding which choices are morally required, forbidden, or 
permitted. In other words, deontology falls within the domain of moral theories that guide 
and assess our choices of what we ought to do (deontic theories), in contrast to those that 
guide and assess what kind of person we are and should be (aretaic [virtue] theories). And 


within the domain of moral theories that assess our choices, deontologists—those who 
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subscribe to  deontological theories of morality—stand in opposition 
to consequentialists.°* 

Kant explains that all people have to accept the fact a norm has to carry with it 
absolute necessity if that norm has to be valid morally. This means that the law has to be 
valid as a ground of obligation. His concern was that without this sense of unconditional 
obligation, a moral rule like ‘do not lie’ could compete with and be overridden by other 
concerns, like someone deciding they could lie because it suits their interests to do so. 
And in doing so they value their interests more than morality.254 In studying deontology 
as suggested by the respondents this writer has discovered that all the forms of 
experiences, they shared centered on behavior on duty. For instance, they said that the 
impediments are a national culture upheld by laisez-faire beyond Christian control which 
influences them to be following the wrong majority to selling ought to be free services. 
The reasons for this Pastor writer for siding with them in this moral theory first of all is 
motivated by the definition of it in the excerpt below: 

Deontological ethics, or deontology, is the normative ethical theory that the 
morality of an action should be based on whether that action itself is right or wrong under 
a series of rules, rather than based on the consequences of the action. It is sometimes 
described as responsibility, commitment, or rule-based ethics.”*° 

Lippert-Rasmussen, Kasper believes that most human beings, including this 
writer, are deontologists. They know that telling a lie is unacceptable no matter what the 


benefit of such a lie. This is so because deontologists hold that there are certain acts that 
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are bad in themselves.”*° The experiences shared by the respondents fall in this category 
of acts that are intrinsically bad in themselves like selling as well as buying ought to be 
free government services. Another reason for the choice of deontological ethics is 
because it provides the best incentive for making ethical decisions.257 People are afraid 
to make decisions because of their effects. Respondents shared their experiences that 
their involvement in the unholy practices at workplace is because their office colleagues 
would hate them for not joining in the selling of services to service seekers. Another 
factor is that individuals assess their actions on the scale of right or wrong than focusing 
on the ends like consequentialism or utilitarianism.’ In addition deontology shows that 


°8 a matter brought out by the interviewees that 


individuals have duties as well as rights, * 
government provides the comfortable allowances as well as necessary pay package due 
them. Again, deontology as defined above is based on the reason for the action rather 
than the outcome of it. Nyln Youtleaderblog explains that “In deontology, the 
consequence is taken out of consideration. Only the action is evaluated for “right” or 
“wrong,” so it creates a better level of motivation to make decisions.”*°? Again Paul R. 
Shockley says in deontological ethics what the individual does is out of personal will as 
well as conventionally accepted. He seems to stress that every action from the person has 
to consider those receiving the result of the actions as members of a universal 


community? In addition deontological ethics is picked out to liberate the participants 


both Christians as well as adherents to other religions that are involved in the selling and 
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buying of ought to be free services. Statistics from the twenty five of the twenty-eight 
participants show that Christians move files forward but files stagnant on tables of non- 
Christians for pay before procession, giving 74.99%. Some other ethical theories that are 
Christian in nature would make the approach of liberation of the ministry from the 
impediments exclusive. Farhad, Kumasey &co refer to unethical conduct (impediments) 


as “disease of government,” 7°! 


not Christians. It is an inclusive disease needing an 
inclusive cure. Again, this ethical theory is close to Christian teachings making it the 
inclusive sledgehammer against the monstrous cultural predator dichotomizing Christian 
service conduct. 

Brain Mass equates deontological ethics with Christian teachings stressing the 
intentions and nature of the actions of the intentions. He brings out this equation in the 
excerpt below: 

Deontological Ethics is focused on the intention and the reasons behind the 
performance of a particular action. It is possible to look at Christian morality and ethics 
as deontological for actions are based on Christian laws, rules, and viewpoints. Before an 
action is made, it is decided according to its 'Christianity' - the rightness and wrongness 
of the intended action according to the rule of Christian law.?° 

Again situating deontological ethics in the context of Judaism R. Scott Smith says 
that it was rooted in the laws of God that were a reflection of his moral character. And 
that what the commands was the show of his moral character.** Smith argues that God 
does not just give orders but does so in the light of his morally flawless character. More 


so, those laws were tied to duty and that Israel was to be a mirror of the character of God. 
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He explains further that, “because God is just, holy as well as morally pure and undefiled 
by sin (evil), and compassionate and loving, they too were to practice justice (Micah 6:8), 
be holy (Lev 19:2), and be compassionate and loving.”*°* This writer seems to see Kant’s 
view of good and happiness tied to an upright conduct. Michael Rohlf brings this out in 
the excerpt below thus: 

Kant holds that reason unavoidably produces not only consciousness of the moral 
law but also the idea of a world in which there is both complete virtue and complete 
happiness, which he calls the highest good. Our duty to promote the highest good, on 
Kant’s view, is the sum of all moral duties, and we can fulfill this duty only if we believe 
that the highest good is a possible state of affairs.© 

But can this Pastor writer not apply a purely Biblical approach to liberate the 
Christians from this all-inclusive disease? Other service providers from other confessions 
will continue to keep the disease alive thereby stifling all Christian efforts. The prevalent 
all-inclusive, indiscriminate culture of selling ought to be free government service is a 
hand down practice in the history of the ministry. It will also take a hand down ethical 
theory like deontological ethics which goes from generation to generation to phase out 
the impediments. “It is also something that can be handed down from generation to 
generation. Individuals can learn what is consistently “right” and consistently “wrong” 
and teach that knowledge to others.”*® In the following excerpt Shockley presents the 
practicality of deontological ethics: 

Fairness, consistency, & morally equal treatment of all people for they are 
intrinsically valuable; (2) emphasizes the Law of Non-contradiction; you would not will 


anything that is not rational; (3) emphasizes doing what is morally right (it is your duty); 
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(4) universally binding & impartial-in order for an action to be morally permissible, you 
have to be able to will it for it all.?° 

Jennifer M. Barrow explains the concept of deontological ethics saying that 
Immanuel Kant’s conception of the term sprang from the belief that human beings have 
the fortitude to reason and understand conventional moral principles such that they can 
deploy in all situations. She says that it is different from many other ethical theories in 
that it under looks at the consequences of the actions or emotions of individual. This is so 
because human beings are not always in control of their emotions.7° On his part 
Naagarazan explains fairness of duty according to deontological ethics thus: 

Rawl proposed two basic moral principles; (1) each person is entitled to the most 
extensive amount of liberty compatible with an equal amount for others, and (2) 
differences in social power and economic benefits are justified only when they are likely 
to benefit everyone, including members of the most disadvantaged groups.” 

The concept of differences in social power and economics are said to be right 
when everyone has a share including the most disadvantaged group not like the casualties 
of injustices who are victims of hierarchical orders of preferential files treatment in the 
ministry under studies. Citing Kant, Taylor & Francis say that one of the universal 
imperatives of deontological ethics states that, “[a]ct so that you treat humanity, whether 
in your own person or in that of another, always as an end and never as a means only. 
When we make a deceptive promise to get what we want, we treat the person to whom 
we make it as a mere means.”””” Deontological ethics has two figures at the heart of it, 


the agent, and the patient. Without indulging into the complex nature of these agents, this 
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writer focuses more on agent center aspect which states that, “Morality is intensely 
personal, in the sense that we are each enjoined to keep our own moral house in order. 
Our categorical obligations are not to focus on how our actions cause or enable other 
agents to do evil; the focus of our categorical obligations is to keep our own agency free 
of moral taint.” This agent center theory places responsibilities of actions on the 
individual as a moral being. In relationship to these dissertations, the agent are the 
services providers in the Cameroon Ministry. They have the obligation as responsible 
beings to act or refrain from selling ought to be free services. Next is the patient center 
figure which centers on rights not duty like the agent based. The right is the right of one 
not to be used as a means to achieving good results without one’s permission (Taylor & 
Francis, 242, 243). There is a further emphasize that, “It is a right against being used by 
another for the user’s or others’ benefit. More specifically, this version of patient- 
centered deontological ethics prescribes the using of another’s body, labor, and talent 
without the latter’s consent.”7! The service seekers in the government ministry are 
people with rights that are being compelled against their volition to pay for service that 
ought to be free. Statistics show 84% of respondents affirming that it seems to be an 
established practice that people must pay for their files before they can be processed. The 
deontological ethical stand on this practice is that it is right to oppose being used by 
another for the user’s benefit. Nevertheless, despite its moral practical nature 
deontological ethics has some adverse effects ranging from rules adoration, indecision in 
the face of conflicting values, it is rigid, leaving the person with little or no options for 
alternatives. It raises the questions of whether old rules can still apply to contemporary 


issues (Shockley, 2019). But Joe Carter?” argues that such rules are unchanging as well 
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as demand total submission to them because man’s moral foundation of action is 
anchored on a universal principle like human reason or divine laws.” Another setback 
for deontological ethics is that while consequentialists and utilitaranists can use lies or 
flatteries to free themselves, deontologists standing on the truth can always fall victim in 
situations where flattery or lying might had helped. But Taylor & Francis explains that if 
one would want to act like the others, it means that one has been deceived by the 
others.2* This emphasis makes deontological ethics much more fitting according to this 
Pastor writer to nurturing Christians to rendering equitable service without being deterred 
by the presence of their colleagues who would want to hate them for not acting like them 
in selling ought to be free services. It aims at making both tree, conduct/person, and fruits, 
duty, better. In addition to the essentiality of ethics in the public sphere is taking an 
objective contextual ventilation of the historical concept of Church state relationship for 


Cameroon. 


7.2.2 Ventilation of fog on historical concept of 
Church state 


Next is a ventilation of the fog on historical concepts on Church/ state relationship. 

The question on historical concepts on Church /state relationship has to be 
answered contextually for Cameroon in the light of the findings of this dissertation. The 
findings necessitate an objective ventilation of the fog on historical concepts on Church/ 
state separation to Church/ state separation and cooperation. The Constitution of 
Cameroon seem to have room for this cooperation option: 

14. The state shall be secular. The neutrality and independence of the State in 


respect of all religions shall be guaranteed; 16 the freedom of communication, of 
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expression, of the press, of assembly, of association, and of trade unionism, as well as the 
right to strike shall be guaranteed under the conditions fixed by law.*”° 

The Church in Cameroon operates on the historical concept of state Church 
relationship where she is self-focused and maintains a stand of apolitical. Christians are 
aware of such a stand which might have been one of their reasons for dichotomizing of 
services. Alan Storkey says that Christians are not united in the issue of the involvement 
Church in politics. One argument is that the services rendered by government were 
previously run by the Church. But she later tilted her attention to focus on the gospel. 
Historically he looks at the Roman Catholic Church in pre-reformation period when the 
in losing authority of ultimate power put society into natural and sacred. The latter is 
governed by Christian faith and the grace of God while the former is ruled by reason.*”° 
The Catholic position is further clarified by Jeffrey Mirus in the excerpt below: 

The Roman Catholic position has always been what Pope Gelasius described in 
the late fifth century as the doctrine of “the two swords.” The State (the temporal order) 
is a natural society over which government presides with a natural authority, exercising 
that authority for the common good of the community it rules. This is the “temporal 
sword.” The Church, on the other hand, is a supernatural society which presides with a 
supernatural authority over souls, exercising that authority for the spiritual welfare of the 
community, both as a contribution to the common good and so that all its members may 
attain their final end, which is eternal life with God. This is the “spiritual sword.?77 

The excerpt above insinuates that the Church is the source of authority over moral 
truth from divine revelations while the state has the authority to formulate as well as 


implement laws that guide society for the common good. Mirus says that some states like 
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the West, have taken the separation between the two to an extreme extent of refusing 
religious values in the public sphere and that this stand is upheld by governments that 
want to promote their power. For Mirus it is very stupid to hold that values are to be 
prescribed by political authorities. The giving in to such a stand has given birth to all 
forms of totalitarianism since the French Revolution. He adds that in England, while the 
king was both head of the Church and government, the Anabaptist maintained the non- 
involvement stand toeing the other line of grace rejecting nature.. For the Anabaptist 
Christ has said that his rulership is not of this world and his mission was not a political 
mission (Storkey, 292). This view according to this writer gives reason for the 
dichotomization of the Christian duty conduct which the participants referred to as a 
double Christian identity. More so while others take this stand others say that the 
involvement of the church in politics will distract her from world evangelization. Storkey 
says that politics is an integral part of the human life and cannot be pushed aside and that 
“God is sovereign over political life.”?’* More so, instead of politics being interpreted 
from a Christian point of view it is made a religion with its leader demanding worship. 
For Storkey the prophecy of Daniel shows the kingdom of God that will swallow all 
human kingdoms with a new paradigm of politics of rule and law of God. He raises the 
question whether the state is subject to God or to principalities. He explains that the state 
is to serve God and the populace and is not a dominating force, it is subject to laws rooted 
in morality which have God as the source of it as well as religion. God set up the state 
under his sovereignty to break the chain of evils. The state is far from being perfect 
because it is in the hands of sinful people appointed to control the actions of sinful people. 
The fallible nature of rulers, the ruled and the state implies that all are to be involved in 
the affairs of the state to keep excesses in check. On his part, Kunhiyop Samuel Waje 


argues that the separation of the Church and state was propagated into African Churches 
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through the Sudan Inland Mission spearheaded by Canadian missionaries which 
eventually engulfed most of the African evangelical Churches. He adds that the view has 
been given a second look and the view now coming from ECWA is that “It is the duty of 
the Christian and the Church to be actively involved in politics and government...Other 
Churches in Africa have also renounced their previous positions on the separation of 
Church and state and advocate involvement.”*”? On his part Bernard Boyo states that the 
rule of law is a far concept in the democracy of African countries and that governments 
are autocratic, the voting system marred by ragging, votes fabricating prevails, reign of 
injustices, bribery and corruption almost legalized, land seizing is widespread and the 
“civil administration plagued by poor governance.”?*° The result is poor governance and 
feeble social set ups which further weakens the systems and provides services far below 
standard. These setbacks as well as several others call for Christian involvement because 
there is no other source to turn to for remedy. Boyo says that Christians are to be 
involved in politics despite the objections of some politicians that the Church is to remain 
the Church and the state, the state. He adds that if Christians do not get involved in 
politics, they have nothing to say in the face of the ills being perpetrated by the autocratic 
regimes. Notwithstanding, Adam Dinham &Vivien Lowndes bring out the reasons for the 
argument of the Church state/Church separation in the following excerpt: 

The place of faith in the public realm has been strongly contested over a long 
period, involving conflicts that resonate across the spectra of public feeling and thought. 
Some of these are embodied in the public imagination in events or periods such as the 
Crusades, the Reformation, and the Inquisition, which remain alive for many in a 


somewhat distant, generalized way as examples of atrocities carried out in the name of 
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religion. Others have far more immediate resonance because of their political and social 
implications for our own lives, or the lives of those we know.’®! 

They cited terrorist activities carried out by religious groups against the state in 
the name of religion. More so some have the monarch as the religious head and head of 
state in one individual. In this case, faith is given a high value. On the other hand, in 
Britain there are bishops “Lords Spiritual” who sits in the Upper House of Parliament. In 
addition, coronation events involve both the state and the Church. In these instances, faith 
is present in public (Dinham &Lowndes, 15). Contrarily wise, the secularists detest the 
Church’s involvement in the affairs of the state. They see the Church as a heavenly 
oriented institution with no social relevance. They argue that human life should be 
separate from its theological basis. In addition, secularism sees no use in religious 
thinking, practices as well as its institutions but does not reject faith in the public arena. 
More so, secularism’s low view of the Church stems from the fading involvement of the 
Church in some services that were formerly handled by the Church like education, health 
and others. The secularists consider these services too important to be allowed in the 
hands of the Church. Another thing that moved the Church from the center of human life 
is urbanization and the growth of technology. As people move from their homes to urban 
areas the authority of their religious leaders over them is greatly broken. Nevertheless, 
Dinham &Lowndes disclose that governments value the Church for the buildings, 
medical, childcare, transformation of rural areas, maintain of public safety, as well as 
reaching out to new areas plus the urban areas. More so she builds relationships across 
communities be they social class, ethnicity. But one of the clashing areas of this question 
is public schools between secular and religious leaderships. The contention is brought out 


in the following excerpt: 
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Debates on the relationship between religion, science and reason have been 
especially intense in recent years. Central to this controversy is the view that religion is 
irrational and a matter of ‘blind faith.” This argument has been pressed by particular 
scientists, philosophers and cultural commentators in widely read books. Sam Harris 
(2006, p 25) argues that religion involves such a misuse of our minds that it constitutes ‘a 
vanishing point beyond which rational discourse proves impossible.’ He argues that this 
‘singularity’ of religion, with which we have grown up and been asked to respect, should 
be challenged in the light of the ‘hammer blows of modernity.’ Exploring the nature of 
‘belief. 7°? 

They, however, hold that religion can bring some comfort but falls short of the 
truth and demands a jump of unguaranteed faith. They lean towards religious liberals who 
submit to the secular ideas instead of being dogmatic on religious ideas that forever 
remain fixed. Those with a scientific mind question the validity of religious experience 
because it is difficult to be validated. Another stand against religion is that it is a source 
of conflict, bloodshed, as well as despotism. The good deeds done by religion in the 
world are considers a camouflage of one face of religion while religious violent like the 
inquisition, the crusades, the slave trade, the Rwanda genocide, apartheid South Africa, 
some American televangelist, Jewish and Islamic conflict and extremists activities 
present another face of religion. 78° The question is then raised whether religion is 
poisonous to everything. But Dinham &Lowndes state that religion, ethnicity, and 
language stand out as the identifiers of personal identity. Still, secularist argue that the 
public space has to be religious free. The following excerpt presents the argument: 

The secularist thesis argues that religion and politics must be seen as separate 


activities, the former being other-worldly and personal and the latter this-worldly, 
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communal, and public. Religion is a matter of faith and deals in unbending absolutes, 
while politics requires rational deliberation and debate. Religion has little to contribute to 
public life; rather, it threatens mayhem. Public politics should be secular, omitting 
religion.... Now therefore is the time to place religion where it belongs — wholly in the 
private sphere along with other superstitions and fables, leaving the public domain as 
neutral territory where all can meet without prejudice as humans and equals’.7*4 

For Cheesman & Khanum, the above excerpt raises the question whether those 
who hold to the authority of the Bible can also accept the philosophical thought of a just 
democratic set up. At the same time, they answer that religion is not needed in the public 
realm. People coming to the public arena are to leave their various religious inclinations 
behind to interact with others just as human beings on equal grounds. This philosophy 
prevails in the ministry under studies. The participants shelve Christianity for Sunday. 
While the secularist argues that the public space should be religious free others argue that 
history records nations shaped by religion and cultures. The latter considers the 
secularist’s stand as bias because there are ethnic groups that are religiously bonded. 
Again, such a liberal secularist view is further challenged by the increasing rise of 
pluralism in the west (Cheesman & Khanum, 46). While Cheesman & Khanum discuss 
the stand of secularists that faith is not welcome in the public arena, Richard Farrell 
presents a case study in which he says that the state’s view of faith is that it is needed in 
the public arena because it is regeneration based as well as invest in generational 
programs. In addition, faith groups provide a link to some tough groups that are difficult 
to reach.?*> He cites the UK which considers faith as one of the means by which the state 


accomplishes some of its purposes. But Bhikhu argues otherwise: 
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Religion and state represent different human institutions. One is primarily 
concerned with the other-worldly destiny of the human soul, the other with the affairs of 
this world. One is a matter of belief and cannot be coerced, the other deals with matters 
requiring conformity and has coercion built into its structure. One talks in terms of 
largely non-negotiable absolutes, the other aims at a carefully assembled and inherently 
tentative consensus. Since the two are so different in their orientation, a close alliance 
between them is the surest way to corrupt and undermine both.7°° 

Bhikhu, however, explains that though the two are separate they overlap because 
they are all concerned with human life in society. The state can regulate religious matters 
to keep public cohesion. Both the state and the religion need each other. He says that 
since the two need each other some working relationships can be worked out so that they 
each complement each other while maintaining their unique entities. Bhikhu holds that in 
the case where the states wants to monopolize the principle of morality, religion has to 
question such morality as prescribed by the state. It does not only have to question it but 
has an alternative which shows the unity of mankind as well as the unique identity of an 
individual. The foregoing arguments have valid facts on both sides. This writer without 
bias leans towards R.C. Sproul in the excerpt below: 

The relationship between church and state is the institutional form of the 
relationship between the religious and political spheres. This relationship has taken a 
variety of forms historically and in the modern world, from the state dominating religion 
to religion dominating the state and recent attempts to separate them. In addition to the 


higher relationship based on Divine origins, there exists a material relationship between 
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Church and state. The state is responsible to recognize and protect the Church, and the 
Church is responsible recognize and advise the state.?*’ 

Siding with RC Sproul including other arguments, as well as taking cognizance 
on the contemporary realities of state Church relationship in the context of Cameroon this 
writer advocates for a state Church separation and cooperation. This writer holds 
therefore that the fog of separation between Church and state need new ventilation, not to 
merge her with government but to cooperate with government in building the citizens for 
the society that is a blessing for everyone bringing glory to God. The ventilation will 
usher in a contextual concept of state/Church relationship of separation and cooperation 
that address the contemporary realities in Cameroon as fished by the findings of this 
dissertation. This writer queues with Alontseva, Bataev &co in their explanation of 
state/Church separation and cooperation in the excerpt below: 

That Separation is called forth by the nature of the state that is being ruled by a 
hierarchical order. On the other hand, the Church is an independent body with a religious 
nature and can relate with the state by her official position only. The function is explained 
as “to control the principle of separation of powers observance and the degree to which 
national legislation is followed by national religious associations, to assist them and 
protect the rights of the faithful.”** 

On the reciprocal side cooperation brings the two together in particular areas of 
religious activities where they both interact. The legal document states the place of 
Church as a public institution without pinpointing a particular traditional religious body 
as a State religion. The cooperative method is the interactions between the two in which 


they can resolve their disagreements (Alontseva, Bataev &co, 100-108). The argument of 
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this writer for a Church state separation/cooperation is that both Church and government 
are institutions of God. The Bible sees both institutions as Divine properties: 

“Let everyone be subject to the governing authorities, for there is no authority 
except that which God has established. The authorities that exist have been established by 
God. * Consequently, whoever rebels against the authority is rebelling against what God 
has instituted, and those who do so will bring judgment on themselves.” (Rm 13:1-2). 
“And I tell you that you are Peter, and on this rock, I will build my church, and the gates 
of Hades will not overcome it.” (Matt 1:18) “To the church of God in Corinth, to those 
sanctified in Christ Jesus and called to be his holy people, together with all those 
everywhere who call on the name of our Lord Jesus Christ—their Lord and ours: (I Cor 
1:2); “if I am delayed, you will know how people ought to conduct themselves in God’s 
household, which is the church of the living God, the pillar and foundation of the truth.” 
(I Tim 3:15) Dean Kelley states that, “as embodiments of the Christian faith the churches 
are necessary intermediaries between God and the world” 78? Also Alontseva & 
Safronova explain that the Church and state are two equal public institutions (Alontseva 
& Safronova, 101). The texts above the state and Church as belonging to God. But the 
Church in Cameroon, probably influenced by the historical arguments on state separation 
couple with emphasis from some politicians that the Church should remain the Church 
and the state the state, seems to place more value on herself while viewing the state as a 
setup of men without God as the owner. For this writer, this vitiation necessitates a 
reconstruction. The writer has been ministering since 1991, attending conferences both 
national and international, seminars and other Church promotional programs. In all these 
places the emphases are on Christian services that grow a healthy Church. These are very 
impressive nurturing for effective ministries but in this dissertation, Church members 


exhibit a dichotomization of services such that they are powerless to control their own 
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actions in midst unbelieving working colleagues and injustices at the public space. The 
first Church in Cameroon started 1884. The total program of the Church revolves around 
leading people to faith and nurturing for them for the stabilization of a healthy Church. 
This laudable and recommendable nurturing members for Service but the society is out of 
the equation. Maybe the Church assumes as this writer did that since Christians have an 
inherent supernatural gift of righteousness in servicing the Church they can provide 
equitable services in the same supernatural giftedness in the public space. But the 
findings of this dissertation have proved the contrary. The powerful get what they want 
while the powerless suffer what they hate. While the Church is Church focused in 
nurturing her members the government of Cameroon runs educational programs that 
produce people for all including the Church. Medical doctors in mission hospital, 
principles of Mission schools, and some high profile lay Church leaders, Christian radio 
Managers, levels of educational requirements for entry into Christian seminaries are all 
works of government. The focus of government educational programs is academics and 
professionalism. For this writer as government builds the professional capacity of people 
for all, the Church can put programs that nurture competent members that build society. 
One participant sides with this writer in the excerpt below: 

Besides a new educational curriculum, faith based and private organizations that 
own schools can generate good programs that empower institutional leaders and staff. 
They can use both state curriculum and an additional one that can be so attractive and 
effective that government can fall for it because doing the right can be very duplicative. 
Any change should start at family and individual levels and not at government level. We 
should start to build the community that we desire.”?”° 
The excerpt emphasizes the building of a desired community (Heb 11:10). The 


attractive programs that the Church can run centers on nurturing people socially like the 


290 Julius, “Atlantic Bilingual University.” 
182 


Good Samaritan (Lk 10:33-37) Joseph in Egypt (Gen 41:37-42) as relief dispensers 
irrespective tribal and political differences; the rich can develop _ philanthropical 
ministries like Job who had a seat at the city gate (29: 7-17; decent administrators like 
Daniel in Babylon with excellent spirit (6:1-5) prophetic speaking voices and wise 
counsel like Isaiah to the kings (37:1-7) National crises advocates like Mordechai and 
Ester in Babylon (6:11-14) Spiritual devout professionals like Cornelius in the Roman 
Empire (Acts 10:1-3), Late Cardinal Tumi and Solomon Nforgwe of Cameroon who 
served both Church and state. 

The concept of Church state separation/cooperation in building the desired society 
can also liberate her to nurture her members for serving all which presents them as 
children of light dispelling the darkness of injustices at every workplace. (Eph 5:8) 
Moreover, the nurturing of Church members for all services everywhere will halt the 
dichotomization of Christian services. Also Christians would overcome barriers in public 
service to exemplify justice as prescribed in the Bible (Romans 5:17, 6:7, 6:13; Galatians 
5:22; and | Peter 2:24). The Christ of the Bible will then be seen by the public in those 
who serve the public. The Church will stand tall in creating impact as a city on the hill at 
workplaces. Has the Church not been called out of the world into the world? Most 
importantly, ventilating the concept of state Church separation to separation and 
cooperation gives her new spirit to move from a defensive position of addressing 
injustice to an offensive approach of preventing it. Her present defensive approach is 
good but allows the enemy to occupy territory and is very reluctant of evacuate. It is the 
argument of this writer that if the Church maintains her stand on the historical concept of 
Church and state separation as this writer did erroneously in the past, she can refrain 
from accusing those in government for malpractices. Most deplorable of all she would be 
ceding more ground to the secularists who see the Church as a heavenly oriented 


institution with no social relevance. 
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7.3 Summary 
the discussion on this section were on the essence of ethics in the public space in 
which consequentialism and utilitarianism were examined as some of the moral ethics 
practiced either consciously or otherwise. Deontological ethics distinguishes itself as the 
essential ethics for the addressing of conduct and duty. In addition there is ventilation of 
the historical concept on state Church relations to state/Church separation and 


cooperation. 


7.4 Recommendations 

From discussing the implication of this dissertation, this writer perceives some 
more areas needing a redress on matter discovered in this dissertation which can include 
the following: 

1. A recodification of land laws in Cameroon digitalizing procedure for 
contemporary realities. The present boards in charge of the procedures for land title 
issuing are partial, making parties disrespect their conclusions and so there should be a 
recodification of land laws that ensures that the boards operate on local realities. More so, 
the procedure is very porous giving actors room to exploit the applicants. A digital 
system can seal this porousness. 

2. The essence of deontological ethics for Christian Educational nurturing unto 
practical Christianity at the public space. This ethics addresses conduct as well as duty 
both in ecclesiastical and political settings. Conduct and duty are conjoined twins. Again 
other forms of ethics like consequentialism and utilitarianism are prevalent in some state 
universities and some adherents of these disciplines are influential public figures needing 
deontological ethics to moderate them in public decision making. 

3. The implacability of Christian identity as light from the Church to the public 


space. Christian workers have of necessity to carry one unique identity emblematic of 
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light from Church to the public space whether Christianity is required as an entry 
qualification to public service or not. This frees as well as empowers the Christian in 
complacent compelling situations. In complacency the Christians become conquered by it 
such that they are unable to control their own actions resulting to “subversion of moral 
capacity ...incapacitation of moral judgment”?! 

4. Meritocratic vestment of Christian services for practical public ethical values. 
Christians who practice from about 80% of Christian ethical perspectives in public or 
private services are to be vested publicly. The celebrations instill greater zeal in 
Christians to display practical Christianity at work places. The impact is their excelling in 
service as Christian models of practical Christianity of light dispelling the darkness of 
injustices. 

5. The essence of deontological ethics for Christian Educational nurturing unto 
practical Christianity at the public space. This ethics addresses conduct as well as duty 
both in ecclesiastical and political settings. Conduct and duty are conjoined twins. “Even 
differences in social power and economic benefits are justified only when they are likely 
to benefit everyone, including members of the most disadvantaged groups.” 7?” Other 
forms of ethics like consequentialism and utilitarianism are prevalent in some state 
universities and some adherents of these disciplines are influential public figures needing 


deontological ethics to moderate them in public decision making of evils. 


7.5 Conclusions 
This dissertation has explored seven principal experiences of 28 participants from 
the two cities of Cameroon which showed the prevalence of an all- inclusive, 


indiscriminate national culture in a Cameroon government Ministry which markets ought 


291 Mike W. Martin, Everyday Morality: An Introduction to Applied Ethics (NTP: Wadsworth, 
1989), 97, 98. 


292 Martin, Everyday Morality, 37, 37. 
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to be free services. The conscious or unconscious practice of some moral ethics seem to 
be the spirit maintaining this predacious culture on Christianity. Such a culture has 
dichotomized Christian service character. Next, this writer holds that the essentiality of 
ethics in the public services and ventilation of the historical concept of state Church 
relationship to Church/state and cooperation is contextually relevant for application by 
the Church in Cameroon. This writer stands with Richard Dahlstrom who says that the 
hope of the world is in the kingdom of God because warring countries sit on negotiation 
tables, sign treaties and go home only to break them and war begins all over again and the 
signed papers burn up in the smoke of guns. (Dahlstrom, 45) But the Church state 
separation/cooperation will be building people of power to build a desired society thereby 
liberating her from the historical vitiation. Moreover, the dichotomization of Christian 
service conduct will fade out so that work benefits everyone. These would present 
Christians as those with inherent gift of righteousness for dispelling the darkness of 
injustices at every work places. God would be pleased with sustainable equitable services. 


(Eph 2:8; Col.1:10). 


186 


APPENDIX A 


RESEARCH QUESTIONS 


Overall question How do people who attend the Cameroon government service 
expecting equitable service to all the for the common good from Christians working 
there describe their experience when faced by some impediments deterring them from 
such equitable service rendering them casualties of injustices? 

Sub questions: 1 What are some possible impediments subverting Christians in 
the government service to rendering equitable service from a Christian ethical perspective 
which frees casualties of injustice for the common good? 2. What factors could be 
contributing to keeping alive the impediments subverting Christians in the government 
service to rendering services which reflect their faith? 3. How do the impediments deter 
people from receiving equitable service to all from a Christian ethical perspective from 
Christians working in this government service? 4. What experiences do men and women 
have in their attempts to break through these impediments deterring them to receiving 
equitable service to all from Christians working in this government service? 5. How can 
the men and women dismantle these impediments subverting Christians to rendering 
equitable service to all from a Christian ethical perspective in this government service? 


Can you state any other useful information on the space provided below? 


187 


Multiple choice questions: You can check or tick the appropriate box that is 
applicable. 

1. Christians move files forward but files stagnant on tables of other people. 

Strongly agree Agree Not agree Not sure 

2. Some files can be or are simply missing 

3. The political, socially, and financially powerful use their positions to push files. 


LJ LJ LJ LI 


4. File owners just love to voluntarily pay for their files to be pushed forward 


faster. 
5. There is an inherited practice of treating the files of people for pay 
6. Superiors instruct quick file treatment irrespective of when received 
7. Christians to urgently treat files of friends no matter which came first. 
Can you add any other useful information on the space provide below? 
Thanks greatly for your participation 
Note, expect a phone call from the researcher. 
Map of Cameroon showing Bamenda and 
Yaoundé 


Yaoundé 
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